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CHAPTER 1.

Respecting the Fable of the Four Ages.

B

AN ancient notion has very generally prevailed both in the east and in
the west, that there have been four successive ages, symbolized by the
four metals of gold, silver, brass, and iron, during which mankind gradu-
ally degenerated from a state of peace and holiness to one of violence and
wickedness. But this notion is not always exhibited precisely in the same
form : in the fables that have been founded upon it a variety may be ob-
served, which at first might seem to involve a sort of contradiction, but
which in reality was only the natural consequence of the doctrine of an
endless succession of similar worlds. ‘

The variety is this : the series of the four ages is sometimes deduced from
the creation, and sometimes from the deluge ; so that, when the two fables
are joined together, the series of the latter commences precisely where the
series of the former terminates. At the head of each series however the
great father, in the west denominated Cronus or Saturn, and by the oriental
Hindoos Menu, is universally placed: so that the four ages, in whatever
manner they are reckoned, always begin from the days of the great father; -
whence the golden age isproperly the age of the great father’s manifestation
at the commencement of a new world.
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Now, since world was believed to succeed world, and since each succes-
sive manifestation of the great father was esteemed only a reappearance of
the same personage at the opening of each mundane system ; the golden age,
being the age of the great father, was of course placed at the beginning of
every world : and hence we perceive the cause, why the series of the four
ages, though always deduced from Saturn or Menu, is yet sometimes de-
duced from the epoch of the creation and at other times from that of the
flood.

1. Thefable itself properly relates to the period between the creation and
the deluge; for the golden age, in absolute strictness, can only be applied to:
the days of man’s innocence and happiness in Paradise: but the ancient
mythologists, who delighted to trace a resemblance between the two worlds
as tending to establish their favourite doctrine of an endless succession of per-
fectly similar mundane systems, perceived, that after the flood there was what
might be termed a new golden age. This was indeed but a faint and imper-
fect image of its predecessor : yet the similitude was sufficient to serve their
purpose, and as such it was eagerly caught at.

They observed, that the antediluvian world commenced with a penod of
happiness and innocence; that the first man was an agriculturist ; .and that.
he subsisted in a simple state on the fruits of the earth, without being sub-:

ject either to the artificial vices or restraints of civil society. They further:

observed, that his primeval innocence was speedily corrupted; and that-
matters repidly passed from bad to worse, until at length a profligate and
lawless generation was swept away by the waters of the flood. Now, since
the corruption was gradual, it was not unnatural to make a chronological
division of the period during which it took place: and, as the age of punty
was aptly represented by the noblest metal, so it was an obvious idea to.
describe the subsequent progressive deterioration of manners by three me-
tals, all inferior to gold, and each successively of less value than that which.
preceded it.

-Such were the first observations of the ancients; but here they were- little
in¢ilned to stop. The iron age ushered in the deluge; and the deluge was
followed by a new world and a new order of things. As the old world then
had commenced with a golden age, so likewise must the new: and they
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found, that this, to a certain extent, was actually the case, They observed, cmr.r.
that the renovated system began with a period, which, when compared to
the age of 'violence and licentiousness that had immediately preceded it,
might well be deemed a golden period of innocence and happiness, a period .
of restored- integrity and of 1enewed simplicity of manners. They observed,
that the first man of this reproduced world, like the first man of the former
world, was anagriculturist; .that he dwelt in the very same Paradisiacal re-
gion of the globe which his predecessor had tenanted ; and that he too, free
alike from the vices-and restraints of advanced society, enjoyed the artless
freedom of rural life, and subsisted on the productions of all-bountiful nature.
And they observed, that a deterioration of manners, which, in point both of -
violence and licentiousness, bore a striking resemblance to the progressive
corruption of the antediluvians, speedily succeeded the golden age of the
great postdiluvian father. Hence the four ages were placed after the flood,
no less than before it: and hence it was assumed, that every new world
would similarly commence with a period of gold, which would similarly be
followed by those of silver, brass, and iron.

I1. Bet here an obvious difficulty arose. In the antediluvian world, the
iron age was succeeded in the tenth generation by the flood; and a new series
forthwith commenced with the new world : but, in that new world, though it
was easy to specify the age of gold, and though the progress of corruption
soon introduced what might well be esteemed an-age of iron, no deluge occur-
red in the tenth generation, nor did another mundane system occupy the .
place of its lately renovated predecessor. Here then was a difficulty of no
trifling nature, which they, who advocated the doctrine of a succession of
similar worlds, bad to contend with. They had pointed out an age of gold,
and they found themselves living in an age of iron: but the tenth generation
rolled away, and the world which they inhabited was destroyed neither by a
flood of water nor by a deluge of fire. Where then were the limits of the
age of iron to be fixed? Had it not as yet commenced; or was it to be
extended to an indefinite length? The manners of the times proved but too
decisively, that it had commenced : and the arrival of the tenth genesation
afforded a sufficient argument for those, who delighted in analogical deduction,
that the beginning of a new series might be expected, and that the reforma-
tion of another gnlden age might be hoped for.
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Now, as I have already had occasion elsewhere to abserve,” precisely. in
this teath gene.ration a partial reforn, did take place, and an awful event ac-
curred which by those in its vicinity appears.evidently for a season tahave
been mistaken for a destruction of the world by a deluge of fire. The preter-
natural call of Abraham from Ur of Chaldga. must haye exgited vesy gengral
attention : and, in the then early stat¢..of colonization, must have. heen
known throughout a great part of the imperfectly peopled east; .Laecayse
Chaldea was the central point from which the mudignents of eagh future nation
proceeded, and because most protyably as yetthey. had by ne means reached
the utmost extremities of the vast Asiati¢ continent. . The knowledge of his
call would be yet further spread by the wandering life,:to which he devoted
himself. And this life, which withdrew him from the artificial habits of
settled society, and which in some measure presented an irsage of the
primeval simplicity of the golden age : this life, united with the pristine in-
tegrity and holiness of his manaers, would readily suggest to, those, who
were already on the tiptoe of expectation, that Abraham was a reappeargpce
of the great father, and that with him a new age of gold was now commenc:
ing. The idea would be strengthened by the miraculous destruction of
Sodom and Gomorrha; and, when it was found that the subversion of those
cities was neither the end of the world nor the prelude to.it, a new modifica-
tion of the fable of the four ages would be the natural consequence.

This fable, in its original state, described the gradual deterioration of
manners from the commencement to the termination of a world ; and taught,
that each successive world would experience the very same deterioration,

which would regularly bring on its destruction either by fire or water, when a

new world would usher ina new series of ages : but new the theory was found
to be not altogether true in matter of fact; and some different arrangement

- must be contrived, which might still preserve its plausibility, and which

might prevent the necessity of its total abandonment. Such an arrangement
accordingly was devised : and, since it had been perceived that the postdi-
luvian iron age did not precede a second destruction of the world, but only
usheved in a partial reformation and a faint image of the golden age in one
particular family (the national golden age of the people Israel); it was then

* Vide supra b.i. c. 2. sect. xiii.
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assested, that the four ages succeeded each other in perpetual rotation, that
the iron age of one series was ever followed by the golden age of another,
that there were many such cycles in the duration of each world, and that,
although an iron age would at length be assuredly the harbinger of a general
deluge, there would be many reformations of inanners and many successive
degeneracies, previous to the awful catastropht of a complete mundene
dissolution.

"Ehis isthe doetrine of the Hindoos. . They invariably make their golden
age commence with the appearance of a Menu, and they invariably supposeé

the golden uge to be followed by three others of progressive corruption:

bat, in each Manwantara or mundane reign of a Menu, they place seventy-
ene cycles of four ages each ; and believe, that every world is destroyed only
at the end of the iron age of the last cycle, that is to say, at the end of the
complete Manwantara. In this arrangement, the difficulty is, how to make
each cycle begin. with a Menu : for they were well aware, that the proper
golden age was the Paradisiacal age of the first Menu or great father; and
they were na less aware, that the true. epoch of the great father’s appearance
was the commencement of each Manwantara or of each grand cosmical revo-
lution. If then. the great father was manifested in the golden age at the
beginning ef every Manwantara, immediately after the retiring of the inter-
mediate deluge, on the waters.of which be had floated in a state of deep
meditative slomber : if suek was the true period of his manifestation, if the
golden age was invariakily s peculiar age, and if yet there were no less than
seventy-one golden ages in the course of each Manwantara; how, under these

circumstances, could every golden age be the age of a Menu, when his rea! -

era was the period inmediately after the intermediate deluge or that firss
golden age with which all new worlds are supposed constantly to open?
The way, in which they managed the difficulty that necessarily resulted from
the mew modification of the fable, was this: they maintained, that every
Manwantara or entire mundane revolution was the reign of every Menu over
bis: own peoper world ; but that, as every Manwantara comprized seventy-
one cycles of four ages, and as it was incongruous to place a holy personage
in times of impurity, each Menu only reigns personally in each golden age
and disappears in the three corrupt ages that follow it, continuing to dive

CHAP. 1.
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soox 1tk and emerge like a water-fowl (such is their comparison) until the close of
his Manwantara." - g
It is obvious, that this opinion involves the belief, that every reformer of
mankind, who shouid start up at the close of what might be deemed an iron
age, was a reappearance of Menu or the great father. Such, accordingly,
was the precise notion which the Phenicians, who were a colony of Scythic
Hindoos, entertained of Abraham, as may easily be collected from the
mythic history of Sanchoniatho. They termed hiin Cronas or Jlus, which
like Menu was the proper appellation of the great father: and yet they
sufficiently shewed, what person they literally intended, by asserting, that
this Ilus once reigned in Palestine, that he sacrificed his only son who was
born to him of the nymph Anobret, and that he first introduced the rite of
circumcision.* Now the bestowing upon Abraham the title of Jlus or Menu
proves, that they esteemed him a reappearatice of Menu; otherwise, why
should they give him the name? And this opinion, which they entertained of
him, exactly accords both with the speculations of their Indo-Scythic fore-
fathers, and with the peculiarities of Abraham’s own history. He flourished
in the tenth generation after the flood ; as Noah, or Menu-Satyavrata, did in
*  the tenth descent after the creation: he lived at the end of what would be
' deemed the postdiluvian iron age, as Noah did at the end of the antedilu-
vian iron age: like Noah, he had communication with God, and was a
preacher of righteousness: and, like Noah, he was a reformer of corrupt
manners, and was therefore considered. as the introducer of the golden age
“of & new cycle.
" We shall now see the reason, why the circumstance of his living in the
tenth generation after the flood is noticed so industriously by those ancient
pagan writers, who have mentioned him. Berosus and Eupolemus are alike
curious in specifying this genealogical particular and in dwelling on the jus-
tice and uprightness of Abraham.® In doing so they are perfectly accurate
no doubt; but it was not a mere love of accuracy, which induced them to
record such particulars. The appearance of Abraham in the tenth post-
diluvian generation, and his eminent character for justice and integrity,

* Asiat, Res. vol.ii. p. 112, 126. * Euseb. Preep. Evan. lib. i. ¢, 10. lib. iv. c. 16.
3 Joseph, Ant. Jud. lib. i. c. 7. Euseb. Preep. Evau. lib. ix. ¢. 17,
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caused him to be deemed a new manifestation of the great father; who is c#A™ 1.
hanourably distinguished, in the writings both of Moses and Sanchoniatho,

by the title of Sadik or the just man: and this appearance of his precisely

in the tenth generation, and this character which he bore of justice, are
mentioned by Berosus and Eupolemus, because to these points the atten-

tion of his contemporaries, who deemed him - new Cronus or Menu, was
perticularly directed.

Such then was the manner, in which originated the theory of many suc-
cessive cycles of the four ages in the course of each mundane revolution.
Finding that in the tenth postdiluvian generation the then state of the
world carresponded with the character of the iron age, finding however that
na deluge came to sweep away mankind from off the face of the earth, and
yet finding that a just man then arose to bear his testimony against the pre-
vailing iniquities: the ancient mythologists of the east were reduced to
adopt the suppesition, that the-iron age was not always the harbinger of a
flood; but that, when one cycle of four ages had expired, enother com-
menced with the appearance of a Menu and with an attempt at reformation,
which in. some measure revived the integrity of the golden or Saturnian age.

Agreeably to such a theory, the Hindoos are wont to esteem the manifesta-
tion of any remarkable character the reappearance of a Menu or a Buddha
or & Salivahana, all which titles are descriptive of one and the same person,
and to reckon this manifestation thé commencement of a new series of ages.
Thus the oriental hereties early corrupted Christianity, by pretending that
Jesus was a Buddha or Salivahana:. thus the Arabian impostor Mohammed
was.thought 10 -be amother Salivahana: and thus the appearance both of
Jesus:and Mohammed was equally said to constitute a new chronological era.*

. Such a notion was the more plausibly adopted by those philosophizing con-
verts of the east, who sought to engraft Christianity upen the old stock of
Paganism, because the evangelical prophet has foretold the birth of thée
" Messiah in language borrowed from the imagery of the golden or Paradisiacal
age. 'The future Saviour of mankind was to destroy the wicked from off the
face of the earth, and to introduce afresh the reign of equity and righteous-

' Sce Asiat, Res. vol. ix. p. 212 et infra. vol. x. p. 27 et iufra,

Pag. Idol. VOL. IIL B
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ness. Justice was to be the girdle of his loins, and faithfulness the girdle of
his reins. The wolf once more, as of old in Eden, was to dwell with the
lamb; and the leopard was to lie down with the kid. A young child, the
mysterious infant who was vainly deemed the new-born Menu of a fresh
series of ages, was to lead with one band the calf, the lion, and the fatling;

- was to play, with perfect safety, on the hole of the asp; and was fearlessly

to lay his hand on the den of the cockatrice. The cow and the bear were
to feed together : the lion was to eat straw like the ox. Destruction was
again to be unknown throughout that holy mountain of Jehovah; which,
like the Meru or Ida of the Hindoos, was a transcript of the sacred hill of
Paradise : and a flood of religious knowledge, boundless as the interminable
diluvian ocean, should sweep away every remnant of corruption, and should
diffuse itself over the surface of the whole earth."

A similar idea of an age of iron being succeeded by an age of gold was
carried likewise into the west : and the poet, who most distinctly exhibits
it, has been equally indebted to the mythological speculations of the oriental
sages and the glowing imagery of the Hebrew prophet. The Podio of Virgil,
though replete with allusions to. that mystic theology in which he was so
profoundly versed, is yet so strongly tinged with the peculiar phraseology of
Isaiah, that I think it only not demonstrable that he had read and availed
himself of the Greek translation of the Jewish Scriptures. In this extra-
ordinary poem, he celebrates the expected birth of a wonderful child, who
was destined to put an end to the age of iron and to introduce a new. age of
gOld. . ‘ : :

The last period, sung by the Sibylline prophetess, is now arrived : and the
grand series of ages, that series which recurs again and again in the course
of one mundane revolution, begins afresh. Now thevirgin Astréa returns
Jrom heaven ; and the primeval reign of Saturn recommences : now.a new
sace descends from the celestial realms of holiness. Do thou, Lucina, smile
propitious on the birth of a boy ; who will bring to a.close the present age-of
iron, and introduce throughout the whole world a new age of gold. Then
shall the herds no longer dread the fury of the lion, nor shall.the. poison of

* Isaiah xi. 4—9.
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she- serpent any loxger be formidable : every venomous animal, and every °HA*-v
dgleterious plant, shall perish together. The fields shall be yellow with corn,
the grape shall hang in ruddy clusters from the hramble, and honey shall
distil spontaneously from the rugged oak. The universal globe shall enjoy
the blessings of peace, secure under the mild sway . of its new and divine
savereign.

Thus, after a long period of rapine and licentiousness, was the golden age
to appear again, and the ever revelving cycle to commence afresh: thus
accurately does the mythological poet expre.ss the sentiments of the oriental
philasophers.

Nor is this all: while he exhibits to us the doctrine of successive cycles
oceurring thraughout the vast duration of a whole Manwantara, he hints
also at that great catastrophe, which closed the real iron age, and which was
followed by a second imperfect age of gold. According to the Hindoos,
every mundane system terminates with a deluge, on the surface of which
the great father floats in the ship Argha: and, when the waters retire, he
and the wessel which hadsustained him assume for a season the form of
doves, until they are manifested :at the commencement of the new world, as
‘the parents of three sons and through them of the renovated human race.
Now the Argha of the Hindoos is palpably the Argo of the Egyptians and
the elassical writers: consequently, the fictitions voyage of the Argo is no
other than the diluvian voyage of te Arsgha or Ark.. Hence Virgil, true to
the doctrine of a succession of similar werlds, in each of which every event’
was but a repetition of a parallel former event, ‘tells us, that, when the great
series of ages commences afresh with that of gold, there shall be another
Argo manned with chosen heroes and another Tiphys to steer it safely over
the' mighty deep, another eminent attempt at navigation, another beginning
of civil society, and another -Achilles to destroy -another Ilium. - .Y

I1I. The several descriptions, which are given of the.golden age, prowe

- very clearly, that, however it may have heen afterwards applied: to represet
the period immediately subsequent to the flood, its real prototype was the
age of innocence and happiness in Paradise. } .

1. Plato informs us, that, in the first arrangement of things which was

ordained of God, there were neither human politics, nor the appropriation

A |
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oK 1. of wives and children; but that all lived in common upon the exuberamt
productions of the earth. They had abundance of fruits and trees: and
they were blessed with & soil so rich, that it brought forth those fruits spon-
taneously and without the labour of cultivation. They spent their time in
the open air,- and they associated together without shame in a state of naked-
ness. They conversed, not only with each other, but likewise with the
beasts : yet God was thieir special guardian ; and by a peculiar interposition
provided them with food, as men are now wont to provide for the inferior
domestic animals. He mentions, that he had learned these particulars from
an ancient fable : and concludes with saying, that such matters must be laid
aside, until some meet interpreter of them should be revealed.”

Though it is not impossible, that Plato in the course of his travels may
have become acquainted with the writings of Moses, end that the exordiam
of Genesis may be the ancient fable to which he alludes, yet I doubt whether -
these opinions were exclusively borrowed from the Pentateuch: I should
rather be inclined to believe, that, if -ever -the philosopher did ideed meet
with that venerable book, he was strack with finding in it a narrative that
remarkably accorded with the traditions which had been handed down by his
own ancestors. 'That he ever perused the book of Genesis; must be a matter
of uncertainty ; but, that he received his knowledge of the Paredisincal age
from the legends -of his country, is indisputable, because he himself positively
declares that such was the ease. Our forcfathers, says he, who sprang up
smmediately after the first veovolution, delpvered these things unto us. His

- knowledge therefore was treditionally derived from his Hellenic progenitors :
and he wrote only from the common stock of information equally possessed
by all his inquiring contemporeries. The great revolution, of which he here

. speaks, can only, as it appears to me, be the deluge. It follows therefore,

; that Plato’s notions of a primitive state of bappy innocence, whether we may
or may not suppose them to have been corrected and modified by an acquain-
tance with the divinely inspired theology of the Hebrews, were yet originally
veceived, down the stream of unbroken tradition, from the first post-dilu-

- vians. ‘That he meant the age of Paradise by the golden period which he
#o parucularly describes, is manifest from one remarkable circumstance

- wiuch I have already hed occasion to notice. He asserts, that the deprava-

* Plat. Polit. p. 271, 272.
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tion of the soul, by which it was reduced to a state of spiritual bondage,
cammenced at the close of the golden age.” Now we are well assured, that
this depravation took place at the end of the Paradisiacal age. The age
therefore of Paradise must inevitably be the fabled age of gold.

2. That Plato’s account of the first period was received traditionally,
however it might have been improved by extrinsical information, appears
from its coincidence with other similar narratives both in prose and in verse.
Dicearchus the Peripatetic, as we learn from Porphyry, undertook to de-

- scribe What he calls the ancient mode of living among the Greeks, but ivhat
“was really the life of the primeval antediluvian age which every nation spe-
cially appropriated to its own peculiar ancestors. The first men, according
to this writer, were born near to the gods, were of a most excellent nature,
and lived mast holy lives : so that, when compared with the degenerate
modern race of mortals, they might well be esteemed a golden generation.
At that time, nothing which had life was slaughtered : and, from the universal

felicity which then prevailed, the poets borrowed their pictures of the golden

age. This age; Dicearchus adds, was the age of Cronus or Saturn.*

8. With such accredited traditions agree the legendary accounts of the
. poets. o -
. When gods and mortal men, says Hesiod, were ﬁrst born together, the
golden age commenced, the precious gift of the deities who acknowledged
Cronus as their sovercign. Mankind then led the life of the gods, free
Jrom tormenting. cares, and exempt from labour and sorrow. Old age was
unknown, Their limbs were braced with a' perpetual vigowr ; and the evils
of discase were unfel. When at length the hour of dissolution arrived,
death assumed the sild aapect of sleep, and laid aside all his terrors. Every
blessing was their vwn.”  The fruits of the earth sprang up spontanéously
‘and abundaritly. Peace reigned: and her compamons were Imppmeaa and
Pleasure.’

The manner, in which he accounts for the change from this blissful condition,
both clearly points out the period alluded to, and bers strongly impressed
awpon it the marks of primitive tradition. Originally, says he, the tribes of

' Plat. Polit.}) 251. - *Porph. de abatin. b iv.segt; % 1
Hes. Oper. et dier. lib, i, ver. 108-—-119. ’

CHAP, 1.
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Rook . men lived upon the earth, free from those evils and labours and diseases
which produce old age: " but the first woman, endowed by the gods with
every accomplishment, yet destined to be the ruin of prying man, opened
Jatal casket, and let out miseries and calamities innumerable. Too late,
when her mischievous curiosity was satisfied, she replaced the lid: but sea
and land were now alike replete with evil; hope alone remained at the bottom
of the casket.'

I think it evident, that this legend contains a disguised history of the fall :
for the whole connection, in which it stands, seems imperiously to demand
such a supposition. Hence I am not disposed to censure the conjecture of
Cluverius, that that hope, which is said to have been left alone in the casket,
is the never-forgotten hope of redemption through a Saviour who should at -
once bruise the head of the serpent and be offered up as a sacrifice for sin.*

The account, which Ovid gives of the golden age, is but a transcript from
Hesiod : the same primeval simplicity, and the same universal happiness,
are equally celebrated by the Roman bard as essential characteristics of the
ancient reign of Saturn.’

4. A similar idea occupied the minds of our Gothic.ancestors.

[The first inhabitants of the world, according to the usual system of the
pagan nations which elevated the great father and his children to the rank of
demon-gods, were considered by them as something more than human.
Their abode was a magnificent hall glittering with burnished gold, the mansion
of love, joy, and friendship. 'The very meanestof their utensils were compos-
ed of the same precious material; and the age itself acquired the denomination
of golden. Such was the happiness of the primitive race of mortals ; a hap-
piness, which they were destined not long to enjoy. The blissful period of
innocence was soon contaminated. Certain women arrived from the country
of the giants; and, by. their seductive blandishments, corrupted l:he prlstme
integrity and purity.*

" In this tradition, we may observe, as well as in that of the fabulous Pan-
dora, the introduction of sin at the close of the golden age is ascribed to
female agency : but it seems probable, that the two legends do not relate to

* Hes. Oper. et dier. lib. i. ver. 59—105. * Cluver. Germ. Ant. p. 225.
3 Ovid. Metam. lib. i. ver. 89—112, ¢ Edda. Fab, vii.
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soox 1. ahglished the ancient order of things, and permitted the necessaries of life
10.be obveined -only. through the snedisem of labour.' A tradition -thes cir-
cumstantial seems to me to be little more than-a trasscript of the soriptural
aocount of Paradise, of the fall, and of God’s denunciation against Adam
that the ground should be cursed for his. sake and that in the sweat of his
face he should eat bread.* S

- The Hindoos sometimes express the detemonmon of the Puadrsmchl state
in a figurative manner. The former seas: (aoccdrding to their allegorieal
waiters) of milk, butter, honey, and wine, have. either wholly disappeared,
or have become salt and bitter: and the colour of the white island has been
changed into black on account of the sins of mankind.}

6. To the preceding Hindoo legends may properly be subjoined the
curioustradiional fable of the Jains, a sect who worslup Buddha or Menu
under the title of Jain-Eswara.

- ‘These suppose, like the Brahmenists, that the great mundane periods,
as well as their subdivisions, revolve again and again to all eternity : end;
like them- also, they particularly notice among: the: subdivisions a cyele of
four ages. The first of these ages exactly corresponds with:the goldon age
of the classical writers : but, . in addition to the:.commonly specified: eheracs
teristics, & remarkable particular is introduced into the account of it. Dur-
ing its continuance, we are tokl, that men subsisted on the prodaes of ten
celestial trees; that there were no kings; that all were abundantly blessed 3
and that the people, who then flourished, were distinguished by the appellauon
of the supremely. happy inkabitants of thecarth.t SIS

- Perhaps it is almost superfluous to abserve, that ‘tie notion of these ten
celestial trees ‘has manifestly been borrowed from the frult-beamg trees- of
the sethi-celestial garden of Paradise.

IV, Since then the first or golden age is evidently that of man'v innoecnce
in' Eden, Satorn or Cronus, i other words the great father, who, by whatever
nzme he may be distinguished, is the prince of that age, must by a necessary
conseguence be the patriarch Adam. Accordingly, Ovid places all the four
ages before the flood :  and, afier assigning the first or the age of Saturn-t0

Y

: .Strab. Geog.‘ lib. xv. p: 7;15. T (;‘,en. iii. 17, 18, 19. ’
? Asiat, Res. val viii. p. 302. * Asiat. Res. vol. ix. p. 257, 258.
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the period which immediately succeeds the creation, he represents, in a man- cuar. .
ner perfectly corresponding with Scripture, the three following ages as gra.
dually introducing a greater and greater degree of corruption and lawless
violence, until at length the supereminent wickedness of the iron age be-
comes the moral cause of the deluge.

- Yet the whole history of Saturn or Cronus or the great father equally
proves him to be the patriarch Noah: hence, when he is viewed under this
character, the golden age must be placed immediately after the flood. And '
here, accordingly, we find it placed by the Hindoos. :

'1. The Brahmenical mythologists represent it, as synchronizing with the
four first Avatars or incarnate descents of Vishnou; the three former of
which, as Sir William Jenes rightly observes, relate to some stupendous
convulsion of our globe from the fountains of the great deep. But we must
not adopt in its full extent the opinion of this learned writer, which fixes the
Satya Yug esclusively to the period that immediately succeeds the deluge.
.The Hindoos bold the doctrine of a series of worlds, each of which is equally
preceded by a flood and by the escape of the great father with seven compa-
nions in an ark. Consequently, in ascribing their Satya Yug to the period
after the deluge, they by no means Lmit it to the postdiluvian age of Noah:
they merely assign it to the earliest period of every world. This will account
for an apparent contradiction in tbeir theology. When they descend to de-
scription, they paint the Satya Yug in such colours as agree only with the
state of Paradisiacal innocence and happiness : but, when they arrange their
four ages chronologically, we find ourselves in the present or postdiluvian
world. In fact, the progress of corruption in the new world bore a strong
- resemblance, as I have already observed, to that in the old world : and, as
. the iron age of the former produced the catastrophe of the flood ; so, atthe
yet future: close of the Cali or iron age of the latter, the Hindoos place the
tenth incarnation of Vishnou, who will then be manifested for the dissolution
of the present mundane system.

Such, I have little doubt, is the original and consistent form of thalegend
though it dods not accord with that modification of it, which exhibits many
cycles of the four ages as revelving in the course of a single Manwantara or
mundane reign of Menu.  Sir William Jones has remarked, that the progress

Pag. Idol. VOL, II. C
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of time after the deluge naturally divides itself into four periods:: ' and; itunay.
be observed with equal propriety, that a similar.division of time before
the .deluge obviously presents. itself as we. read: the Mosaical history.
'Lhe age of Paredise is the golden age: the age, which succended the:fall
while as yet mankind were few in number, is the.silver:age : tbe age of the
Nephilin, or tyrannical and gigantic oppressors.of the line of Cain, is the
brazen age : and the age of the promiscuous intermarsiages.of the ehildren.of
Caiu and the children of Seth, which speedily oesasioned an: universal law-
lessness and depravity of manners, is the iron age.* | .

2. The legend of the Jains ought, I think, to:be undentood preclsely in
the same manner: though, as the Hindoo chromelogers chiefly dsscribe
postdiluyian time in their account of the four Yugs; so these Buddhic. sec-
taries, like Ovid, have especially fixed their attention upon antediluvian
time. :

- The first age, as we have recently seen, was that of the ten celestial trees;

and the people of it were distinguished. by.the name of tke spremcly.happy
tnnhabitants of the carth.. On the commencement of the second age, the
miraculous gifts of the heavenly trees were less than. ih the former. age,
though they still supplied the wants of nankind: but the men.of that age
were inferfor in complexion, stature, strength, and longevity; hence: they
were called the moderatsly happy inhabitants of the earth. - This was fol-
lowed by the third.age: and, duriwg its period, the people were still more
straitened in the produce of - the celestial trees, as well as again inferior to
their predeeessors in longevity, colour, health, and happiness ; hence they
were named ¢he least happy inhabitants of the carth. Duving these three
periods there were born at different times-fourteen Menus; and the last was
the father of a personage denominated Vrishabhanatha Tirthacar. - In the

~ fourth age, no miraculous fruits were produced by the heavenly trees; and,

when now destruction seemed to be nearly approaching to mankiad through
their disappearance, Tirthacar becamne incarnate as the som of the four-
teenth Menu. By his auspicious birth, and. by his isstructions, the. know-
ledge of good and bad, of possible and. impossible, and of .the mode of

" * Asiat, Res, vol. i, p. 236, 297. * See Gen. vi. 4.
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aoquiritig the advantages both of earth and heaven, was-obtained. He also
arranged the various duties of mankind, and allotted to mecn the -several
means of subsisténce.  Inuconsequence of this arrangement, - he became king
over-all mankind, aad eomposed the four sacred books. - Thus did he esta~
Blish the:religion ofithe .Jaims in its four castes, delivering to their care the
charge of: those sacred volumes. - ‘He also composed:several books on tke
sciences, for the improvement of mankind. After he had settled laws and
regulations of all. soits, ‘menkind, from that period, began to follow his in~
stitutions, lopking upon him, . in cvery respect, as equal to God : and, upon
his departure -from ¢his world to Abe state of the Almlgbty, his i xma.ge was
warshipped as Jain-Eswera.'

It is easy to perceive, though no direct mention is made of the floed,
that Tirthacar is the isame as Meau-Satyavrata, who was saved in an ark;
whe preserved the arts and sciences of a former world, and who was acknow-
ledged as the universal sovereign of . mankind. The four ages of the Jains
shesefore are antediluvian:. but they are not exclusively so; for, as there
have. alseady been many:similar cycles, so likewise will there be hereafter.
Numexous have been the. Tirthacars -of long-expired cycles: and these
ancient Tirthacars, all of wham like Noah were endowed with the gift of

prophecy, foretold the future succession of -other Tirthacars who should be

manifested in the warious worlds of the indestructible universe.

3. These vemarks will lead us to anderstand by analogy the:fable of the
four ages, as it is exhibited by Hesiod with a curious discrepance from the
eame fable as detailed:by. the Roman poet.

Hesiod derives the birth of Cronus.and his three sons, together with the
whole generation beth of mortals uad of immortals, from that watery chaotic

mixture, .out of which the habitable world was produced. This watery mix- |

ture, which is. deseribied as . being ‘the- origm of all things, is certainly the
same as the universal deluge, which the ‘Hindnos place between each two
sucgessive worlds and out :of which the great father is considered as being
mysteriously regenerated. The Cronus therdfore of Hesiod is the great
father, viewed either as Adam or as Noah : :for each of those patriarchs was

' Asiat. Res. .vol. ix. p. 258, 250.

- CUAP. L,
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equally supposed to have been born out of the watery Chaos at the cowr-
mencement of his own peculiar world.

Now Cronus, after his birth, is said to bave flourished during the pmod
of the golden age: and thatage is described by Hesiod in a manner, which
obviously refers us to the age of Paradise. The golden age is followed by

 the silver age, when a partial deterioration of manners takes place: and men

are now said to have become inferior to their predecessors, both in nature
and in understanding. To the silver age succeeds the brazen age, which
introduces a yet greater and more extensive depravation. The men, who
lived during that period, were fierce, strong, warlike, and insolent. Their
hearts were of adamant: their corporeal strength was immense : and their
nervous arms, firmly knit to their broad shoulders, were irresistible. 'We
are now brought to the age of lawless violence: and, when we are in full
expectation that the iron age will follow and that the World will then be
dissolved in consequence of the irreclaimable wickédness of its inhabitants,
we are suddenly presented with a very unlooked for amendment. During a
fourth age, not iron but heroic, a reformation is effected : and we find our-
selves ‘'unawares in the postdiluvian world. A generation of demi-gods,
juster and better than their predecessors, springs up. These are they, who
fought against Thebes and Troy. When removed from the present state of
earthly existence, the almighty father allotted to them for their residence
the isles of the blessed, which are seated at the very extremnty of the earth
-and which are washed by the eddies of the deep ocean.’

Here then we have a reformation instead of a dissolution: and thus the
arrangement of Hesiod seems to correspond with the Hindoo theory, which
places more than one cycle of the four ages within the period of each Man-

" wantara. It may therefore be assumed as indisputable, so far at least as the

letter is concerned, that these four ages of Hesiod are postdiluvian, ‘and

" consequently that his Cronus is Noah,

Butit is just so far as the letter, and no further. If we more attentively
observe the tradition which he has handed down to us, we shall perceive,
that the idea of antediluvian times is never once lost, that his four ages

* Hesiod. Oper, et dier. lﬁb. i. ver, 120—171,
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-agrecably v tbedoM a.succaseion of similar cycles have a. double re.

ference, and that in effect he makes them like Ovid terminate with the flood.

. He describes his ‘goldenage as synchromizing with the formation of Pan-
- foxa: for betells us;.that, after her fatal curiosity had been gratified, men
fimst; bagan to-taste affliction and to experience old age; to neither of which
they had been subjected befove.she opened the casket.: Now this precisely
aecords with the change, whigh he repressuts as taking place, when the golden
age terminated and when the silver age commenced. . During the former,
men were free from labour and trouble, and were not liable to the. pains and
decrepitude of old age: but, during the latter, they.no longer enjoyed a
similar. exemption.' The golden age of Hesiod then was marked by a free-
dom from. the .penalty.of death ; for such is evidently implied in the declara-
tion, that men . never. tasted sickness and never grew old: and it .coincided
with that period of the first woman's life, which preceded her transgression
-and the.consequent intradustion of death and calamity.* But this description
-answers only. ta the Paradisiacal age ; and to that age it minutely answers in
every particular. ‘Therefore the Paradisiacal ége must inevitably be the

prototype of Hesiod’s golden age; and, when it is thus viewed, hls Cronus-

mpst certainly be Adam.

If we next pass to his silver age, we: sball find this conclumon abundantly
- confirmed. Men are now become mortal : . but still their longeyity is decidedly
the. longevity, notof postdiluviamism, but of antediluvianism. . He speaks of
‘them, as remaining infants for the space of a whole century, and as afterwards
Living their lives shartened net in the common. course of nature but solely
by the sword of violence. They are cut off in the flower of their youth, after
a childhood of a hundred years, by bloody feuds and intestine discord, not
-by a peaceful and gradual decay. .Could they have abstained from war and

* Hesiod. Oper. et dier. lib. i. ver. 83—104. ver. 108—125.

2 Hesiod does indeed represent his first race, as dying and as afterwards becoming: hero
gods; but this involves a plain contradiction to what he had previously said, which clearly

- implies an exemption from death. Yet even such a contradiction, palpable as it may seem,.

is after all-nothing more than-a literal statement of real matter of fact. The first race was
originally constituted immortal: but, in consequence of sin, they died and (as Hesiod says)
were buried. They were also (as he no.less truly remarks) subsequently deified, and wom
shipped as demons by their posterity. See ver, 120—125. - - ‘
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mutual .injuries, their adult lives might have been prolanged in pgoportion to
their infancy : whenever their allotted term was shortened, it was solely, .as
the .poet observes, in consequence of their own folly." Before the flood
men were made mortal; but it was not uatil gfter the flood, that their lives
began to be abbreviated. An infancy of a century can only be said to bave
occurred in antediluvian times : therefore Hesiod's silver age, .not merely by
its succession to his golden age, but likewige:by .internal evidence furnished

. from itself, ‘must be placed before the deluge.

His brazen age exhibits the transactions of the brazen and iron ages of
Ovid : and its succession to the golden and silver jages which have heen
shewn to be antediluvian, as well as its own peculiar. character of bloodshed
and licentiousness, proves, that it also must be deemed antecedent to .the.
flood. Yet, as I have already observed, when we: might least expect it, the
scene suddenly changes, we -are intioduced to :the -ostensibly postdiluvian
heroes of Thebes and Troy, and a reformation takes .place without any
literally specified dissolution of the world. But, unless I am greatly mista-
ken, such a dissolution, though not literally specified, is covertly alluded to in
this part of the fable : and the corruption of manners, which Hesiod ascribes
to his brazen age, really ushers in the catastrophd of the deluge. From
the preceding examination of his chronology it appears, that his three first
ages, though apparently and with a secondary reference.placed.after the:flood,
are really and properly antediluvian. This being the case, the reformation
assigned to the era of Thebes and Troy must coincide in point.of time with
the reformation of manners or the new golden age which succeeded the deluge.
The fabulous age therefore of Thebes and of Troy must be the age of the
deluge: or, at least, there must have been some sort of analogical resem-
blance between the two ages, some common intermixture of tradition ; othes-
wise Hesiod would scarcely bave placed the warriors of those two renowned
cities in the precise chronological epoch where Ovid places the flgod.*

' Hes. Oper. ct dier. lib. i. ver. 126—136.

* In exact accordunce with such an opinion, while Hesiod makes his brazen sge terminate
with the fabulous epoch of the Trojan war, the scholiast on Homer -tells us, that Jupiter
seat & food ® dratroy the men of the. brazen age. The epoch therefore of the Trojan wu
coiucides with the epoch of the deluge. . Schol. in,Hom. Lliad. lib. i. ver, 10, -
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- 'Fhis:-point: is not unwortby. of a: full discussion: and the discussion will» A »
shew; that-the arrangement.of Hesiod was neither arbitrary. nor accidental. -
-(¥) The heroie age of Thebes and Troy must inevitably be understood,
as comprebending the age of. the Argonauts : for Tydeus, the father of Dio-
mede, is said to have been at the siege of Thehies; Theseus, the first lover
of Helen, is‘described as contemporary with Eteocles and Polynices, who
were ‘conspicuous characters at the same siege ; €astor and Pollux, the bre-
thren of Helen, are enumerated ameng the Argonauts; and Helen herself,
it need'seareely be observed, was. flourishing in complete beauty during the
stege of Froy. But Helen was born exactly at the same time with Castor
and Pollux. Therefore Helen, according to the preceding statement, must
have lived during both: the Argonautic expedition, the siege of Thebes, and
the siege of Troy : emd these three celebrated events stand so imseparably
linked together in the traditions of the ancients, that they must jointly be
deemed either historically true or mythologically false. It is utterly impossi-
ble to dissever them from each other : if the one be fictitious, the rest must
Be fictitious; and, if the one be true, the rest must be true also. Thus, if
Diomesde were really at the siege of Troy, there must have been a literal
siege of Thebes, because there his father Tydeus signalized himself : ‘and, if
Heten wete really carried off by Paris, there must have been a literal Argo-
nautic expedition, because her brethren were two of the chosen mariners of
the Argo. Thus again, on the other hand, if the Argonautic expedition be
a-palpable mytholegic fiction, it is plainly impossible, that the two sieges of
Thebes and Troy should be sober historical realities: because, if Castor and
Pollux and their adventurous companions in the Argo be mythologic charac-
ters, Helen cannot be a real one; and, if Helen be not a real one, Diomede °
and the other Grecian chiefs who reclaimed her at the point of the sword
equally cannot be real characters; and, if Diomede be ‘a mythological cha-
racter, genuine history can have no concern with his father Tydeus and the
heroes . of the war of Thebes. Inshort, %the events in question must, oneand
all, be false; or, one and all, be true. No middle way can be selected :
we must be content to admit them in the mass, or to reject them in the mass.
Now the whole Argonautic expedition bears upon the very face of it the
strong imprese of mythologic fiction. The ship Argo, we' are told, was the
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B00K:1L first shi;i that was ever built. It was likewise, we are assured, no other than
: the Baris or Theba or luniform ark of the Egyptian Osiris, within which he was
inclosed by Typhon or the ocean and thus set afloat on the sacred river Nile.
But, as Osiris is palpably the same as Noah, 8o his character likewise iden-.
tifies itself with that of the Indian Iswara or Siva. Hence the ship Argo of
theone is certainly the ship Argha of the other. 'The Argha however is in-.
disputably the Ark, because it is said to have sailed over the surface of the
deluge and to have been afterwards changed into a dove. Therefore the:
Argo, as indeed necessarily follows from the character of Osiris, must also
be the Ark ; a conclusion, which exactly again corresponds with the notion-
that it was the first-constructed vessel. Now, since the Argo or Argha was.
~ confessedly the ship of Iswaia and Osiris, and since its own legendary history
as connected with the legendary histories of those deities proves it to have
been the Ark of Noah; it clearly follows, that the whole fable of Jason and
his companions must have been a mere Hellenic fiction, built upon the theolo-
gical system, which in a considerable degree the Greeks. received from
Egypt. . For how could uny literal Jason have sailed to Colchis in the sacred
first-built ship of Iswara and Osiris? And how could the knowledge of a
petty voyage, performed by an obscure adventurer of a semibarbarous Hel-
lenic state, have been diffused, as we have abundant testimony that it was
diffused, over the whole both of the east and the west. Nothing but the
genuine Argonautic expedition could have been thus universally celebrated :
and, when we recollect that the mythology of Greece was altogether derived
either from the Scythic Pelasgi or the Phenicians or the Egyptians, we may
rest assured, that the pretended voyage of Jason in the very ship of Osiris
is but a locally appropriated transcript of the mystic voyage of Oslris or
Iswara, and that Jason and Osiris and Iswara are all ’fundamentally one
and the same character. '
Accordingly, the whole legend both of Jason and his ship affords the most
satisfactory internal evidence, that it. is nothing more than the Hellenized
history of Osiris and the Argo or of. Iswara and the Argha. Jason himself
is said to have been inclosed in an ark during his infancy like one that was
dead, inorder that he might escape. the fury of Pelias; just as Osiris and the
infant Horus. were shut up either in an ark, or a floating island, in order
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that they might escape the rage of Typhon. In this situation, his imagined
death was loudly lamented in the night-time by the women of hisfamily;
just as the allegorical desth of Adonis or Osiris (for they were the same
deity) was bewailed, during the celebration of the nocturnal mysteries,
by the women of Byblos and Egypt. At a subsequent period of his life, he
becomes the captain of the Argo, which was the identical ship of Osiris;
and which, in allusion to the introduction of the Argonautic Orgies from
¥igypt into Greece, is also feigned to have been the vessel which conveyed
Danaus and his family from the former country to the latter: and, in the
course of his fabled voyage to Colchis, he on one occasion sends a dove out
of his ship, and on another receives a dove into it; just as Iswara and
Argha fly away in the form of doves at the close of the deluge, or rather as
Noah first sends out a dove and then receives it again into the Ark. Lastly,
we find him and his companions on the ooast of Africa carrying the Argo on
their shoulders; precisely as the priests of Ammon or Osiris were wont to
bear in solemn procession the sacred ship of their oceanic deity."® . ‘
_ Thus accurately do these cognate legends correspond in every particular.
But, though the Greeks seem to have peculiarly borrowed their Argonautic
axpedition from Egypt, there was not a nation on the face of the earth which
was not more or less acquainted with it. The utterly impossible voyage of
the Argo, if literally understood, serves only to shew, that in every region,
to which the not merely licentious imagination of the poets conducts it, a mys-
terious ship and a wonderful mariner were devoutly reverenced. And with
this account of the voyage facts exactly agree. The Argo visited the coast
of Africa, the western part of Asia, the Danube, the Po, the Baltic, and
the British isles : and, in all these parts of the world, a ship and a ship-god
were equally venerated. But, if we admit a /iteral Argonautic expedition
from Thessaly to Colchis ; how can we account for the knowledge of this
little contemptible voyage being thus diffused over the face of the whole
globe? Its genuine prototype was assuredly the first voyage performed in
the first-built ship ; that ship, which was the work of the eight Cabiri, which
inclosed Osiris when pursued by the ocean, which bore Iswara in safety

* See this matter discussed at large in my Dissert, on the Cabiri. chap. viii.
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over the waters of the deluge, and which in the earliest ages’ was placed
among the constellations with the raven, the hieroglyphical sea-serpent, the
altar, and the sacrificing Centaur." The Argo, in short, was the Ark: and
the Argonautic expedition, which the Greeks ascribed to a band of Thessa-
lian adventurers, but which was celebrated in every region of the earth, had
1o real existence, save as the voyage of Noah and his family.

If then the Argonautic expedition was a mere mythological fiction, built
altogether on the history of the flood; it must follow, from the preceding

* The very position of these remarkable catasterisms may serve to prove, that the history
of the Argo could not have been written on the sphere by the Greeks : whence it will follow,
that the fable of the Argonautic expedition was no further a Greek fable than as it was
adapted to the neighbourhood of Thessaly.

Canopus, the principal star in the constellation Argo, is only 37 degrees from the south
pole, and the greatest part of the constellation lies still nearer to it. But the pretended
courseof the Argoan voyage lay between 39 and 45 degrees of north latitude.  Consequently,
if the sphere had either been constructed by or for the fictitious Argonauts of Hellas,
the framer would not have given the name of the ship Argo to a constellation, alike
invisible, at Pagasee whence they are fabled to have set out, and at Colchis whither they
were bound. The Argo must assuredly have been placed in the sphere by a nation, which
dwelt far to the south of Greece, and to which the constellation itself was vistble. But the
Argo could not have been placed in the sphere, previous to the existence of its awn history.
Hence it will follow, that the history of the Argo must have been well known to that southern
nation, anterior to its localized a.doption by the Greeks. In other words, the Argonautic
expedition, as detailed by the Grecks, could never have really tuken place: but the whole
story of it was borrowed from the southern nation, which first placed the ship in the sphere;
and it was only so far altered as to wear the aspect of a national Hellenic tale.

As for the people that originally invented the sphere, I have no doubt that they were the
Cuthim of Babylonia: and precisely the same argument, which proves the origination of the
various mythologic systems of Paganism from the common centre of Chaldea, will equally
prove the origination of the sphere from the same region. To omit other coincidences, the
twelve signs of the zodiac perfectly agree both in appellation and in order of succession, whe-
ther delineated on the sphere of Hindostan or of ancient Egypt or of Grecce. But this they
could not have done, unless the several spheres of those nations had all been framed by one
and the same people. Such then being the case, we can scarcely hesitate to pronounce, that
that people were the architects of Babel, and that the sphere thus alike carried off by the
founders of different nations was itself invented before the dispersion,

This hypothesis seems to be confirmed by strong internal evidence. As the constellation
Argo is plainly the Argha or Ark, and as the neighbouring constellations all relate to the
history of the deluge: so what we now call Orion and his dogs are apparently the great
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train of reasoning, that the wars of Thebes and Troy cannot be admitted as
portions of authentic history : for all the three, as it has already been shewn,
are so inseparably linked together, that they must stand or fall conjointly ;
if one be a literal matter of fact, all must be literal matters of fact; if one
be purely fabulous, all must be purely fabulous. But the age of the Argo-
nautic expedition is the age of the deluge. Therefore the ages of Thebes and
of Troy, as they are exhibited to us in poetry, must also be the age of the
deluge; whether we choose, or choose not, to suppose the existence of
~ some piratical squabble, which may probably enough have taken place be-
tween the Greeks and the Iliensians. Accordingly, the whole history both
of Thebes and of Troy is diluvian : and I am inclined to believe, that the
fabled wars of each city are,- at least in the first instance, much the same in
import as the allegorical wars of Typhon and the Titans.

The name of the Beotian Thebes was confessedly borrowed from that of
the Egyptian Thebes; and the legendary account of its foundation is built
entirely upon the worship of the sacred heifer. Cadmus, whom tradition
brings out of Egypt no less than out of Phenicia, and who (as we shall here-
after see) was the same person as Thoth or Hermes or Buddha, is said to
bave been conducted to the place destined for his future city by a cow,
which had the figure of the lunar crescent imprinted on its side. Now this
precisely answers to the description of the bull Apis, which was marked by
a similar lateral stigma: and, as I have already shewn, the bull and the
cow were worshipped conjointly as the symbols of the great father and the
great mother. Accordingly we are told, that the heifer of Cadmus was

hunter Nimrod and his hounds; while the bears, the lions, the linx, and the hare, represent
the game which he pursued. Cedrenus accordingly scruples not to pronounce Orion and
Nimrod the same person. Hist. Compend. p. 14. I may add, that the Virgo of our present
sphere is certainly the navicular great mother, who was sometimes mystically deemed a virgin.
For the Egyptians called her Isis, who was confessedly the same as Ceres : and the Hindoos
delineate her, as a woman standing in a boat and holding in her two hands a lamp and an
ear of corn. This last mode of delineation was, I am persuaded, the original one: but,
though the Greeks lost the concomitants of the female figure, they accurately preserved the
mythological notions to which they refer. Their Ceres or Isis was a ship-goddess: she was

said to have borne a lamp during her nocturnal search for Proserpine, whence lamps were

introduced into the cclcbration of her Mysteries: and she was described, as being peculiarly
the goddess of corn.

CHAP, .
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denominated Zkeda; which, in consequence of the hieroglyphical application
of that animal, denoted in the dialect of Syria and Egypt both a eow and
an ark: and we- are likewise informed, that the Thebes both of Greeee and
of the upper Egypt received its name from the Theba or that mystic arkite
cow, within which Osiris was once:inclosed and set afloat on the Nile.*

Such was the fabled origin of the Beotian city: and that of Troy or Kium
precisely resembled it. - Iles, the reputed founder of the latter, was directed
by an oracle to follow the guidance of & cow, and, wheresoever the animal
should lie down, there to build his projected city.*

The two stories are so perfectly the same, that we cannet. doubt of their
having arisen from a common mythological seurce.. Hence the one must be
interpreted by the other : and, # the Theban legend have respect to the
Pprevailing diluvian superstition, such also must be the case with the Trojan
legend. In fact, the very same mode of wership was established in Asia
Minor and in Greece: and this agam identifies itself with the peculiar
idolatry both of Egypt and the whole east, or rather indeed of the whole
world. Hus was no less a Phenician, than a Trojan, hero-god: and he is
represented by Sanchoniatho, as being the same as Cronus or the great
father, with whose golden age every successive world invariably commenced;
The Ilus of Troas and Phenicia s the masculine Ila of Hindostan, who is
the same as Buddha or Menu: and the feminine Ila of that country is
described as-being the wife and daughter of the ancient patriarch, who was
preserved in a ‘ship with seven eompanions when the earth was inundated by
an universal deluge. She likewise bore the cognate name of Ida; and the
summit of the Paradisiaco-diluvian Meru was from her denominated J/a-
vratte or Ida-vratta. 1t was from these two primeval characters, the mas-
euline and feminine Ila or Ida, that both the city of Ilium and the sacred
hill of Ida received their appellations. Ida was the Meru of the Troas:
and, as Theba and the female Ila were the same mythological character,
Thebes and Ilium, agreeably to the common legend of their foundation,
were only designated by two different names of one great mother.

*- Ovid. Metam. lib, iii. ver. 1==23. Tzetz. in Lycoph. ver. 1206. Etym Magn. vox

©Ba.
* Apollod. Bibl, lib. iii. ¢. 11, Lycoph. Cassan. ver, 29. Tzetz. Schol. in loc.
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In exact accordance with such fictions, which the Thebans, the Iliensians,
the Phenicians, the Egyptians, and the Hindoos, have severally by local
appropriation made their own, the old history of the Trojans, which is so
genealogically connected with the war of Troy that they must be accepted
or rejected togesher, finally and literally, like the fabulous early history of
all other ancient nations, resolves itself into the deluge. '

Thus Dardanus, one of their first pretended kings, was believed to have
previously been a king of Arcadia, and to have escaped from a flood which
inundated his dominions, Driven fromn Arcadia, he took refuge in Samo-
thrace, the peculiar country of the Cabiri ; who were esteemed the builders
of the first ship, and who were reported to have consecrated to Neptune
the relics of the ocean or deluge:* and from Samothrace he removed to
Troy, having, according to some, escaped another flood, which laid that
sacred island under water, and which is declared to have been the very same
as that of Deucalion.> His latter escape is evidently a mere reduplication
of the former: each is equally a local fable, the one Arcadian, the other
Samothractan, built on the history of the general deluge. Thus also Tennes,
another of the fictitious princes of Troy, was said te have been set afloat in
an ark on the surface of the ocean, and to have afterwards safely landed on
the island of Tenedos.®? Now this is nothing more than an exact counterpart
of the legend of Dionusus or Bacchus, who was specially venerated by the
Thebans, and whose Mysteries were thought to have been brought by Cad-
mus out of Egypt. While the god was yet an infant, he was inclosed in an
ark and cast into the sea; but, like Tennes, he drifted to land without re-
ceiving any injury from his perilous exposure.

CHAP. I,

All such parallel tales, which occur perpetually in the mythology of the |

ancients and which have thence been adopted into medern romanee both
ecclesiastic and heroic,* are nothing more than local appropriations of a

general history; which equally concerns all mankind, because it is the his- -

* Dion. Halic. Ant, Rom. lib. i. ¢. 61, Euseb, Prep, Evan. lib. i. c. 10.

* Tzeta. in Lycoph. ver. 29, 69.

3. Conon. Narrat. xxix.

# The holy Cuthbert and the redoubtable Amadis were equally set afloat in an ark. Vide
infra book v ¢, 8. § L. 1. II. 7.
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tory of the primitive ancestors of every nation upon the face of the earth.
Agreeably to this hypothesis, Hesiod, we find, places the deceased heroes of
Thebes and of Troy in the sacred isles of the blessed, which he describes as
being washed by the waves of the great western ocean. But those isles, as
we have already seen, were the fabled Elysium of the poets: and they
doubly symbolized Paradise and the Ark. Hence there was a notion, that,
somehow or other, they were the same as the Egyptian Thebes: by which
nothing more was meant, than that each of them shadowed out a Theba or
Ila-vratta. By the Hindoos they are considered as the residence of the Pi-
tris or patriarchal forefathers of mankind, who dwelt in Paradise and who were

preserved from the deluge. Hence it was not without reason, that Hesiod
makes them the abode of those Theban and Trojan worthies; whose age

was the age of the Argonautic expedition, whose history stands in insepara-

ble connection with legends of the deluge, and who are placed in a' period
of reformation immediately successive to a period of universal corruption

that followed the two ages of silver and of gold.
1n short, if Homer’s poem has been founded on any predatory war which

took place between the Hellenes and the Iliensians, a circumstance not impro-

bable; he has certainly embellished it by an immediate connection with the
hero-gods of the old diluvian theology. Such a mode of treating a subject is
by no means without parallel; and indeed was almost the necessary conse-

.quence of that humour, which bestowed upon men the titles of the gods,

and which considered the initiated as scenically exhibiting in their own per-
sons all the allegorical sufferings of the deified patriarchs. Thus the actions
of the ancient mythological Arthur, who was saved in a ship with seven
companions at the time of an universal inundation, have been blended with
the history of the British prince who at a long subsequent period was decor-
ated or disguised by that pagan title: and thus the arkite demi-gods of Cel-
tic theology, and the mystic circle of Ida or Ceridwen, have been con-
verted into the romantic heroes of chivalry and the far-famed military bro-
therhood of “the round table.’

* It does not appear to me, that Mr. Bryant’s leading idea on this subject has ever been
really .confuted, Though it is only agreeable to the character of the times, that there may
have bevn a marauding war between the warlike pirates of the two opposite coasts of Europe
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(€.) On the whole, the four first ages of Hesiod, with the remarkable sub-
sequent addition of his fifth age, may be considered as exhibiting a very cu-
rious instance of the doctrine of a succession of similar worlds compre-
hending similar cycles : for they shew an attempt to blend together mto one
narrative the antediluvian and the postdiluvian series of ages.

He deduces his whole theogony from Chaos, which he makes the begin-
ning of the World: but his Cronus or great father, as every part of that,
god’s history demonstrates, is at least as much a transcript of Noah as of
Adam ; and his chaotic ocean, which appears as the eommon parent of the
hero-gods, cannot be more deemed the Chaos out of which the World was
originally formed, than the deluge out of which it emerged at the time of
what was esteemed its new formation. His three first ages are characteris-
tically antediluvian: yet he brings them down to a fourth heroic age of the
Theban and Trojan wars, at which time he places a moral reformation, that,
we know, only occurred immediately after the flood: and then, when we
seem to be fairly in a postdiluvian period, we find ourselves, through its in-
separable connection with the ship Argo or Argha, to be suddenly transported
back to theidentical awful catastrophe which Ovid rightly places at the termi-
nation of his iron age. Lastly, as if the poet were thoroughly bewildered
with his own arrangement and yet conscious that he himself was living in
any thing rather than a golden age, he proceeds to lament that he had been
" thrown into a fifth age which might well deserve the name of an iron one:

and Asia, and though some such war may have been adopted by Homer as the basis of his
poem ; it is impassible to admit, that the Iliad is as nearly allied to authentic history as the
Jerusalem of Tasso or even as the Orlando of Ariosto. The actorsin perhaps a literal war,
as exhibited in the great poem of the Hellenic bard, canscarcely be received as literal charac~
ters themselves, when we view their immediate connection with the Argo, with the deluge, and
with the gods of Egypt and Phenicia and Hindostan. I cannot but think it very inconclusive
reasoning, though it has been hailed with loud applause, to argue the actual existence of Ha-
mer’s heroes, under the circumstances_ whlch he attributes to them, from the accuracy of his
local descriptions, even if that accuracy had.not been considerably cxaggerated. By asimi-
lar process I will undertake to demonstrate the exploits of Brute, Corineus, and other British
worthies, to be manifest historical verities. The local accuracy of a poet may prove, that he
bad visited the country where he lays his plot and that he had availed himself of the establlshed
popular legends; but Isce not what it can prove more, _ .

CRAP. 1/
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but at the same time he uses language, which necessarily involves . the doc-
trine ; that each series of ages was always followed by another similar series;
and that, when the iron age had arrived, it would be speedily followed by a
better age of gold.*

V. The remote antiquity and very general reception of the fable of the

four ages, also the application of it as a cycle ending in a reform of manners,
may, I think, be collected from Scripture itself.
. In Nebuchadnezzar’s vision -of the great image, the head of gold, the
breast and the arms of silver, the belly and the thighs of brass, and the
legs of iron, exhibit the four successive ages of four sovereignties : and,
when at length those four ages have fully expired, and when the four sove-
reignties have been swept away from off the face of the earth; a new age
and a new kingdom of pure and holy manners, the age and the kingdom of
Messiah and his saints, are described as commencing.

It is worthy of observation; that in this symbolical prophecy, though the
legs of the image are of pure iron, his feet are of iron mixed with earthy
clay. Such a mode of painting, though it admirably represents what has
really happened, is yet in strict correspondence with ideas, which must have
been perfectly familiar to the pagan king of Babylon. The last age, though
usually known as the age of iron, is denominated by the-Hindoos the age of
earth.® Ibto the vision each hieroglyphic is curiously introduced : and, by
the combined use of the two, such a modification of the iron age is ex-
hibited as best shadowed out the realities of futurity.

Even the peculiar symbol of the great statue itself has been adopted with
the strictest regard to congruity. It is nearly allied to the gigantic image,
which the king caused ta be erected in the plain of Dura. This image was
one of those stupendous statues of Menu or Buddha or Jain, which the
toiling devotion of ancient Paganism delighted to set up. Many, particu-
larly in the east, are still in existence: and the personage, whom they re-

* He expresses a wish, that he had either died before or lived after the iron age, in which he
bad the ill luck to be placed. But, if his lot would have been mended by living after it, then
of course he must have expected that his iron age would usher in a renovated golden age.
Oper. et dier. lib. i. ver. 172—174.

* Asiat. Res. vol. i. p. 236.



THE ORIGIN OF PAGAN IDOLATRY, 33

presented, was he; who reigned indeed through all the four ages, but who
visibly manifested himself only in that of gold." Thus exact is the hiero-
glyphic in all its parts.

* Asa king was esteemed the immediate representative of the universal sovereign- Menu,
who reigns either visibly or invisibly through all the four ages, he is described in the Institutes
of Menu as being inseparally connccted with- them. AU the ages, called Satya, Treta,
Duapara, and Kali, depend on the conduct of the king ; who s declared in turn to represent
each of those four ages. Sleeping, he is the Kali age ; waking, he is the Dwapara ; exerting

kimself in action, the Treta; living virtuously, the Satya. Instit. of Menu. chap. ix. p. 284..

In a similar manner, Nebuchadnezzar's great image extends or reigos through all the four ags,
and is himself represented by them con)omtly.

Pag. Idol. VoL. 1I. E

CHAP. 1.,



CHAPTER II.

| g ePu— .
Miscellaneous pagan traditions relative to the period between the -

creation and the deluge.

~ PG

)

THE Gentiles have preserved various traditions relative to the period be-
tween the creation and the deluge, which from their miscellaneous
nature will best be noticed conjointly under a single division of my sub-
ject.
’ I. T have frequently had occasion to observe, that, according to the theory
of a succession of similar worlds, the great father and his three sons con-
stantly reappear by transmigration at the commencement of every new mun-
dane system : whence Noah and his triple offspring were considered only as
arevival of Adam and his triple offspring; while the latter were deemed no-
thing more, than one of the numerous manifestations of the self-triplicating
great father. : '
Thus Brahma, Vishnou, and Siva, the three sons of the Indian Brahm,
are proved to be the three sons of Noah, hoth by a large part of their his-
tory which is clearly diluvian, and by the very names which they bear in ad-
dition to their ordinary titles: for Vishnou is called Sama or Shem ; Siva,
Ham and Cama which correspond with the scriptural Ham and Cham ; and
Brahma, Pra-Japati or the lord Japhet. Yet are they also declared to be
the sons of the first Menu, who is denominated Swayambhuva ; and not only
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his sons, but likewise, still under the very names of Sama, Cama, and
Pra-Japati, the sons of every transmigrating Menu without exception.” Now
the first Menu is declared to have been the son of the Self-existent, whence
he bore the title of Swayambhuoa. He was called moreover Adima ; while
the consort, assigned to him, was known by the appellation of fva.* Itis
plain therefore, that he is the scriptural Adam. Consequently, his three
sons, the Sama, Cama, and Pra-Japati, of kis peculiar world, are Seth,
Cain, and Abel. »

Such a conclusion is firmly established by a curious legend, which I have
already had occasion to notice at large. With respect to this legend, we are
told in one fable, that the first Menu had three daughters and two sons, who
were particularly distinguished. What became of the third son; or in what
manner his brethren were distinguished, it does not inform us, except that
the Deity descended from heaven to be present at a sacrifice which they of-
fered up.! But the deficiency in both respects is amply supplied by other
fables. From them we learn, that, Brahma becoming incarnate, the first
woman Satarupa or Iva sprang out of one half of his body, and the first
man Adima or Menu-Swayambhuva out of the other half. This pair had
three sons: Dacsha, or Brahma in a human shape ; Siva, under the appella-
tion of Cardama or. Capila or Cabil, which last is the Mohammedan name
of Cain: and Vishnou, under the title of Ruchi. Of these, Cardama or
Cardam-Eswara, the destructive power united to-a form of clay, finding
his brother Brahma in the mortal character of Dacsha, slew him as
he was performing a sacrifice, and thus reduced the number of the sons of
Adima to two agreeably to the specification of the former fable. Dacsha,
it is added, bad previously reviled his antagonist, wishing that he might al-
ways remain a vagabond on the face of the earth.* Thus, in one point of
view, Adima had three sons; and, in another, only two. Now, in exact
accordance with these varying numbers, the traditionary history of the Pura-
nas is constructed. It is asserted in.them, that from Cardama, Dacsha,

® Asiat. Res. vol. viii. p. 254, 255.
* Asiat. Res. vol. ii. p. 116, val, viii, p, 254. vol. v. p. 250, 252.
? Asiat Res. vol, ii. p. 116, # Asiat, Res, vol, vi. p. 472—477..

QRHAP. 11
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and Ruchi, the earth was filled with inhabitants : yet in the same Puranas
we are told, that Brahma, being disappointed, found it necessary to give fwe
sons to Adima, from whom at last the earth was filled with inhabitants:
These two sons were Priyavrata and Uttanapada; who, as Mr. Wilford
justly remarks, appear to be the same with Cardama and Ruchi or Cain
and Seth.” In short, what sufficiently shews the true character of the famous
Hindoo triad which is manifested as the triple offspring of the great father at
the commencement of every world, it is fairly acknowledged by the Brahme-
nical theologists, that the three sons of Menu-Swayambhuva are incarnations
of the Trimurti; and it is generally declared in the Puranas, that they
were created by the Deity to marry the three daughters of the first man,
with a view to avoid the defilement of human conception, gestation, and
birth.* .
. The classical Cronus or Saturn, considered as flourishing during the real
golden age, when men were exempt from sin and disease and death, when
they innocently appeared in a state of nudity, and when they conversed with
the brute creation, is evidently the first Menu or Adima of the Hindoos;
while he is no less evidently their Menu-Satyavrata, if considered in his dilu-
vian character. Hence, as Swayamnbhuva is denominated Adima ; so we
learn from Stephanus of Byzantiuw, that one of the eastern names of Cronus
was Addan.} ,

II. The preceding Hindoo legend may serve to explain a tradition respect-
ing the Cabiri.

These are sometimes described, as being eight in number, in allusion to
the whole family of the great father ; sometimes, when the most ancient Ca-
biric gods are spoken of, as only two, a male and a female, who are the
great father and the great mother; and sometimes as thgee brethren, in re-

* Asiat. Res. vol. v, p. 249, 250.

© % Asiat. Res. vol. viii. p. 254,

. 3 Steph. de urb. Vox ABayx. It is rather a curious anecdote, that Bochart, in a con-
ference with Gale, allowed the propriety of referring the character of Cronus to Adam ; but
owned, that he had purposely omitted the stories which induced such an opinion, because
they contradicted his system which would make Cronus to be exclusively Noah. [Ilad Bo-
chart possessed that key to pagan mythology, ' the doctrine of ‘a succession of similar worlds,
he would have perceived, that this management was no less unnecessary than disingenuous.
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ference to the triple offspring of the great parents. Their history proves
them to have chiefly been the arkite hero-deities: but, since the doctrine
of a succession of similar worlds was the very basis of pagan theology, we
are not to imagine that they were exclusively diluvian gods. The three Ca-
biric brethren were the same as the Trimurti or triplicated great god of the
Hindoos: they represent indeed the three sons of Noah; butthey do not, on
that account, the less represent also the three sons of Adam. Accordingly,
as one of the persons of the Trimurti, when incarnate in the triple offspring
of Swayambhuva or Adima, is said to have been slain by his brother at the
time of a solemn sacrifice: so, with a slight variation, one of the three Ca-
biri is represented as having been murdered by his two brethren. It is
added in the legend, that after his death he was, by the fratricides, conse-
crated as a god at the foot of mount Olympus; that, stained as he had been
with blood, the Thessalians worshipped him with bloody hands; and that
the slaughter of a brother by his brothers was esteemed a sacred mystery in

CHAP, 1L

the Orgies of the Corybantes." These particulars confirm the supposition, -

that the fable originated from the death of Abel. The Mysteries of the an-
cients were a scenic exhibition of the events of Paradise and the deluge:
the early transactions of two worlds were blended together into one
drama, agreeably to the doctrine of a perpetual succession of similar mun-
dane systems : and mount Olympus, where the slaughtered Cabirus is feigned
to have been consecrated, was, as I have already shewn, one of the many
local transcripts of Meru or Ilapus; that is to say, of the Paradisiaco-
diluvian mount Ararat.

It is not improbable, that, on the same principle of double ulluslon the
murder of Osiris by his brother Typhon, and the detrusion of Pluto into
Hades by his brother Jupiter, may each, though severally adapted to the
history of the deluge, have an ultimate reference to the slaughter of
Abel.

III. We may observe a similar fable in the early mythological history of
the Atlantians.

- Hyperion, one of the sons of their reputed first king Uranus, is said to

' Jul. Firm. de error. prof. rel. p. 23, 24. Arnob, adv. geat. lib, v. p. 169, Clem. Alex.
Cobort. p. 12.
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Book tIl. have been murdered by his brethren: but the legend, as is usually the case,

is mmgled with diluvianism; for Hyperion is described as being the father
of the Sun and the Moon, and his child the Sun is feigned to have been
plunged by the Titans into the sacred river Eridanus.® This last circum-
stance is the same as the consignment of Osiris to the Nile; for the' Nile
and the Eridanus and the Ganges were equally deemed holy streams, were
equally symbolical of the deluge, and were equally represented as bearingon
their waves the Argo or Argha or ship of the great father. Osiris, like the
offspring of Hyperion, was astronomically the Sun; but in reality he was a
mere human character: and the many incongruous tales of the Sun being
plunged in a lake or a river, being set afloat in a ship on the surface of the
ocean, or being compelled to take refuge from the fury of the ocean in a
wonderful floating island, have all arisen from applying the literal history of
a man to his sidereal representative. Thus, in the present instance, the two
children of Hyperion, though styled Helius and Selené, are first represented
as being nothing more than mortals: but, after their death, they are said to
have been received among the gods and to have been identified with the Sun
and Moon. The actions and sufferings therefore, ascribed to the two hea-
venly bodies, were in fact only actions and sufferings, which had once been
performed and undergone upon earth.
- IV. Itis a remarkable circumstance, if we may venture to give credit to
it, that the Iroquois, a savage nation of America, should bave ac-
" curately preserved a tradition of the primeval history now under considera-
tion.
They are said to believe, that the first woman was sedaced from her obe-
dienceto God ; and that, in consequence of it, she was banished from heaven.
. She afterwards bore twosons. One of these, having armed himself with an
offensive weapon, attacked and slew the other, who was unable to resist his
superior force. More children afterwards sprang from the same woman, who
were the ancestors of all mankind.* ,
V. In the legendary history of the Atlantians, Uranus is fabled to have
had many sons: but three only are mentioned by name, Atlas, Cronus, and

* Diod. Bibl. lib, iii, p. 191, 192. ? Moeurs des sauvages. tom, i, p. 43
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Hyperion; who, as we have just seen, was thought to have been murdered
by his brethren. Thesethree, standing in this connection, are evidently those
three sons of Adam, of whom alone the names have been handed down to
us; and the murder of Hyperion is the murder of the righteous Abel.

Such an opinipn will receive additional strength, as we advance further in
the history ; mixed as it doubtless is, according to the established system of
theologizing, with clear references to the deluge. After the death of Hype-
tion, his bretbren divided among them the kingdom of their father Uranus.
Of these Atlas and Cronus were the most renowned ; and to the lot of the
former fell those western regions, which border upon the ocean. Atlas was.
a learned astronomer, and communicated his name to a celebrated mountain
within his dominions, the top of which he employed as an observatory. Like
bis father Uranus, he also had a numerous family: but, among them, his son
Hesperus was by far the most eminent in piety towards the gods and in jus-
tice and philanthropy towards his subjects. Hesperus addicted himself to
the same philosophical pursuits as his parent: and, having one day ascended
the summit of Atlas to make his wonted observations on the stars, he was
suddenly carried away by a violent whirlwind and never more appeared in the
baunts of men. The people, venerating his memory on account of his ex-
traordinary virtue, enrolled hin among the immortals, and worshipped the
new deity in the beautiful star of evening. *

It is almost superfluous to observe, that we have here commemorated, as
the next remarkable event after the murder of Abel, the miraculous transla-
tion of Enoch: and, that the two Atlantian legends are to be thus understood,
will incontestably appear, when we find, as I shall presently have occasion
to shew, that the whole series of events, of which they form a part, is une-
quivocally placed before the submersion of the old world.

VI. Precisely the same circumstance occurs in the antediluvian history of
the Hindoos; and it occurs also in the very same connection.

A son of Adima and Iva kills his brother at a sacrifice: and, after the
death of that holy personage, the earth is peopled by the descendants of the
two surviving brethren. One of these has a son named Dhruva; who, in

* Diod, Bibl, lib. iii. p. 193, 194,
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consequence of the unjust partiality which his father shews to his elder brother
Uttama, retires into a forest on the banks of the Jumna. Here he gives
himself up to the contemplation of the Supreme Being and to the performance
of religious austerities. His extraordinary piety geins the favour of God:
and, after delivering many salutary precepts to mankind, he is translated to
heaven without tasting death; where be still shines conspicuous in the polar
star.’

The close resemblanee between these two legends of the Atlantians and
the Hindoos proves them to have originated from a common source : and that
source can only have been the ancient patriarchul history of Enoch, with
which the family of Noah must have heen well acquainted long before thc
composition of the Pentateuch.

VII. The character of the Atlantian astronomer Hesperus melts into that
of his philosophical father Atlas: and Enoch, thus exhibited, is-manifestly
the Edris of the east and the Idris of the Celtic Britons.

Edris is declared by the oriental writers to be the same person as Enech;

-who, like the Atlantian Hesperus, is described as being a skilful astronomer
- and as making his observations on the summit of a lofty hill : and Idris,

according to the old legends of the Druids, was also an eminent astronomer,
who pursued his favourite studies on the top of a high peak which from him
still bears the appellation of Cader Idris or the chair of Idris. This lest
personage was thought, like Atlas, to have been of a gigantic stature: and
the general coincidence between the two fables is such, that we can scarcely
doubt Cader Idris to have been viewed by the Celts in exactly the same light
as Mount Atlas was by the Africans.” But the astronomer Hesperus is
proved by his history to be Enoch; and the oriental astronomer Edris is
acknowledged to be the same patriarch. We may therefore safely conclude,
that he is also shadowed out under the character of the British astronomer
Idris. .
1. At this point, the righteous Enoch will be found, in the legends of the
Gentiles, to melt insensibly into a more recent preacher of repentance, the
patriarch Noah.

* Asiat, Res, vol, v p. 252, " * Davies’s Celtic Research. p. 173, 174.
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Such a circumstance, the reality of which seems to me indisputable, per-
fectly harmonizes with the notion, that the great father is not only manifested
at the commencement of every new world, but that he répea,tg,dly appears
by transmigration in the person of each eminent reformer during the conti-
nuance of his own proper mundane system. Thus, of the seven primeval
Menus, we are told, that the first was Menu-Swayambhuva or Adam; and
the last, Menu-Satyavrata or Noah, for he is described as having been pre-
served in an ark during the prevalence of an universal deluge. Between
Adam therefore and Noah, the Hindoos place five Menus, or five supposed
manifestations of the great father in the persons of five principal antediluvian
saints.

It were an idle waste of time to attempt to ascertain what precise five
patriarchs they mean by these five intermediate Menus; because I am per»
suaded, that the arbitrary number seven, which equally occurs in the next
series of Menus, has beem borrowed from the seven members of each of the
two great primeval families: but, when we recollect the holy character of the
scriptural Enoch, and when we find that the memory of his righteousness
and consequent translation has been accurately preserved at the two opposite
extremities of Asia and Africa, we can scarcely doubt that &e at least would
be esteemed one of the five antediluvian appearances of Menu. Enoch
therefore and Noah were each viewed as a manifestation of the great father :
theone, to give timely warning to the world; the other, to preside over its
destruction and renovation.

The two patriarchs being thus myshcally identified, it is natural to con-
clude that their two characters will be so intimately blended together as
nearly to be amalgamated: and this, accordingly, we shall find to have been
the case : the history of Noah is perpetually decorated with the most remark-
able event in that of Enoch; and Enoch, while we gaze upon him as exhi-
bited by the Gentiles, assumes imperceptibly the aspect of his successor
Noah. :

2. Mount Atlas and Cader Idris were each a transcript of Meru or the
Paradisiaco-diluvian Ararat: and Noah was supposed to be as much addicted
to the study of astronomy as his ancestor Enoch.  From this intercommunion
of character, the early Christians believed Edris or Enoch to be the same as

Pag. Idol. VOL. II. F
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soox 1. Thoth or Hermes.” Nor were they far mistaken in their opinion : for Thoth
is certainly the eastern Buddha; and Buddha or Menu, in his different suc-
cessive manifestations, is at once Adam and Enoch and Noah. Idris
therefore and Hesperus, on the summits of Cader Idris and Atlas, are in-
deed Enoch; but they are likewise Noah and Adam, each on the top of the
primeval Ararat. '

3. The identity of Thoth and Buddha cannot be doubted: and, when
their history is inquired into, it can be as little doubted, that they are

" severally the great father, who is primarily Adam and secondarily Noah,
But the character of these deities runs into that of Idris or Edris: and, as
they appear no less than he to be the patriarch Enoch, so he no less than they
will prove also to be the great father who was manifested at the commencement
of both worlds. '

In allusion to the triple offspring of Adam and Noab, the oriental Buddha
was believed to have triplicated himself, and is pronounced to be the same as
the triad springing from unity. Much the same idea seems to have been en-
tertained of Thoth or Hermes, as we may collect from the title of Thrice-great-
est which- was bestowed upon him: for, as his identity with Buddha may be.
distinctly proved from other considerations, and as Buddba was esteemed a
triple deity, the descriptive title of Thoth must obviously be understood as
relating to his supposed triplicatién.

- +Now we may trace the existence of a similar opinion respecting Idris.
At the foot of the British mountain which still bears his name, there is a lake;
once, like other lakes in the same country, deemed sacred. In the Myste-
. ries, alake was a constant symbol of the deluge: a small island reposing
on its bosom, frequently an artificial floating island, represented the Ark:
and any lofty hill in its immediate vicinity shadowed out mount Ararat. But
-eachr of ‘these had a further reference to yet earlier times: and, while the hill
‘typified the hill of Paradise which coincided indeed geographically with
Ararat, the lake was a copy of that lake of the hero-gods from which issued
‘the four rivers of Paradise, and the island denoted the literal greater World
-which like the smaller arkite World was supposed to float after the manner of

! Stanly’s Hist. of Chald, Philosoph. p. 36.
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a huge ship on the surface of the abyss. The peak then of Idris was a tran-
script of the Paradisiaco-diluvianmountain ; and, with the neighbouring lake,
was devoted inold times to the celebration of the Druidical Orgies, which were
precisely the same as those of the Samothracian Cabiri and the Egyptian Isis.
By the side of this lake, there are yet shewn three gigantic stones, called
Tri Greienyn. The popular notion is, that these were three grains of sand,
which the vast giant Idris shook carelessly out of his shoe beforé he ascended
the chair of his mountain observatory : but Mr. Duavies justly supposes,
that they derived their name from Greian which signifies the Sun, whence
the Apollo Grynéus of the Greeks. They were, I believe, three ambrosial or
. solar stones, of a similar description to those by which Buddha or Thoth or
Hermes was represented in every quarter of the globe: and they were dedi-
cated to the triple great father or to the three aboriginal patriarchs, each of
whom, in inseparable conjunction with their common parent, was elevated
to the solar orb. Thus the Hindoos tell us, that Brahma, Vishoou, and
Siva, are the Sun in his three different altitudes ; and that their father, the
yet higher god Brahm, is the same: while we are additionally assured, that
Om or the Trimurti mysteriously unite together in the person of Buddha."

- In this opinion respecting the three stones of Idris I am the more confirmed
by the existence of other points of resemblance between him and the hero-

gods with whom I believe he ought to be identified. His supposed gigantic

stature exactly corresponds with the similar gigantic stature, which is ascribed
to Buddha, Jain, Mahiman, and Atlas; and which probably came to be
thus ascribed, from the custom of representing the great father by enormous
stone images: while his reputed astronomical knowledge is the very know-
ledge, which Thoth, Buddha, Atlas, Edris, and Hesperus, were each be-
lieved to possess in a peculiarly eminent degree. The mountain also of
Idris corresponds with the. African mountain of Atlas and Hesperus, and
with the no less famed Ceylonic mountain of Buddha or Gautamah. = When
used for religious purpeses, it was, I have little doubt, a lunar or Para-
disiacal mountain; and, when employed by the Druids for astronomical
observations, it was so- employed by them as the legitimate successors and

* Asiat. Res. vol. iii. p. 144, vol. v, p. 254, vol. is p. 284, 285, 286, Celtic Research.
P 178, 174.
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soox L representatives of the great father, who was ever deemed a highly scientific -

character. Its mixed application to religion and astronomy, which two
were from the first inseparably blended together in the mythological system
of the pagans, perfectly agrees with the similar application of the artificial
montiform temples of the ancients, and thus again connects Idris with the

. Egyptian Thoth. The tower of Babel, the pyramids of Egypt, and the
pagodas of Hindostan, were all built to imitate and commemorate the
mountain, where Paradise once flourished and where the Ark afterwards
rested ; for the Brahmens rightly and explicitly tell us, that every edifice of
that form is to be esteemed a copy of mount Meru: and there is reason to
believe, that they have all been equally used as observatories.” It was the

* early study of astronomy, that depicted on the sphere the history of the ship
Argo and the deluge, that elevated the great father and his sons to the solar
orb, and that adopted the boat-like crescent of the Moon as the most apt

. symbol of the Ark. The scientific Idris on the top of his favourite moun-
tain is no other, than the scientific Thoth on the summit of the imitative
pyramid ; while Thoth again is the same as Atlas or Hesperus on the top of
the natural observatory of Mauritania. In fact, I see no reason why we
should dispute the universal tradition, which ascribes both to Enoch and to
'Noah an intimate acquaintance with astronomy. The long lives of the ante-
diluvians almost precluded the possibility of ignorance: and we know, that,
at no very remote period after the flood, that science was cultivated with

assiduity and success both in Babylonia and in Egypt. '

4. Idris therefore, or Edris,” or Enoch, being esteemed one of the mani-
festations of Menu, melts insensibly into the character both of Adam and
of Noah: and, on the other hand, for a similar reason, we find the memo-
rable translation of the antediluvian saint, dscribed to that ancient personage
who was supposed to appear at the commencement of every renovated world.
From the summit of the lofty hill in Ceylon, which bears the name of Adam'’s
peak, Buddha is said by his votaries to have been miraculously snatched
away to heaven : yet one Buddha is most assuredly Noah or Menu-Satyavrata;
and another, his earliest predecessor, is no less assuredly Adam or Menu-

! Vide infra book v. ¢, 7. § IL 1.
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Swayambhuva. This legend is palpably the same as that of the rapture of cuar.1n

Hesperus from the top of mount Atlas: nor is it without reason, that the

Mohammedans style the Ceylagic hill tke peak of Adam, and believe that

the person who thence ascended was the protoplast. Just as mount Atlas is

immmegiately connected both with the deluge and with the Paradisiacal garden

of the Hesperides; so is the Ceylonic hill the sacred abode of Buddha, in his
character both of Adam and of Noah. It is the Ararat or Meru of the

Singalese : and the great father is reported to have been translated from its

summit, only because Enoch was beligved to have been one of hig interme-

diate antediluvian manifestations. " '

5. The religion of Buddha or Sacya or Xaca has spread itself far north-
ward among the Calmucks, as well as southward among the Singalese: and
the same legend of his translation has been preserved by the former, no less
than by the latter, people. Amang other idols, says Van Strablenberg,
they worship in a peculiar manner ome, which they call Xaca or Xaca-
Mupi.  They say, that four thausand years ago he was only a sovereign
prince in India; but, on account of his unpavalieled sanctity, God had
taken him up to heaven alive.* Thus miraculously is Buddha believed to have
been translated: yethe is declared-to have lived, during the period of one of
his manifestations, at the time of the deluge; he is styled Narayana or the
dweller upon the waters; be is identified with @ person, who is called tke
soveveign prince in the belly of the fish; he is said to have espoused lla,
who communicated her name to the summit of Meru and whose father was
preserved in an ark; and he is himself that very father, both because Me-
nu is described as espousing his own daughter Ila, and because Xaca incor-
porates with his own appellation that of Muni or Meny.’

6. Precisely the same story is told of the Babylonian Xisuthrus; and I
account for it precisely in the same manner. When the vessel, in which he
had been preserved from the fury of the Jeluge, grounded, in consequence of
the recess of the waters, onthe side of a lofty mountain in Armenia, he quit-
ted it with his wife and his childrea ; and, eonstructing an altar, immediately

' Asiat. Res. vol. vii. p. 50. Purch. Pilgr. b, v. c. 18, p. 550.
* Van Strahlenberg’s Siberia. p. 409.
3- Asiat, Res. vol, vi, p. 479, vol. ii. p. 376.
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Boox 11l worshipped the universal mother Earth, and offered sacrifices to the immortal
gods.  After these rites had been duly performed, Xisuthrus, and (itis added)
- those who came with him out of the ship, suddenly disappeared. The re-
mainder of the crew, finding that they did not return, called with many la-
“mentations on the name of Xisuthrus. Him however they saw no more:
but they distinctly heard his voice in the air, admonishing them to venerate
the gods, and informing them that on account of his piety he had been thus
miraculously taken up to heaven.' I may remark, that Xisuthrus is trans-
lated from the summit of an Armenian mountain, as Buddha and Hesperus
respectively ascend from the tops of the Ceylonese and Mauritanian peaks,
The stories have all originated from the same source, and relate to the same
compound personage. Mount Atlas, Cader Idris, the peak of Adam, and
the various sacred buildings of a- pyramidal form, are equally copies of
that Armenian Ararat, which is feigned to have witnessed the translation of
Xisuthrus.

7. The preceding observations may perbaps throw some light on a, re-
markable antediluvian character; respecting whom, as mentioned in the
traditions of the pagans, there has been some difference of opinion. This
personage is called, with a slight variation, Annacus, Cannacus, or Nan-
nacus. ,

According to Zenobius, who relates his history from Hermogenes, Can-
naces was a king of the Phrygians before the time of Deucalion ; who, fore-
seeing the deluge, collected men together into the temples to offer up tearful
supplications: whence arose the proverb, mentioned by Herod, of weeping
like Cannaces.® A similar narrative is given by Suidas. Namnacus, says.
he,was a person of great antiquity, prior to the time of Deucalion. He is.
said to have been a king, who, foresceing the approaching deluge, collected
every body together, and led them to a temple ; where he offered up prayers

JSor them, accompanied with many tears. There is likewise a proverbial ex-
pression about Nannacus, which is applied to people of great antiguity.’
The same legend is related by Stephanus Byzantinus, though with some
additional circumstances. They say, that there was formerly a king named

* Syncell. Chronog, p. 30. Euseb, Chron. p, 8. * Zenob, in epit, proverb,
Suid, Lex. vox Naryaxos. :
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Annacus, the extent of whose life was above three hundred years. The
people, who were of his neighbourhood and acquaintance, had inquired of an
oracle how long he was to live. The answer was, that, when Annacus died,
all mankind would be destroyed. The Phrygians on this account made great
lamentations : whence arose the proverb of weeping for Annacus, used
Jor persons or circumstances highly calamitous. When the flood of
Deucalion came, all mankind was destroyed, as the oracle had foretold,
Afterwards, when the surface of the earth began to be again dry, Zeus
ordered Prometheus and Minerva to make images of clay in the form of
‘men: and, when they were finished, he called the winds, and made them
breathe into each and render them vital.'

Concerning this ancient character there has been, as I have already inti-
mated, a difference of opinion. Mr. Baxter, from the circumstances of his
being placed before the flood, his being distinguished from Deucalion, and
his being called Cannaces or Canac, argues, that he must be the Enoch or
Chanoch of Scripture : Mr. Bryant, on the contrary, supposes him to be
the patriarch Noah in his antediluvian state.* I am inclined to think, that
the latter opinion is the most nearly allied to truth, though I doubt whether
the former ought to be wholly rejected. According to the doctrine of the
Metempsychosis, Cannaces probably unites in his own person the two cha-
racters of Enoch and Noah; while a part of his history contains a yet ulte-
rior reference to the first Menu or Adam. The formation of men from clay,
and the breathing into them the breath of life, refer us to the commencement
of the antediluvian world, though placed, agreeably to the doctrine of a
succession of similar systems, at the opening of the postdiluvian world : the
name of Canac, his apparent distinction from Deucalion, and the general
impression which he leaves on the mind, seem not unnaturally to point him
out as the scriptural Enoch or Chanoch: but his character, when closely ex-

“amined, leads us almost inevitably to conclude, that he is more nearly allied
to Noah than either to Enoch or Adam. He is represented, as being a
preacher of righteousness to the very time of ‘the flood. This description
exactly agrees with the character of Noah, but not with that of Enoch who

* Steph. Byzant. de Urb, vox Ixovioy.
* Archzolog. vol. i, p.207..Bryant’s Anal, vol,ii. p. 204,
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BOoK . yas translated near five centuries before the dissolution of the old world.
The deluge is said to have commenced exactly when he died. This does not
atall answer to the character of Enoch, but it perfectly accords with that of
Noah: for, in the language of the mysteries, he died when he entered into
the Ark, which was considered us his coffin; and he revived, or was born
again into a new state of existence, when he quitted it. The proverb, in
either of its forms, relates to mourning on account of a calamity. As Mr.
Bryant rightly observes, it has nothing to do with the antiguity of Cannaces,
which is the erroneous supposition of Suidas: but it relates altogether to
certain memorable calamities, as Stephanus more properly teachesus. The
first of the forms, ke weeps or suffers as much as Cannaces did, seems to

. have been used proverbially in the case of a person who had undergone great
afflictions :* and the second, his lamentations are as bitter as the lamenta-
tions for. Annacus, though somewhat differently modified, was similarly
applied to one who laboured under excessive grief.* Now this weeping for
Cannaces tallies minutely with the doleful Orgies of the Phenician Adonis,
the Egyptian Osiris, the Phrygian Attis, and the Celtic Ilu. When the
great father was commemoratively inclosed by the priests within his ark, and
was supposed to be dead or to have descended into Hades or to have vanished
from the sight of mortals, they bewailed his calamities with loud lamenta-
tions : no sufferings were like his; no tears were so bitter as theirs. But,
when he was taken out of the ark, and was deemed to have been restored to
life or to have returned from Hades or to have once more manifested himself,
“all which he allegorically did at the commencement of the new world ; then
the scene was changed, and the deepest- woe was succeeded by the most
frantic joy.* As for the distinction between Annacus and Deucalion, it

' Ta Kayvaxov xAaeiv.

3 To emi Avvaxou xAaiei.

3 Noah, though preserved, was yet deemed a man of emincnt sorrows. I will adore, says
Taliesin in his poem of The spoils of the deep, I will adore the sovereign, the supreme ruler
of theland. If he extenided his dominion over the shores of the world, yet in good ordcr was
the prison of Gwair in the inclosure of Sidi: no one before him entered into it. The heavy
blue chain didst thou, O just man, endure: and for the spoils of the decp woeful is thy song;
and till the doom shall it remain in the Bardic prayer. Thrice the number that would have
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seems merely to relate to the two_different lives of the patriarch before and
after the deluge: whence he was considered, as being of a double nature,
and as looking backward and forward into two successive worlds, This divi-
sion of one man into two persons is very common in pagan mythology: and
the separation of Cannaces from Deucalion is nothing more than the similar
separation of Horus from Osiris; each of whom, though exhibited in the
relationship of son and father, are equally Noah viewed under two different
aspects.

‘VIII. Cannaces is said to have surpassed the age of three hundred years.
This agrees better with the duration of Enoch’s life who was translated when
three hundred and sixty five years old, than with that of Noah who had
completed six centuries at the time of the flood. The legend however serves
to shew, in conjunctian with other similar legends, that the longevity of the
early patriarchs was well known throughout the gentile world.

Such is the purport of Hesiod’s assertion, that, in the silver age, which
immediately succeeded the age of Paradisiacal innocence and immortality,
men, at the end of a century from their birth, were still but infants. To
this passage Josephus seems to allude, when mentioning the general testi-
mony, which the ancients, in perfect accordance. with the Pentateuch, bore
to the longevity of the first race. After stating the long lives of the antedi-
luvians on the authority of Moses, he observes, Al those persoms, whether
Greeks or Barbarians, who have written on the sulject of antiquity, agree
with me in this point. For Manetho who composed an account of the Egyp-

Jilled Prydwen, we cntered into the dcep s excepting seven, none have returned from Caer Sidi.
Davies’s Mythol. of Brit. Druids. p 515. The prison of Gwair or the inclosure of Sidig
the Sida of the Hindoos, the Saida of the Canaanites, the Said of the Egyptians, the Sito
or Ceres of the Sicilians, in other words the great mother represented by the circular inclosure
of Stonehenge that Druidical copy of the circle of Ila; the inclosure of Sidi is the Ark:
Gwair or Hu or the just man is Noah, the Sadik of Moses and Sanchoniatho: the doleful
song on account of suffered calamity answers to the lamentations for Cannaces or Adonis of
Osiris: and the seven, who alone return with him in safety from the deep where all the rest
of mankind had perished, are his family, the same as the seven Cabiri or seven Titans or
seven Rishis of Hindostan, who at the end of each world are preserved with a Menu in &
capacious ark during the prevalence of an universal deluge.
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tians, and Berosus who compiled a narrative of the affairs of Chaldéa,
and Mochus, and Hestiéus, and Jerome the Egyptian, who were the authors
of different histories of Phenicia ; all these bear testimony to my weracity.
Hesiod likewise, and Hecatéus, and Hellanicus, and Acusilaus, and Epho-
rus, and Nicolaus, relate, that the ancients lived a thousand years."

Of this general tradition Varro, as we learn from Lactantius, was not igno-
rant: but he attempted to account for the supposed longevity of the primitive
race of mortals, by conjecturing, that the thousand years, to which they
attained, were only a thousand months or lunar revolutions. Such a solution
however, as it is well argued by Lactantius,-is wholly inadmissible: for,
according to the conjecture of Varro, those, who then reached the greatest
age will fall considerably short of what many have done even in our own days.
Every person, who lives a century, lives full twelve hundred of those lunar
years to which Varro would reduce the years of the first period; and con-
sequently exceeds the age of the first men, so celebrated for their longevity,
by upwards of two hundred of such years. But many moderns have lived
more than a century; and therefore have still more exceeded that age of the
primitive mortals, which tradition uniformly asserts to have been so great.”
Nor is this all : if the computation be made by such years as Varro proposes,

it will not be easy to point out the particular period, when that mode of reck-

oning is to cease. The ages of the patriarchs are regularly specified in
Holy Writ even beyond the days of Jacob ; and, if lunar revolutions be still
used, the absurdity will be evident : for, in that case, the old age of Abra-
ham, when his son was born by a peculiar interposition of heaven, will
amount to something more than eight solar years.

According to Couplet, the Chinese have precisely the same idea of the
longevity of the antediluvians. Some of these they suppose to have attained
the age even of eight or ten thousand years; an age far surpassing that,
which Scripture assigns to them. This however must either be an exagge-
ration of national vanity, in order that their records may extend to an incre-
dibly remote period; or the true ages of the antediluvians must have been
decupled, by way of making them more extraordinary ; or else the years in

* Joseph. Ant. Jud. lib.i. c. 3. * Lactant, Instit. lib. ii. c. 12,
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question must really have been, what Varro supposed the thousand years to
be, lunar revolutions: according to either of which last suppositions, the
- Mosaical and Chinese accounts will coincide with a sufficient degree of accu-~
racy to shew. whence such a tradition originated. It is a curious circum-
stance, that the Emperor Hoang-Ti, who, by the chronology of China,
must have been contemporary with the patriarch Reu when the life of man
was shortened to about three hundred years, proposed an inquiry, in a medi-
cal book of which he was the author, Whence it happened, that the lives of
their forefathers werce so long compared with the lives of the then present
generation ?*

In fact, the rapid abbreviation of the ancient term of mortal existence,
which began to take place immediately after the flood, could not but have
greatly alarmed the early postdiluvians, and have filled their minds with
many anxious conjectures and melancholy forebodings. Hence a singularly
accurate recollection of the precise time, when this abbreviation commenced,
was preserved by the Gentiles : it was supposed, that the life of man began
to be shortened from the days of Iapetus.* Exactly agreeable to this opi~
mion is the scriptural narrative. Immediately after the deluge, and conse-
quently at the precise era when Japhet and his children flourished, the lon.-
gevity of the human race was first curtailed : and it henceforth experienced
a gradual diminution, until the present age of man became the average
standard. ' '

From the same source plainly originates the doctrine of the Burmas, that
in the course of every mundane revolution the life of the human species
becomes shorter and shorter; and that afterwards it is gradually extended
until it again reaches its first duration, when the same abridgment once more
commences. The first man, they say, attained an almost inconceivable age :
but his children and grandchildren had successively shorter lives as they be~
came less virtuous; and this decrease continued, until men came to live

* Couplet Prazfat. ad Sin. Chronol. p. 5.
* Horat. Carm. lib. i. od. 3. The language of Horace is so remarkable, that his words
deserve to be transcribed. o
Scmotique prius tarda necessitas
Lethi corripuit gradum,
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only ten years, the span of mortal existence during the period of the greatest
wickedness. The progeny of these, considering the cause of such an awful
abbreviation, dedicated themselves more to the practice of virtue, and be-
came worthy of living twenty years. Afterwards their posterity, increasing
in the performance of good works, had their lives protracted, until atlength
they again reached the age of the first man. Then commenced another
diminution, which was followed by another prolongation: and this alternate
decrease and increase must take place sixty four times after the reproduction
of a world, before that world will be again destroyed." :

A somewhat similar idea prevails among the Buddhists of Ceylon. Dur-
ing the continuance of the present mundane system, which is the faithfully
reflected image of every former system, there will be a successive diminution
in the lives of men, until they are reduced so low as not to continue beyond
five years; and, when they are at the shortest, every one will commit un-
heard of crimes. A terrible rain will then sweep from off the face of the
earth all except a small number of good people, who will receive timely
notice of the evil and thus avoid it. All the wicked, after being drowned,
will be changed into beasts: until at length Buddba, or the great father,
will appear and establish a new order of things.* Little need be said re-
specting this fable : it is palpably built on the theory of a succession of similar
worlds; and, because the life of man began to be shortened from the com-
mencement of the present postdiluvian world, while the former world termis
nated with an universal flood, a parallel abbreviation and a parallel end by
water is made to characterize every fictitious mundane system.

IX. The pumber of generations from Adam to Noah is represented in
Scripture as being ten, each of those patriarchs being included in the series;
so that Noah stands in the ninth place of descent from Adam. This num-
ber was well known to the Gentiles: and it was from their traditional ac-
quaintance with it added to the established doctrine of a succession of simi-
lar worlds, that Abraham, as we have already seen, was esteemed a mani-
festation of Cronus or Menu.

The Hindoos celebrate ten antediluvian children of Brahma, and describe

* Asiat. Res. vol.vi. p. 181, 182, * Asiat. Res. vol. vii. p. 415,
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them as being succeeded by the seven Rishis. These last I take to be really
the same as the seven Menus, exhibited anew under a different modification.
The seven Menus are said to be sprung from the ten Brahmadicas or children
of Brahma; while the seven Rishis are pronounced to be the immediate
offspring of Brahma himself. Now the seven Rishis, with an eighth person.
the head of their family, escape in a boat from the general destruction pro--
duced by an universal deluge. The seven Rishis therefore with their leader
Menu are plainly the eight arkite mariners. But the seven Menus are seven
supposed manifestations of the great father, from the epoch of the ereation
to that of the deluge. Hence in #his respect they are no¢ the same as the
seven Rishis. Yet their mutual connection appears from the identity of the
numbers : and it isso perfectly arbitrary to say, thatthere were seven Menus
between the creation and the deluge, while Noah had really seven companions
in the Ark, that the Menus must have been pronounced to be seven because
the Rishis were seven. Thus far therefore they agree. And now, when we
call to mind the prevailing belief intransmigration and reappearance, it will
not be unreasonable to conjecture with Mr. Wilford, that, whatever distinc-
tion may have been made between them, the seven Menus and the seven
Rishis are ultimately the same seven individual persons. The conjecture is'
rendered the more probable by our finding, that the Brahmadicas are pro-
nounced sometimes to be ten, and sometimes only seven, in number; and.
that Atri, who must evidently be identified with Edris or Idris, is described
as being at once a Brahmadica and a Rishi. From this last circumstance we
must necessarily conclade, that, when the Brahmadicas are represented as
ten, they shadow out the ten antediluvian generations; and that, when they
appear as only seven, they coalesce with the seven Rishis and seven Menus.

Much the same variation may be observed in the number of the Cabiric
gods : sometimes, by the name of the Idéi Daetyli, they are said to have
been ten; sometimes they are described as seven ; -and sometimes, when the
head of their family is joined to them, -they are spoken of as eight. The
confusion originated almost necessarily from the causes which have been
just specified. Every dynasty ends with a total destruction of the human
race, except the Menu or ruler of the next period, who makes his escape in
a boat with the seven Rishis. The same events take place: the same per-

CcHAP, 11,
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aons, though sometimes under different names, reappear. It being thus.
known that there were ten generations before the flood, and it being argued
that when ten more had elapsed after the flood the world would be again
destroyed; Abraham, appearing in the ninth postdiluvian place of descent
from Shem as Noah had appeared in the ninth antediluvian place of descent
from Adam, and also flourishing when the. cities of the plain were over-
whelmed by a mixed deluge of fire and water, was thence pronounced to be
the expected manifestation of a new Cronus or Menu or Ilus.” ‘

The Hindoos, having assigned seven' Menus to the period before. the flood,
and strongly maintaining the mutual similarity of all the successive worlds,
were in consequence led to place seven Menus after the flood : and thus
they produced a series of fourteen Menus. There is great reason to believe,
that the fourteen periods of this double series are the very same as the reigns
of the fourteen Mahabads of Iran; for Mahabad is clearly no other than
Menu or Buddha: and they are likewise closely connected with the seven
fabled mundane successions of that nation. In this last case, when the bird
Simorgh tells Caherman, that she had lived to see the earth seven times.
filled with creatures and seven times a perfect void, we have only the simple
number seven instead of the reduplicate number fourzeen.

It may be observed, that, as the ten antediluvian children of Brabma are
sometimes reduced to seven which is the number of the arkite Rishis; so at
other times they are said to have been nine, which is still the same as ten
when their parent Brahma or Ménu-Swayambhuva is included ; while at
other times again they are declared to. have been no more than three, who
are then pronounced to bave been the sons of Adima. These are all varia-
tions, or rather subdivisions, of the original number ten, so contrived as to
exhibit the equally important numbers of seven and three: and the close
connection of the seven Brahmadicas, the seven Menus, and the seven
Rishis, for which I have contended with Mr. Wilford, sufficiently appears
from the curious manner in which the Hindoos blend them together. The

* From Adam to Noah inclusive, were ten generations: and these were succeeded by ten -
other generations, from Shem to Abraham also inclusive. Abraham therefore was the tenth
person of the second decad, as'Neah was the tenth person of the first: but Abraham was
the ninth in descent from Shem, as Noah was the ninth in descent from Adam.
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seveni great ancestors of mankind were first Brahmadicas, created for the
purpose of replenishing the earth with inhabitants: when they had fulfilled
their mission, they became Menus or mundane sovereigns: and in their old
age, when they withdrew to solitary places to prepare for death, they became
Rishis or holy penitents.

There is yet another modification of the fable, in which we may still trace
the same studied attention to the numbers ten, seven, and three. Swayamb-
huva, or Brahma incarnate in Adima, is said to have divided the world
among seven of his ten sons, while three embraced the eremitical life. An
exactly similar story is told of Priyavrata, the grandson of Adima; whence
it is evident, that one character is represented by each of then. This se-
cond story terminates with an ogdoad of sons, in whose time the earth was
again divided.. To what era the last division is to be ascribed, may be col-
lected from the character of Ila the reputed sister of these eight persons;
who is sometimes thought to be the daughter of Bharata, and is sometimes
described as the child of Satyavrata who ‘was saved in an ark at the time of
the deluge.- Such modifications teach us how we are to understand the va-
rying legends, which now assign to Brahma 'ten sons, now nine, now seven,
and now three : they retain the number ten, but subdivide it so as to produce
the other sacred numbers. ' ’

The Hindoos however do not always'describe the ten antediluvian genera-
tions in this compound and perplexed manner: when they quit the regions of
mysticism and condescend to literal matter of fact, they then draw out ten
successive descents precisely in ‘the manner of Scripture, beginning with
Adim and Iva, and terminating with a pious prince named Prithu, who is
plainly the same as Noah or Menu-Satyavrata. When Prithu was born, both
gods and men came to make obeisance to him and to celebrate his appear-
ance upon earth. He was a highly religious character, and addicted himself
to agricultural pursuits. He was thought to have espoused a form of Lacshmi
or the great mother: and it was during his days, that his mystical consort,
in the shape of a cow, ascended to the summit of the Paradisiaco-diluvian
Meru or Ararat. Little need be said in explanation of this legend. The
cow was the universal symbol of the great mother, who united in herself the
two characters of the Earth and the Ark, She was the same as the ship

CHAP. 11.
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Argha or Argo; and by the Syrians she was denominated Theba, which
properly signifies an ark. The cow therefore of Prithu the husbandman,
the ninth in descent from Adim, when stationed on the top of Meru, is the
Ark of Noab, ‘mystically united with the Earth, when resting on the summit
of Ararat.' '

I am inclined to believe, that the precise number of the. Hindoo Avatars
of Vishnou has beenr determined to be ten'in reference to the same ten ante-
diluvian generations. They doubtless indeed commence with the deluge,
and the last is believed to be yet future: but, when we recollect how strang-
ly the doctrine of a succession of similar worlds is maintained by the Brah-
menical philosophers, we shall not find in this circumstance any argument to
disprove such an opinion. The tenth Avatar, in fact, is a complete diluvian
symbol. Vishnou, arrayed with the attributes of the destroying regenera-
tor Siva, appears, as an armed warrior, to sweep away the incorrigible
inhabitants of ‘the earth. The white horse, which accompanies him,
is one of the most common hieroglyphics of the: great father, as the
mare i5 of the great mother; for this mode of representation has prevailed
from Japan in the east.to Britain in the west,*. And, though the mundane
dissolution, which he is to accomplish, is ostensibly futyre; it must no less,
according to a favourite dogma of the Hindoos, be considered as long since
past: for they believe, as I have had occasion so frequently to observe, that
every world is succeeded, as it has been preceded, by a perfectly similar
world ; that the great father is manifested as a destroyer at the close, and
as a regenerator at the commencement, of each system; and that world af-_
ter world, in endless series, is overwhelmed by a deluge, from which a Me-
nu with seven Rishis is preserved in an ark.

A recollection of the ten antediluvian generations was equally preserved
among the ancient Atlantians. Plato informs us, that a marine hero-god, to
whom he gives the Greek appellation of Posidon or Neptune, divided the

' Asiat. Res. vol. v. p. 244—255. vol. ii. p. 346. vol. viii. p. 286, 334, 335, Instit. of »

Menu. chap. i. p. 5. )
* Asiat. Res. vol. i. p. 236. Maurice's Hist. of Hiad. vol. ii. p. $03. Kempfer's Japan.

p. 247. Davies’s Mythol. of Brit, Druids. p. 257, 258. See my Dissert, on the Cahiri,
chap. vii.

~
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island Atlantis among his ten sons; just as Brahma or Adima similarly di-

vided the earth amoug his children. The first inhabitants of that island

were remarkable for their piety : but, afterwards degenerating and becoming
guilty of all sorts of violence and impurity, they were overwhclmed, toge-
ther with their country, by the waves of the ocean. Atlantis then, like the
earth which Adima divided among his offspring, must have been the antedilu-
vian world : and, if so, the ten sons of Neptune, who inhabited it previous
to its submersion, must be viewed as shadowing out the ten antediluvian ge-
nerations. The opinion is confirmed, both by the gradual deterioration of
manners ascribed to its inhabitants, and by an old tradition preserved by
Cosmas Indico-Pleustes, that it was formerly tenanted by Noah, ind that,
when it sank, he sailed in an ark to the continent.

A very distinct remembrance of the same ten antedlluvnan generauons
prevailed also among the ancient Chaldeans : for Berosus, Abydenus, and
Alexander Polyhistor, all agree in reckoning ten inclusive descents from the
first man Alorus to the pious Xisuthrus, who was saved with his family in
an ark when the earth was inundated by the waters of an universal flood.*

* See my Dissert. on the Cab. vol. ii. p. 283—288. I shall bave occasion hereafter to dis-

cuss the fable of the island Atlantis more at large. * Vide infra book iii. ¢, 6.§. L 1.
* Syuocell. Chronog. p. 30, 38, 39.

Pag. Ldol, YOL. II. G
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. CHAPTER IIL

.- On the antediluvian and diluvian history as exhibited in the
Zend-Avesta. . '

b

Bur perhaps the most generally consistent detail of antediluvian history,
~ terminating with the catastrophe of the flood and the manifestation of the
second great father of mankind, has been preserved in the Zend-Avesta of.
the ancient Persians, A

I. T have already had occasion to notice their dividing the period of the
creation into six different intervals, analogous to the Mosaical division of it
into six days : and I then intimated my intention of offering some additional
observations on this curious legend, when a suitable opportunity should oc-
cur. I now proceed to fulfil my engagement.

Where the cosmogony of the Persians terminates, their narrative of an-
tediluvian transactions is properly made to commence. In the sixth and
last interval, as we have seen, man alone was created : but he is supposed to
have been mysteriously divided into two characters, distinguished from each
other as the man and the man-bull. These were the first of beings, and
did not spring from the union of male and female, but were formed imme-
diately by the hand of God. The man was called Kaiomorts or Key-

! Vide supra book I, chap. 5.§ V.
~
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Umursh;' and the bull, dboadad or Ab-Boud-Tat.* The'man lived, and omdk-3n
spoke : the bull died, and did not speak. That man was the beginning of
all generations: But the man and the bull were compounded together, con-
stituting jointly one being; so that the man was the pure and holy soul of
the man-bull. - For some time after the oreation -of this intelligent being,
there was a'seagon of great happiness: gnd the man-bull resided in an ele-
vated region, which the Deity had-assigned to him. At last an evil one, de-
nominated' dkriman, corrupted the world. - After having dared to visit hea-
ven, he descended to the earth, assumed the form of a serpent, and intro-"
duced a number of wicked demons called Karfesters. ‘The man-bull was
poisoned by his venom, and died in consequence of it.- It was said, that
the Dews of Maz ndran fought against the fixed stars, and that Ahriman,
independently of his machinations againgt Kaiomorts, had formed the de~
sign of .destroying the whole world. But the celestial Izeds, during twenty
four ddys and as.many nights, fought against Ahriman and all the Dews ; un-
til at length they defeated and precipitated them into Douzakh. From the
middle of Douzakh, Ahriman went upon the earth. There he threw ‘the °
whole world into confusion. For that enemy. of good mingled himself with
every.thing, appeared every where‘ and sought to do mlschlef both above
and below. :
The man-bull was now dead but out .of his left arm proceeded a bemg
named Goschoroyn. He is.said to have raised a cry lopder than theshout
of a thousand men. Approaching Ormuzd the Creator, he thus addressed
him, W hat chief have you established in the world? Ahviman is employed
in rapidly destroying the earth, in hurting the trees, and in drying up their
Juices by the ageney of scalding mater. Where is the man, of whom you
‘have spoken ? Let him now prepare to engage himself to make good the evil
that has been done, Ormuzd replied to him. The bull; O Goschoroun, has
Jallen sick of the malady, with which Ahriman has infected hin. But that
man is reserved for an earth, for a time, when Ahriman will not be-able to
exercise his violence. Goschoroun was .now full of jqy: he consented to -

-

' M. Anquetil writes the word Kaiomorts : but the appellation is a compound one.
~ * This name is also a compound. T S T

Cdiiiem
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that, which Ormuzd demanded of him: and-he said, J will take care qf all
the creatures in the world.

After this it was resolved to put Ahriman to flight, and to destroy all
those wicked persons whom he had introduced upon the earth ; for there was
now an universal opposition to the supreme God Ormuzd. At this time a se-
cond man-bull appeared, who bore the name of 7aschter. - He is spoken of,

-both as a star, and as the sun: yet he is also mentioned, as a person who ex-
isted upon earth under three forms. To Taschter was coinmitted the charge
of bringing on the deluge.

Meanwhile Abriman went on in his rebellion, and was joined by the

wicked race of the Darvands. The chief of them accosted the evil spirit
in the following words. O Ahriman, raise yourself up with me. I go to
JSight and bind Ormuzd and the Amschaspands. Then lie, the origin of evil,
twice counted the Dews separately, and was not content. Ahriman wished
to quit that abject state, to which the sight of the pure man had reduced
m. The Darvand Djesaid to him. Raise yoursclf with me to enter into
this war. What evils will I bring upon the pure man and upon the bull ¥
After they have suffered what I shall inflict upon them, they will no longer
be able to live, I will corrupt their light : I will be in the water: I will be
n the ¢rees: I will be in the fire of Ormuzd: I will be in every thing that
Ormuzd has made. He, whoee every action is evil, then proceeded twice
to review his troops. But the daring rebellion was speedily crushed ; Ahri-
man was put to flight ; and the victory remained with Ormuzd:

On this it was thought necessary to bring over the face of the earth -an
universal deluge of waters, that all impurity might be washed away: and,
as the second man-bull Taschter was the person appointed to effect this great
work, he forthwith set about it. Taschter was seconded by Bahman, by
Hom-Ized, and by Beni-Barzo-Ized. The pure souls watched with care
over his safety. On this occasion, he had, as it were, three bodies; the
body of a man, the body of a horse, and the body of a bull. His light
shidhe on high during thirty days and thirty nights, and he caused rain to
descend under each body for the space of ten days. Every drop of that
rain was like a large salver. The:earth was wholly covered with water-to
the height of a man: and, the streams penetrating to its very inmost re-
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cesses, all the Kharfesters perished in the mighty mundatxbn So prodigious oAt
was the quantity of rain: and it fell in drops, each of which equalled in bulk:
the bead of an ox.

At length the waters began to reure, and were again coafined within theix
proper bounds : for a violent wind, during three days, agitated them on all‘
sides upon the earth. Meaonwhile God the creator drove back all the waters
from the Arg-Roud." Then he caused mount Albordi to appear, and after.
wards the other mountains. All these mountains multiplied themsclves from
the root of Albordi, as suckers are propagated from a tree: and at last the
surface of the whole earth became visible. The particular region, in which
Albordi was situated, bore the name of FerakA-kand: and there Ormuzd
planted the germs of all the Kharfesters, who remained, and from whom all
things were destined to spring. Here another bull was framed, which was-
the author of all abundance. We are likewise told, that two animals of this
species were produced, a male and a female: and from them the Universe
was derived. The mode of their production is not a little remarkable, The -
seed of the first-mentioned bull was purified in the moon : it was then fermed
into a living body : and out .of that body sprang a bull and a cow. From
them all kinds of animals, and birds, and fishes, originated."

II. With respect to the genuineness of the Zend-Avesta, whence the pre-
ceding citation is tgken, it is not to be dissembled, that various opinions have
been entertained. Mr. Bryant is dlsposed to admit it, as an authentic relic of
antiquity :* Dr. Prideaux strongly maintains it to be a mere garbled compila-
tion from the Hebrew Scriptures, the work of Zeradusht, who flourished in
the time of Darius Hystaspis and who had been a servant of the prophet
Daniel :* Sir William Jones, on the authority of Mohsan the author of
the Dabistan, seems to think, that the present Zend-Avesta is a compilation

* M. Perron’s French is dans FArg-Roud ; but the sense seems to me to require, that the
original should have been translated from, not in.

* Zend-Avesta, vol. iii, p. 348-—37!. vol. i. p. 353, 351, 354, 334, 352, 356, 359. lpud
Bryant.

. ¥ Anal. wl.iii. p. 599, 600.

* Pridenux’s Cospect. part i. b, iv. p.!l9etu§n.
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Woox . (rom the work of Zeradusht which itself is no longer in existence :* and Mr.
Richardson broadly asserts, that it carries palpable marks of the total or
partial fubrication of modern times.* Of these opinions, it is obvious, that
'those of Bryant and Richardson form the two extremes.

Equally various have been the sentiments concerning its reputed author.
Prideaux and Hyde allow the existence of only one Zeradusht, called by
the Greeks Zoroaster: Bryant maintains, that the name Zoroaster and the
name Zeradusht are wholly different : and Richardson tells us, that the two
characters have so little resemblance to each other, that, unless Dr. Hyde and
other oriemialists had resoloed at all events to reconcile the identity of their
persons, we should have much difficulty to discover a single similar feature.
Amigst these discordant views of the subject, it requires some caution to de-
termine, what degree of credit is due to the mythological history of the
Zend-Avesta. .
~ So far as I can judge, the moderate opinion of Sir William Jones bids
-the fajrest to be the truth. Internal evidence, to which alone we must ulti--
:mately resort, appears to me equally to set aside those of Prideaux and
Richardson : for, though the outline of the Zend-Avestaic story corresponds
with the Mosaical narrative, the mode of telling it is altogether pagan and
does not bear the least resemblance to the plain detail of the Jeiwvish law-
giver; and it is so replete with those remarkable mythologic and symbolical
notions, which are common to the whole gentile world, that its greundwork
.cannot possibly be a mere modern invention, if such be the idea which Mr.
.Richardson wishes us to ascribe to his term fabrication. This lastis Mr.
‘Pryant’s argument to prove the genuine antiquity of the present Zend-Avesta:
and it avails, I thiok, to prove that the groundwork of it must be suthentic;
.but it is insufficient to prove, especially against those able orientalists
who are best qualified to decide the point, the absolute authenticity of the
gomposition itself. The Zend-Avesta may be a compilation of modern
times, tﬁough how far modern I will not.pretend to determine : yet the ma-

~gerials, which it. contains, may neverthelcss be most curious and valuable

* Discourse on the Persians.  Asiat, Res, vol, ii. p. 51.
* Richardson’s Dissert. sect. ii. ' :

v
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fragmeats of real antiquity. Thus the, writings of Tzetzes and the other
" Greek scholiasts are comparatively modern: yet they contain some of the
most precious relics, which we have, of old pagan mythology. No one ever

CHAP. 111,

suspects, that they invented the fables which they relate, though many of -

them now occur no where else: I see not therefore, why we should imagine,
in plain contradiction to internal evidence, that the contents of the Zend-
Avesta are a modern_fabrication, by this term meaning invention. ,

Sir William Jones, if I do not misunderstand him, ascribes the original
Zend-Avesta to Zeradusht, whom he places a small matter easlier thap Dr.
Prideaux. If it were the work of a person who was contemporary with
Darius Hystaspis, I should suspect that neither was he the inventor of it,
but that he had either copied from some yet older book (of which kis pro-
duction might be esteemed a then modernized edition), or that (like Ovid)
he had collected together into one volume various scattered legends. The
probability of this opinion will appear in the sequel: at present I shall con,
sider the hypothesis of Dr. Prideaux, who roundly declares. the Zend-Avesta
to be a mere compilation from the Pentateuch made by a slave.of Daniel in
the time of Darius Hystaspis.

1. This point I should conceive to be tbe most satxsfactonly detzrmmed
(at least so far as the preceding citations are concerned, in the fate of which
alone 1 am interested) by comparing them with the writings, whence they
* are supposed to have been taken.

- Now it appears to me, that, except the regular and systematic arrange-
ment of the story and the dogma of the world having been created at six
successive tines, there is not only nothing which might not have been just
as well borrowed from the general mythology of the old heathens as from the
Pentateuch ; but nearly the whole narrative is couched in terms, which must
have been taken from ancient symbolical mythology, and which in their pre-
sent form could not have been taken from the Pentateuch. Zeradusht had
no occasion to resort to the book of Genesis, in order to learn either the

* Dr. Pridcaux, on the authority of Clemens Alexandrinus, repr2sents Pythagoras as hav-
ing been his pupil, whereas Sir William Jones thinks it barely possible that they could have
eonversed together. They agree however in fixing him to the age of Gushtasb or Darius
Hystaspis, .

~
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history of the creation in its great outline, or the Paradisiacal happiness of
the first man, or his fall in consequence of yielding to the temptation of
an evil being who assumed the form of a serpent, or the universal wicked-
ness of mankind before the flood : still less did he require to have received his
information respecting the deluge from the Hebrew lawgiver. These matters
were well known throughoutthe whole world both eastern and western, though
perhaps in no other ancient system are they all successively detailed with so
much regularity and method. But Zeradusht relates them in a manner,
which he could not have learned from the Pentateuch, and which (supposing
him to be entirely the author of the Zend-Avesta) be must have altogether
learned from the old symbolical mythology. Thus Moses might have taught
him, that Adam was the first man of the entediluvian world, and Noah the '
first man of the postdiluvian world: but the idea of representing the one as
a sort of revival of the other and of considering the two as a first and se-
cond man-bull, while it perfectly accords with the gentile notion of a succes-
sion of similar worlds and with the gentile practice of typifying by a bull
the transmigrating great father or Adam reappearing in the person of Noah;

such an idea could not have been borrowed from the book of Genesis,

Thus also Moses might have told him, that the first woman was deceived
by a serpent, that death was the consequence of yielding to the temptation,
that a Saviour was obscurely promised who should bruise the head ‘of the
serpent, and that the flood was the punishment of antediluvian wickedness :
but, though the facts detailed in the Zend-Avesta coincide sufficiently with
those related in the Pentateuch to prove their identity; yet ke manner, in
which they are detailed, is so peculiar, and differs so widely from the simple
narrative of Moses, thatit is hard to conceive how the one history could have
been a mere transcript of the other. From various gentile legends it might have
been learned, that certain evil beings had been cast out of heaven, that they were
opposers of God, and that they were closely connected with the serpent: but Mo-
ses does not positively tell us any thing of the kind. In the story of Goschoroun,
and in the promise of some holy man who should hereafter appear, we may
casily recognize a corrupted belief in a future Deliverer, from whatever source
such a belief might originate: but in the Pentateuch there is nothing, that
in detail bears the least resemblance to these legends, The notion, that
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the evil principle was in the waters and that the deluge proceeded from him,
was prevalent both in Egypt and Hindostan and Greece ; and may be recog-
nized in the fables of Typhon, Hayagriva, the Asoors, and the serpent Py-
-thon: but no such notion could have been drawn from the narrative of Moses.
When Zeradusht tells us, that the second man-bull was assisted in the task of
bringing on the flood by three other personages, he might indeed have learn-
ed the existence of such characters from the Pentateuch; but the mythology
of perhaps every nation upon the face of the earth would have equally im-
pressed him with the belief in a great diluvian triad, emanating from, and

intimately blended with, a paternal monad. On the contrary, when he in-

forms us, that this same man-bull triplicated himself into three bodies, that of
4 man, that of a horse, and that of a bull; we find nothing like such an
opinion in the book of Genesis: but we do find, that the great father was
believed to bave been mysteriously triplicated, as the ancient hierophants
delighted to express the simple fact of his having three sons; we do find, that
the bull and the horse were universally symbols of this primeval character,
by whatever name he might be venerated. So again: the purification of the
seed or offspring of the man-bull within the Moon precisely at the time of
the flood, and the deducing the postdiluvian origin of all things from that
planet, quite agree with the universal heathen practice of astronomically
_representing the Ark by the lunette: but, in whatever light the Moon might
be considered by the early patriarchs, there are no traces of any such specu-
latione in the plain historical narrative of Moses. Equally improbable is it,
that the Zend-Avesta should have been a fabrication from the Pentateuch,
if we consider its striking omissions, as we have hitherto done its palpable
deviations. When the pretended servant of Daniel sat down to his labour
of forgery with the writings of the Hebrew lawgiver before him, he would
6bviously embellish his detail with the history of Cain and Abel, and would
not fail to notice the specious miracle of the translation of Enoch: at any
rate, if these matters were passed over in silence, it is impossible to believe,
~ thatina professed account of the deluge he would totally neglect to mention
the Ark. Yetsuch is the case with the legend before us: nothing is said of
the murder of Abel; nothing, of the rapture of Enoch; nothing, literally
and ostensibly, of the Ship within which the tauric patriarch and his family
Pag. Idol. VOL. II. ' I
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were.preserved. ‘This last is indeed mentioned: but it is mentioned in a
mianner so purely mystical, that none but the initiated would understand
what was meant. The Arg-Roud is plainly enough the ship Argha; and the
Moon, whichis described as the parens of the Universc at the exact time of
the deluge, will easily be recognized by the mythologist as the astronomical
symbol of the Ark: but suck a mode of noticing the Ship of the great father,
if it prove any thing, will much rather prove, that the author of the Zeund~
Avesta had not seen the Pentateuch, than that he Aad. In short, if this
book be wholly the work of a Zeradusht who flourished in the time of Darius
Hystaspis, and if that Zeradusht had conversed with Daniel (which is allow-
ing the whole that Dr. Prideaux calls upon us to allow as necessary to his
conclusion, and much more than we are any way bound to allow): even then
it would appear to me, from the mere force of internal evidence, that little
of the legend beyond its systematic arrangement could have been borrowed
from the Pentateuch,. and that the great mass of materials must have been
derived from quite another source; namely the old and generally reccived
system of mythology, with which we must unavoidably conclude Zeradusht
to have been well acquainted..

Supposing then that the Zend-Avesta was the sole work of a sole Zera-
dusht, as Dr. Prideaux contends, 1 should certainly conclude from internal
evidence, thatits author had taken the sacred traditional fables of his coun-
try, and had wrought them up into a regular chronological form on the model
afforded him by the Pentateuch: or, to explain my meaning by a somewhat
parallel instance, if we admit that Ovid had perused the Greek translation
of .the Seventy (which I think more than probable), I should conceive that
he composed the beginning of his Metamorphoses, much in the same man-
ner as Zeradusht composed the Zend-Avesta. No one can properly say,
that the parrative of the Latin poet is a mere garbled compilation from Scrip-
ture, though to his acquaintance with the Greek translation it pgrhaps owes
that chronological regularity and consistency, which we vainly look for in the
writings of Hesiod: and I think we cun, with as little shew of reason and
propriety, set aside unceremoniously and in the gross the whole Zend-Avesta
of the Persian, even admitting his acquaintance with the exordium of Genc-
sis. Any person, even the most moderately conversant with old mythology,
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cannnot but see, that, however Zeradusht may have systematized his work ipy - cxa».ms.
consequence of his intercourse with the Jews of the Babylonian captivity, its
materials must have been borrowed from the ample fund of Paganism : and
no acquaintance with mythology is necessary to produce the conviction, that
they cannot have been furnished by the primeval history of the Pentateuch.

. Such would be my conclusion, if it had been proved that the Zend-Avesta
was the sole production of a sole Zeradusht, who was contemporary with
Darius Hystaspis and who had conversed with the prophet Daniel: but this
point does not appear to me to have been proved. There is reason to think,
that the present Zend-Avesta is a comparatively modern compilation from the
Zend-Avesta of a Zeradusht who probably flourished in the time of Darius
Hystaspis : but I am stronglyinclined to believe, that even #4is work was not
an original one, nor its'author the sole Zeradusht. I am strongly inclined
to believe, that there was a yc¢ prior and most remotely ancient Zend-Avesta
that it was asoribed to a primitive Zeradusht, as the sacred books of the
Brahmenists and Buddhists are to a primitive Menu or Buddha ; and that it
was the ground-work of a later (the parent of the present) Zend-Avesta,
corrected and edited by a later and totally different Zeradusht.

To this opinion I lean from the mere force of internal evidence: I am
disposed to adopt it even independently of Sir William Jones's citation from
the Dabistan of Mohsan, which however remarkably confirmsit. Mohsan
informs us, that, according to the most intelligent of those Persians who
professed the faith of Hushang, the first king both of. Persia and of all the
earth was Mahabad. This prince divided the people into four orders; the
sacerdotal, the military, the commercial, and the servile: and gave appella-
tions to them, unquestionably the same i their origin with those, which are
now applied to the four primary classes of Hindostan. He is said to have
received from the Creator, and to have promulgated among men, a sacred
.book in a heavenly language: and it was believed, that fourteen Mahabads
had appeared or would appear in human shapes for the goverament of the
world. The whole of this legend is so palpably Hindoo, that the system of
the ancient Persians must have been the very same as that, which, under
certain modifications, is alike “maintained both by Brahmenists and
Buddhists, The sacred book of Mahabad is the code, which in one word
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800X U1 may be demominated the Peda : the fourteen Mahabads are the fourteen
Menus : and Mahabad himself, the first sovereign of Persia and of the earth,
is that great father ; who is thought to appear and to reign at the commence-
ment of every mundane system, who is successively the Menu-Swayambhuva
and the Menu-Satyavrata of Hindostan, and who in plain language is Adam
supposed to be manifested anew in the personof Noah. Sir William Jones
remarks, that the word Mahabad is apparently Sanscrit. It seems indeed
wery evidently to be the compound appellation Maha-Bad or the great
Buddha : and Buddha is in all respects the same mixed character as Menu,
and is plainly to be identified with him; each is the great father successively
manifested for the government of the Universe. According then to this
aceount, there was an ancient sacred book received among the Persians
anierior to the time of the later Zeradusht, which Sir William Jones does
not hesitate to identify with the Institutes of Menu; a book, that is the
standard at this moment of all religious and moral duties among the Hindoos.
The primeval theology of the Persians, if we may rely on the authorities
adduced by Mohsan, was pure theism: but this simple mode of worship
was of no long duration among them ; it speedily gave place to polytheism.
The accession of Cayumers to the throne of Persia, in the eighth or ninth
century before Christ, secms to have been accompanied by a considerable
revolution both in government and religion : and he probably began the new
system of national faith, which Hushang, whose name it bears, completed.*
But the reformation was partial : for, while the Persians rejected the com-
plex polytheism of their predecessors, they retained the laws of the sacred
. book of Mahabad, and superstitiously venerated, the Sun, the Planets, and
the element of Fire. At length, in the days of Zeradusht, the reformation
of the old religion was completed ; and the system acquired that form, which
it retained until the country was subdued by the Musulmans. Zeradusht pre-
served some of the ancient superstitious usages, and introduced others of his
own invention: but he was chiefly remarkable, as the author of a new work
which he pretended to have received from heaven, and as having established
the actual adoration of one Supreme Being. This Zeradusht, according to

3 See below book vi. ¢, 2. § IL 2. and Append, Tab. v.
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Mohsan, flourished contemporaneously with Gushtasb or Darius Hystaspis;
and he is said to have travelled into Hindostan for the purpose of receiving
theological and ethical information from the Brahmens: consequently, he
must be the person, who, with whatever reason, is supposed by Dr. Pri-
deaux to have conversed with Daniel."

.Now, if the preceding account of Mohsan may be depended upon, it
seems to me decidedly to confirm the opinion which I have advanced: and
I should conclude from it, when I view it in connection even with the present
Zend-Avesta, that the immediate parent of that work, the pretended new
book of Zeradusht, was nothing more than a corrected edition of the origi-
nal Loly book of Mahabad. In short, I should conclude, that Mahabad
himself was the primitive Zeradusht; that his pame had been assumed
by a later impostor, who, as a reformer and a legislative prophet, was cs-
teemed a manifestation of the great ‘transmigrating father; that he was the
same as the Menu, to whom the Hindoos ascribe the Institutes; and that
his holy book, the remote groundwork of the present Zend-Avesta, was
much the same as the most ancient Veda. :

Such a supposition will account satisfactorily for the strong resemblance
between the preceding extracts from the Zend-Avesta, and the legends of
the Hindoos relative to the same period. The evil principle Abriman acts
the very same part with respect to the deluge, that the demon Hayagriva
does in one of the Hinddo traditions and the god Siva himself in another of
them.* The Dews, his associates, are the Dewtahs of Brahmenical theo-
logy. Mount Albordi is the same as mount Mandar and mount Meru,
though the story may possibly have been corrected and rendered more simple
from the inspired account of Ararat: yet the notion of all the other hills
being the offspring of Albordi nearly resembles the Hindoo idea, that every
sacred mount, whether natural or artificial, is a smaller Meru and a splin-
ter of the original holy mountain. And the three forms of the second man-
bull; the horse, the bull, and the man; appear conspicuously in the third
of the Hindoo Avatars, which evidently relates to the great catastropbe¢ of
the deluge.’ Thus, the more I consider the early history contained in the

* Asiat. Res. vol. ii. p. 60. * Maurice’s Hist, of Hind. vol. 1. p. 508.
3 See the print in Maur, Hist, of Hind. vol. 1. p. 581.
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moex 1. Zend-Avesta, the more I incline to deduce it from old mythology, and the
less I can bring myself to believe that it is a mere transcript from the writ-
.ings of Moses first made in the time of the prophet Danicl.*

2. The present supposition necessarily leads me to contradict Dr. Hyde
and Dr. Prideaux in another particular ; I mean their belief in the existence
of only one Zeradusht, whom they place in the reign of Gushtasb or Darius
Hystaspis. '

As for the name itself, whether Mr. Bryant’s opinion, that Zoroaster and
Zeradusht are two entirely distinct appellations of one or more persons, be
well orill founded; and whether his derivation of the word Zoroaster from
the compound term Sor-Aster, which he interprets to denote the bull-star
or the star of the bull, be right or wrong: his circumstantial evidence to
prove the remote antiquity of a character, whom the Persians appear to
have called Zeradusht and whom the Greeks certainly denominated Zoroas-

* tey, is most valuable and decisive.® Such evidence, in my mind, far out-

' Dr. Prideaux says, that Abraham, Moses, Joseph, and Solomon, are spoken of in the
Zend-Avesta conformably with their scriptural history., This circumstance will only prove,
that the knowledge of those characters had been derived from the Jews, and that so far the
Zend-Avesta had becn indebted to Scripture: but it will not prove, in direct opposition to the
circumstantial evidence which has been adduced, that the early history contained in that book
was similarly derived. Dr. Pridcaux likewise imagines, that the Zoroastrian veneration of
fire was borrowed from the appearance of God in the Sktchinah betwcen the Cherubirh,
This opinion might have been decmed plausible, had such veneration been confined to Persia:
but the fact is, the veneration of the Sun, and thence of his emblem the sacred immortal ﬁre,
pervaded more or less the mythology of every nation.

* Agathias certamly seems to warrant the opinion, that Zoroaster and Zeradusht arc in
themsclves distinct appellations, although borne by one man. . He says, Odros d¢ & Zwpoas-
7pog o Zagadng® dirry yap en’ avrw ewwwpia. Fhis Zoroaster is Zarades, for he has two
names. Agath. de Pers. lib. ii. p. 62. In this passage, Zarades is evidently an attempt to
cxpress in Greek characters the Persian word Zeradusht : and we are told, that the person
rpoken of bore two names, Zarades (or Zeradusht) and Zoroaster. Yet I greatly doubt, whe~
ther such testimony will quitc warrant Mr. Bryant’s supposition. Agathias secms only to have
meant that the person, whom the Greeks called Zoroaster, was in his own country denominat-
ed Zarades or Zeradusht; and that the real name had been so transmuted, that Zoraaster and
Zarades might well pass for two distinct titles. I am the more led to adopt this interpretation
of the passage, both because we know how strangely the Grecks were wont to corrupt any
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weighs that of any comparatively modern Persian historians, who seem to
have preserved the recollection of only the /ater Zeradusht: and ‘the more
so, because, according to Mr. Richardson, no two histories can be more
perfectly dissimilar, than the Persian history from about the year 600" before
the Christian era to the Macedonian conquest as.written by the Persians
themselves, and the same history as written by the Greeks." In the former
(so at least we aretold), no mention is'made of Cyrus; nor does any prince
occur, whose actions at all resemble his:* there is not a syllable respecting
the expedition of Cambyses against the Egyptians: nor can we discover a
vestige of the battles of Marathon, Thermopyle, Salamis, Platea, or My-
cale; nor of the mighty force, which Xerxes led out of Asia to overwhelm
the states of Greece. But the great outlinc of the latter is confirmed by
Holy Scripture ;* and both it and Scripture accord with the canon of Ptole-

foreign term which offended the delicacy of their ears; and because I have been assured by a
valued connection of my own, who is allowed to be one of the first orientalists of the prescnt
day, that the Persians are wholly ignorant of any such appellation as Zoroaster. This, I
grant, does not absolutely prove the non-existence of such a namc among their forefuthers :
but it renders the matier at least so suspicious, that it is imprudent to assign any etymology
to the word Zoroaster, which may be merely a Greck corruption of a very different name.

* From the year before Christ 610, says Mr. Richardson, till the Macedonian conquest, we
have thae history of the Persians as given us by the Greeks, and the.history of the Persians as
written by themselves. Between those classes of writers, we might naturally expect some differ-
ence of facts ; but we should as naturally look for a few great lines, whick might mark some
similurity of story : yet, from every search which I have Rhad an opportunity to make, there
seems to be nearly as much resemblance between the annals of England and Japan, as between
the Européan and Asiatic relations of the same empire.

* | speak with the mouth of Mr. Richardson: but Sir William Jones not only pronounces,
without fear of contradiction, that the Greck Cyrus is the Persian Cai-Khosrau ; but tells us,
that the actions ascribed to this prince in the epic pocm.of Firdausi minutely correspond with
the actions ascribed to Cyrus by Ierodotus.. Inshort, as he strongly cxpresses himself, when
he doubts the identity of Louss Quatorze and Lewis the fourteenth, then, and not till then,
will he doubt the identity of Cyrus and Cai-Khosrau. Asiat. Res. vol. ii. p, 45. 1, whoam
no orientalist, pretend not to decide between these two cminent scholars; Arcades ambo ! 1
can only say, that, if the Persian histories be what Mr. Richardson rcpresents them to be,
Idonot belicve one syllable of their contents.  Dr. Hales has some good remarks on this sub-
ject.  Sce Chronol. vol. iii. p. 47. note *. '

! Exclusive of the direct mention of Cyrus or Choresh, and exclusive of the predncuons
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my, which is founded on astronomical observations : so that, even putting
the divine authority of the Hebrew writings out of the question and viewing
them merely as historical records, we must surely allow, that two ancient
testimonies, the one occidental, the other oriental, and both confirmed by the
mathematical evidence deduced from the actual calculation of eclipses, far
overbalance one comparatively modern testimony. ,When I call to mind the
various revolutions which Persia has undergone, particularly that which in-
troduced the religion of Mohammed, I can never be persuaded to place the
least reliance on a history so strangely contradictory both to Scripture, to
Ptolemy, and to the Greek historians.” But Mr. Bryant’s evidence for the

snd history of his taking Babylon which remarkably accord with the Greek writers, Daniel
foretells the expedition of Xerxes into Greece, and assigns to him the very same place in the
succession from Cyrus whicl profanc authors do. See Dan. xi. 2. and Bp. Newton's Dissert,
in loc. : .

* According to Sir William Jones, who speaks with his usual good sense on the subject,
the present Persians have no authentic history which reaches higher than the accession of the
Sassanian dynasty : consequently, though they may have preserved a tradition of the great
Cyrus which corresponds with the narrative of Herodotus, their history down to the Macedo-
nian conquest, which Mr. Richardson confronts with the Greek history of the same period,
cannot be at all depended upon. The matter seems to me of considerable importance, because
Mr. Richardson exhibits the Persians as producing a history which ¢an never be reconciled
either with Scripture or with the Greek historians: unless thercfore we are willing to give up
the verity of the latter, we must deny the authenticity of the former. But let us hear the
judicious observations of Sir William on the subject, and our faith will probabiy not be much
shaken by the discrepancy in question.

* It may scem strange, that the ancient history of so distinguished an empire should be yet s0
imperfectly known ; but very satisfactory reasons may be assigned for our ignorance of it : the
principal of them are the superficial knowledge of the Greeks and the Jews, and the loss of
Persian archives or historical compositions. That the Greek writers before Xenophon had no
acquaintance with Persia, and that all their accounts of it are wholly fabulous, is a paradox
too extravagant to be seriously maintained : but their connection with it in peace or war had
indeed been generally confined to bordering Icir‘;gdam: under feudatory princcs; and the first
Persian emperor, whose life and character they scem to kave known with tolerable accuracy,
was the great Cyrus, whom I call, without fear of contradiction, Cai-Khosrau. .

As to the Persians themselves, who were contemporary with the Greeks and Jews, they must
hAave been acquainted with the history of their own times and with the traditional accounts of
past ages : but, in the numerous distractions which followed the overthrow of Dara, especially
in the great revolution on the defeat of Yezdegird by the Saracens 4. D, 637—651, their civil
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existence of a primeoal Zeradusht is deduced from the authentic source of AP 111,
Greek writers : while the opinion, that there was only one later Zeradusht
who lived in the reign of Darius Hystaspis, rests, so far as I can understand
the question, upon the testimony of authors; who, flourishing in a compara-
tively modern age, are in complete discordance with every record, sacred
and profane, that can .bc deemed genuine. I cannot therefore hesitate
for a moment to decide in favour of the evidence brought forward by Mr.
Bryant: whence I conclude, that thers-was & primeoal Zeradusht, the same
pérsdhage as Menu or Mahabad or Buddha; who was long anterior to that
later Zeradusht, who assumed the name and imitated the heaven-descended
book of his remote predecessor.

Mr. Richardson says, that no two characters can be more unlike, than
that of the Persian Zeradusht and that of the Greek Zoroaster : and he very
justly, I think, censures Dr. Hyde .and other orientalists for painfully la-
bouring to identify :them.' In fact, there is nothing very wonderful, that
‘two persons, who for the most part are entirely distinct, should have no
mutual resemblance. . The Persian Zeradusht, according to Sir William
Jones and in the judgmeat of the Persian writers, is thatlater Zeradusht, who
seems to have flourished in the reign of Darius Hystaspis and to have been

histories were lost, as those of India have unhappily been. Hence it kappened, that nothing
remains of genuine Persian history before the dynasty of Sasam, except a few rustic tradi-
tions and fables, which furnisk materials for the Skaknamah and which are still supposed to
exist in the Pahlavi language. All the. annals of the Pishdadi or Assyrian race must be con-
sidered as dark and fabulous ; end those of the Cayani family or the Medes and Persians, as
kervic and poctical : though the lunar eclipses, said to be mentioned by Ptolemy, fix the time
of Gushtasb, the prince by whom Zeradusht was protected. Of the Parthian kings, descended
Srom Arshac or Arsaces, we know little more than the names : but the Sasanis had so long an
intercourse with the emperors of Rome and Byzantium, that the period of their dominion may
be celled an historical age. Asiat. Res. vol. ii. p.45—49.

The sum is this: neither Jews nor Greeks seem to .have known much of Persia before the
time of Cyrus; but from Ais reign their accounts accord, and are checked by the astropomi-.
cal canou of Ptolemy. Are we thento give up their accounts, which undesignedly correspond
with cach other, in favour of the mere fables of the modern Persians ; whose genuine history,

3o far as it is preserved by themselves, reaches no higher than the timeof Yezdegird 2 1 think

not. .
' Richardson’s Dissert, sect. ii. ’
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the compiler of the work whence the present Zend-Avesta has been taken.
The Zoroaster of the Greek writers, on the contrary, is, generally speaking,
a different and primeval Zeradusht; the same character as the Indian Menu,
or the transmigrating great father. To him, I conceive, the genuine heaven-
descended Zend-Avesta was ascribed : and, if the account of the Mahaba-
dians given in the Dabistan of Mohsan be not altogether spurious, I am
firmly persuaded, that the primitive mythological Zeradusht (the Zoroaster
of the Greeks) was no other than Mahabad or the great Buddha, whom Sir
William Jones rightly identifies with Menu ; and that the real prototype and
groundwork both of the present Zend-Avesta, and of its predecessor the
Zend-Avesta which the later Zeradusht pretended to be of heavenly origin,
was that sacred book in a celestial language which Mahabad is said to have
received immediately from the Creator. At any rate, the internal evidence,
afforded by the contents even of the Zend-Avesta which we now possess,
appears to me directly to contradict the opinion of Dr. Prideaux, that its
history of the early ages was a mere plagiarism from the Pentateuch. Iam
willing therefore to rest in the belief, that this history is composed of certain
curious fragments of genuine antiquity, wrought up into a more regularly
chronological form, either by a later Zeradusht who had conversed with the
Jews of the captivity, or by the more modern compiler of the present Zend-
Avesta ; much in the same manner as Ovid, probably from his having pe-
rused the translation of the Seventy, has arranged more systematically the
materials afforded him by Hesiod and other old writers.

If we may credit the testimony of the Greek and Latin authors, there were
several Zoroasters in different parts of the East; some of whom appear to be
the same as the later Zeradusht of Hyde and Prideaux, while others are °
plainly far anterior, and seem at the bottom to be that compound primeval
character who under various appellations was reverenced as the great univer-
sal father. There was a Zoroaster in Assyria, another in Media, another
in Armenia, another in Bactria, and another (according to Hyde himself)
eveninChina.” Al these I take to be that one transmigrating ancient person;

* Suid. Lex. Arnob, adv. gent. lib. i. p. 31. Clem. Alex. Strom. lib. i. p. 399. lib. v. p.
711. Justin, lib. i. c. 1. Syncell. Chronog. p. 167. Hyde de rel. vet. Pers. p. 315. Huet.
Demons. Evan. prop. iv. p. 89. cited by Bryant.
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who, by the name of Buddha or Fohi or Menu or Mahabad or Saca, was
worshipped so extensively : and the ascribing of them to different countries
imports no more than this; that a hero-god decorated with the attributes of
the great father was every where adored, and that the genealogy of all nations
ultimately terminated in Noah and Adam.
The Armenian Zoroaster was the reputed son of Armenius: and, like Bac-
chus, Osiris, and Adonis, he is said to have etperienced a renewal of life
and to have Jearned many things of the gods during the time that he lay
dead. This is plainly a diluvian fable; and is nothing more than a modifica-
tion of the Hindoo legend, that, during the period between two successive
worlds, the great father reposes in a deathlike sleep on the surface of an uni-
versal inundation. Armenia was the country where the Ark rested; and the
death and revival of Zoroaster is the mystic death and revival of the great
father: his death, as Adam or the Menu of the antediluvian world, when he
entered into the Ark; his revival, as Noah or the Menu of the postdiluvian
world, when he quitted it. Sometimes the egress was esteemed a new birth,
as well as a resurrection from the dead. Hence this Zoroaster is reported to
have been born on one of the Gordi¢an mountains; that is to say, precisely
in that hilly region, where the Ark grounded, and where Noah was born
from it. He is also feigned to have had an intercourse with the Deity on a
mountain of Armenia, and to have been preserved unhurt though it burned
~with fire. This fable originated, agreeably to the double character of the
great father, in part from the manifestation of the Cherubim before the garden
of Eden; and in part from the sacrifice of Noah, and his conversation with
God revealed in the Shechinah, immediately on his quitting the Ark. Each
took place in the same mountainous country of Armenia: for, where Zoroas-
ter is feigned to have been born and to have held high converse with the
Deity; there Adam was first created, there Paradise once flourished, there
the Ark rested, and there Noah was born a second time from the womb of
the mystic great mother.* ,
The Bactrian Zoroaster is said to have lived in the time of Ninus, and to
have been a contemporary of Semiramis. This likewise brings us to the

" * Abulfeda apud Hyde. p.312. Dion. Chrysostom. Orat. Borysth. p. 448, apud Bryant.
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diluvian age: for the fabulous Semiramis wassupposed to be the daughter of
Derceto or Atargatis or the Syrian goddess, and to have been changed into

~adove; as her reputed parent, who was no other than the Ark, assumed

the shape of a fish to escape from the rage of Typhoen er the diluvian ocean.
The son of Derceto, and therefore the imaginary brother of Semiramis, was
called Icthys or the Fish. He was no doubt the same as Dagon of Noah :
for Icthys is a mere Greek translation of Dagan; and Dagon is the title,
under which the Philistines or Palli of old venerated the great father, as
their brethren the Chasas or Indo-Scythe of Bokhara and Cashgar and Ava
do at the present day.” Among the latter, Dagun is still an appellation of
Buddha or the sovereign prince in the belly of the fish : and Buddba is thought
to have been born in the very same high region with the Bactrian Zoroaster ;
that region, which, comprehending Bokhara and Cashgar, may be distinguish-

 ed by the genetal appellation of the Indian Caucasus. Such are the charac-

ters, with whom Zoroaster is made contemporary : nor was it without reason;
for the land of his pretended nativity is the precise country of mount Meru,
and he himself is the very same character as Buddha or Menu or Dagon.
As for the period, in which the Zoroaster of the Greek writers flourished,
it cannot possibly be reconeiled with the reign of Darius Hystaspis. Xanthus
the Lydian makes him six hundred years prior to that prince. Suidas, on’the
authority of an anonymous writer, places him five centuries before the siege
of Troy. Hermodorus, Hermippus, and Plutarch, concur in fixing him no
less than five thousand years before the same era. Eudoxus supposes him
to have lived six thousand years before the death of Plato. Pliny ascribes
to him an antiquity many thousand years higher than that of Moses; and re-
presents him, from Hermippus, as being the pupil of Azonac, who makes a
conspicuous figure in the Chaldéan oracles, and who like Zoroaster himself

~ is the great father. He moreover tellsus, that he laughed on the day of his

nativity ; a fable, which exactly corresponds with the Samothracian tradition
of the laughter of the new-born Jupiter. Lastly, Plato supposes Lim to be

* Luc. de dea Syra. sect. 14. Artemid. Oniroc. lib. i. c. 9. Euseb, Preep. Evan. lib. i.
¢. 10. Glyc. Annal. p. 184. Ovid. Metam. lib. iv. ver. 44. Athenag. Legat. p. 33. Athen.
Deipnos. lib. viii, p, 346, Dissert. on Cabiri. voL i, p. 85~=87. Symes’s Embass. to Ava.

vol. ii, Pe 110.
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the son of Ormuzd, the highest god of the Persians ; who in the Zend-Avesta
undoubtedly appears as the Supreme Being, but who (I believe) was really
no other than the great father clothed with the attributes of Deity.*

These varying accounts, while they comcur in proving that a primitive
Zoroaster ought to be placed in a most remote age, plainly shew, that such
acharacter as that which zhey describe could not have lived in the reign of
Darius Hystaspis ; for, if there had been only a single Zeradusht (as Hyde
and Prideaux contend) and ke a contemporary of Darius, it is incredible that
the western writers should have made such enormous chronological blunders
respecting him ; they must have known, that both he and his religion were
comparatively modern. In fact, the primeval Zoroaster, who (I am per-
suaded) was the same as Buddha or Menu, lived in an age or (to speak move
properly) in ages, to which the fraditions indeed of the Gentiles extended,
though not their regular chronological Aistory. He lived, for he was a com-
pound character, in the Paradisiacal and diluvian ages : and, like Buddha or
Menu, was in the first instance Adam reappearing in the person of Noah;
though, agreeably to the notion of every eminent patriarch or reformer being

CHAP. I,

an intermediate manifestation of the great father, he may also be in some sort -

identified both with Ham and with Cush, the aneestors of all the Gothic or
Scuthic tribes. Thus Cassian very reasonably thinks, that he was Ham;
and Anntus of Viterbo makes his false Berosus assert the same : while Gre-
gory of Tours suppoeses him to have been Cush.® Indeed some such opinion
must necessarily result from his being ascribed to so very remote a period :
and the manner, in whieh I have stated it, best accords with the doctrines
that prevailed so extensively throughout the pagan world ; Zoroaster was, in
ene wom, the Buddha or Menu of the Chusas of Iran.

It isa curious circumstance, that the ancient Irish should also have had a
Zeradusht, and that both they and the Persians (who in this instance seem

* Diog. Laer. in proem.- p. 8. Suid. Lex. Plin. Nat. Hist. lib, vii. c. 16. lib. xxx. c. 1.
Plut. de Isid. et Osir. p.369. Plat. in Alcib. lib. i. p. 122. Mos, Choren. p. 16, 47. Eu-
scb. Chron, p. 32. Syncell. Chronog. p.167.apud Bryant. Pto), Heph, Nov. Hist. lib. vii.
Dissert. on Cabiri. vol, ii. p. 153—158.

* ‘Cassian, Collat. c. 21. apud Vallaucey. Beros, Ant lib, i, fol, 25, Greg, Turon Rer.
Franc.. lib. i. apud Bryaat..
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to have confounded together the primitive. and the later Zeradusht) should
have designated his mother by the name of Doghdu or Daghda.' The
close resemblance between the religion of Persia and that of the British
isles was observed by Borlase; and the complete identity of the old super-
stitions of the Druids, the Magi, and the Brahmens, has been since sa-
tisfactorily established by Vallancey, Wilford, Maurice, and Davies : so that
the appearance of this mythological character in Ireland may be accounted
for without much difficulty. Doghdu or Daghda or Dag-Deva signifies
the fish-goddess. This fabulous personage, the allegorical consort of Dagon
or Buddha in one point of view and his parent in another, js certainly the
Ark : whence Buddha, whom I contend to be the same as Zoroaster, and
who bears the masculine title of Dagon or Dagun, is sometimes styled the
sovereign prince of the belly of the fish. Among the Syrians she appears
as the fish-goddess Derceto or Atargatis; who was esteemed the universal

~ receptacle or hiding-place of the hero-gods, who was the reputed parent of

the dove Semiramis and the fish-god Icthys or Dagon, who was thence said
to be contemporary with the primeval Zoroaster, and who is evidently the
watery goddess Dearg and Durga of the ancient Irish and Hindoos. In the
old Celtic mythology of Ireland, the children of this Zeradusht were called
Mithr or Midhr ; an appellation palpably the same as the title of the Per-
sian Mithras, who was reported to have triplicated himself. The offspring
therefore of Zeradusht was Mithras triplicated; as Mithras in unity was
Zeradusht viewed separately from his children: and this self-triplication,
which equally occurs in the mythology of Hindostan and indeed of every other
ancient nation, means only, that the greatfather, whether Adamor Noah, was
the parent of three sons, with whom each similar successive world invariably
commenced, * )

* Vallancey’s Vindic. of anc. hist. of Ireland. Collect. de reb. Hibern. vol. iv. p. 197,
198. Hyde de rel. vet. Pers. p. 312.

* Gen. Vallancey says, that the Irish have preserved and ascribe to their Zeradusht the
very prophecy respecting the advent of the Messiab, which Abulpharagius attributes to the
Persian Zeradusht. As it is difficult to conceive bow this could have been a forgery of the
monks in the middle ages, we scem obliged to conclude, either that the prophecy was really
contained in some more ancient Zend-Avesta, or that an emigration to Ireland took place
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But though the classical writers justly ascribe the Magianism of Persia to cuar-1.
a very ancient Zoroaster, long anterior to the time of Darius Hystaspis; for’
Aristotle places Zoroaster as long before Plato as Eudoxus does, and tells us
(very truly, I believe) that the Magi of Persia were prior even to the Egyp-
tians :* they were not ignorant of the existence of a later Zoroaster, who is
certainly the Zeradusht of Hyde, Prideaux, and Sir William Jones, and
who seems to have flourished during the reigns of Darius and his son Xerxes.
Thus Pliny ascribes a Zoroaster to the age of the latter of these princes; and

‘therefore of course distinguishes him from that primeval Zoroaster, whom he
himself places many thousand years before the days of Moses : thus Clemens

~ Alexandrinus mentions a Persian Zoroaster, who was visited by Pythagoras:
and thus Agathias speaks of a -Zoroaster, who lived in the time of Hys-
taspes, though he confesses himself unable to ascertain who this person was. *
All these seem plainly to be that Zeradusht, who reformed the Magianism
“of Hushang as he had reformed that of his predecessors, and who was pro-
bably the compiler and editor of the work whence the present Zend-Avesta
has been taken. But, when I consider the texture of the early history con-
tained in it, I can no more persuade myself either that he was the inventor

"of it or that he stole it from the Pentateuch, than I can believe that the
beginning of the Metamorphoses was the sole and original production of
Ovid or that Tzetzes was the author of the fables contained in the scholia on
Lycopbron. -

I11. I may now proceed to offer a few observations on the curious legend,
which has produced this long discussion, and which from the internal evi-
dence afforded by it I suppose to be a genuine relic of ancient eastern my-
thology new modelled and corrected by the later Zeradusht and his successors.
Such observations therefore will be made with a special eye to the Penta-
teuch ; in order that it may thus clearly appear, that the materials of the

subsequent to the time of Darius Hystaspis. Viud. in Collect. de reb. Hib. vol. iv. p. 196,
200, 201.

3 Huet. Demons. Evan. prop. iv. p. 88, 89. Diog. Laer. in proem. p. €.

* Plin. Nat. Hist. lib. xxx, c. 1. Clem. Alex. Strom. lib. i. p. 357. Agath de Pers, lib.
ii. p. 62. apud Bryant,
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Zend-Avestaic mythology could not have been borrowed from the sacred
volume during the period of the Babylonian captivity.

1. The Dabistan of Mohsan leads us to conclude, that the early supersti-
tion of the Iranian Magi was substantially the same as that of the Indian
Brahmens : and, accordingly, we find a very close resemblance between the
theology of the Zend-Avesta and that of the Puranas. Several points of this
resemblance have already been incidentally noticed ; and others, as weadvance
in theinquiry, will continue to present themselves to our view.

From the sacred records of Hindestan we learn, that, at the beginning of
the world, numerous celestial spirits were_formed capable of perfection, but
with the powers of imperfection, both depending on their voluntary choice ;
that a considerable part of the angelic bands rebelled ; ‘that they were cast,
together with Muhasoer their leader, into Onderah or the abyss of intense
darkness ; and that there they continued for an immense period in penal tor-
ments. Here the Mahasoor of the :Brahmens .is evidently the Ahriman of
the Zend-Avesta: and the Onderah and the Dewtahs of the former are no
less evidently the Douzakh and the Dews of the latter. The resemblanee is
‘too closeto be accidental : yet, from whatever source the ‘compiler of ‘the
-Zend-Avesta might borrow suth a-tenet, he eertainly could not have received
it from the Pentateuch. We may indeed, from:the Mosaieal history of the
fall, covertly gather the existence of a malignant and evil :spirit: but we
have no account of the manner, in which he deflected from his original pu-
rity ; nor is the least mention made, either of his daring -associates, or of
any place of ‘torment to which they were consigned. ,

‘2. In the Zend-Avesta, the first man-bull Key-Umursh is clonrly Adam:
and the seécond man-bull Taschter, who -appears at the time of the deluge,
can-only be Noah, Of these, the latter was deemred a transmigratory re-
vival of the former. -For the title Key-Umursh, which in the Sanscrit de-
notes the great lord of the World, is, throughout the legends of Persia, in-

‘differently applied both to Noah and to Adam. Hence it will follow, that

Taschter was viewed as a reappearance of the primeval Key-Umursh.”
The whele ot this perfectly accords with the general tenor of old mytho-

»

' Asiat. Res. -vol. vi, p. 530, vol.ii. p, 61.
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Jogy ; in which the second great father was esteemed a transmigratory mani-
festation of the first, and in which the symbol of a bull or a man-bull was
invariably used to represent that ancient personage. But we find no traces
of any such speculations or practices in the Pentateuch: the naked history
of Adam and Noah is there soberly and literally detailed, without the least
hint being given us either of the doctrine of the Metempsychosis or of the use
of any tauric symbol being employed to shadow out those two patriarchs.
Hence again the compiler of the Zend-Avesta could not have been indebted
to Moses for his materials.

- 8. While the Zend-Avesta gives a very full account of the flood, it may
seetn not a little extraordinary, that no direct mentign should be made in.
it ‘clther of the Ark or of the preservation of the second man-bull. Such
however is doubtless the case : yet, notwithstanding thls apparent deﬁclency,
the ship of the deluge is by no means passed over in silence;;. it is noticed
obscule]y and symbolically, if not ostensnbly and literally. : :

" When'inount Albordi appears above the boundless inutidation, the waters

“are suid to retire from the Arg-Roud. ' If then the waters retired from the
Arg-Roud, when the summit of Albordi began to emerge from the flood,
the Arg-Roud must necessarily have been something on the top of Albordi.
But Albordi is evidently the scriptural Ararat; because each is similarly re-
présented as rising out of the waters of the deluge. The Arg-Roud there-
fore on the top of Albordi can only be the Ark on the top of Ararat. Now
with such a.conclusion : its name exactly accords. The word 4rg-Rad, or
(as M. Perron expresses it) Arg-Roud, is a-Persic compound; of which the
first syllable is the familiar appellation of the sacred ship Argha or Argo,
while the ‘second denotes a Magus or Druid. . Henee the name Arg-Rad is
equivalent to the Argha of the Magus: and by the Magus we dre obviously
to understand the primeval Zeradusht, or Noah in his fabled character of
the first Archimage." This "part- of the legend therefore, when analysed,
éoincidés indeed minutely with the narrative of Moses; but eould not have
‘beeti divectly dorrowed. from it. Consequently, the editor of the Zend-
‘Avesta myst have received it from some othet source: and that other source

- " Vallaacey's Vind, Collect. de reb. Hib vol. iv p. 198. '
Pag, Idol, ' VOL. II, L

CHAP, IIt.
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can only have been the old theological system of his country, which was
the same as the general theological system of Paganism in every part of the
world. )

The same remark will apply with yet greater force to the symbolical man-
ner, in which the Ark is covertly pointed out by that writer in the accre-
dited phraseology of the ancient Mysteries.. We are told, that the seed or
offspring of the second man-bull was, during the prevalence of the flood,
purified in the Moon; and that from it every thing postdiluvian ajﬁé’rbards
proceeded. Now in the Pentateuch there is nothing that at all resembles
this extraordinary fable : yet the history, whether told by Moses or by Zera-
dusht, is fundamentally the same. The Moon, exhibiting as it'does the
form of a boat during its first and last quarters, was universally adopted by
the Gentiles as the astronomical type of the Ark: and the confinement of
the Noetic family within this floating Moon was viewed in the light of a pe-
nance, which effected the purification of the temporary prisoners.

4. The name, which the mountain of the Arg-Roud bears in the Zend-
Avesta, is Albordi. Here again we have a proof, that atleast the materials,
out of which that work has been compiled, were ancient and original pagan
documents. The peak of the Ark is by Moses styled Ararat; a word,
which bears not the least resemblance to 4ibordi. Hence it is clear, that
the Zend-Avestaic appellation of the sacred hill has not been taken from the
Pentateuch. Yet it is sufficiently easy to discover the source, whence it
has been received : and that source is real Paganism. The old mythological
names, bestowed upon the Armenian hill where the Ark was believed to
have grounded, were Baris, Luban, and Lubar. Of these, the last seems
to be a compound of the other two: and, if it be somewhat more fully ex-
pressed Labard or Albard, we shall have the precise appellation of the holy
Persic mount Albordi. The import of the word, as I have elsewhere had
occasion to observe, is the Ship of the Moon : but the Moon, of which the
diluvian peak Albordi was one of the many sacred mountains or high places,
is that very symbolical Moon, within which the offspring of the second man-
bull is feigned to have been purified at the time of the delugey and from
which all things were subsequently produced.

5. We learn from the Dabistap, that in the old Iranian theology the uni-
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versal father was called Maha-Bad or the great Buddha : and what we are omar. 1.
thus taught by Mohsan perfectly accords with the legend contained in the
- Zend-Avesta.

The sacred bull, which was animated by the soul of the first man-bull
Key-Umursh justas the Egyptian Apis was supposed to be animated by the
soul of Osiris, is said to have been called 4boudad. This I take to be the
compound appellation 45-Boud-Tat, which signifies father Buddha-Tat:
for Beud is but one of the many various modes of writing Buddka ; and
Tat or Taut or Teut is a name of this deity equally familiar to the Hindoos,
the Phenicians, the Egyptians, the Celts, and the Goths.

The early worship therefore of Iran, according to the Zend-Avesta, was
the worship of Buddha or Tat under the form of a bull compounded with
the human form of the great universal father. But neither such names, nor
such notions, nor such an application of the taunc symbol, could bhave been
borrowed from the Pentateuch.

6. At the time of the deluge, Aboudad reappears in the character of
the second man-bull Taschter, precisely as the tauric Menu-Swayam-
bhuva of Hindostan reappears in. the character of the tauric Menu-Saty-
avrata. The Zend-Avesta describes this transmigrating personage, as hav-
ing three combined bodies; that of a man, thatof a bull, and that of a
horse: and represents him, as attended by three inferior associates who were

Jointly employed with himself in bringing on the catastrophe of the deluge.
. Here the legend. partially agrees, and partially disagrees, with the Penta-
.teuch. The three associates of Taschter are manifestly the three sons of
Noah: but, to acquire the'knowledge of such a triad, the compiler of the
.Zend- Avesta had no occasion to consult the writings of Moses. Three prin-
cipal demon-gods, the offspring of a yet older demon-god, were venerated
-in almost every system of pagan theology : and, that the fable before us
. was horrowed from this universal veneration of a triad and not from the dilu-
vian history contained in the Pentateuch, may safely be inferred from that
part of it which bears not the least resemblanc to the simple narrative of
the msplp;g_ penman. As Taschter is literal j < < tu !'we been attended by
three compamons so, when the same ide:: was cxp: «; mbolically, be is
- feignqdy 40 have been a monster unifin: Lice bees b azig . tean, - Now
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#P0% M. yuch a composition produces the exact: figure of the Centany, the equine mes-
bull of elassical superstition: for this hievoglyphical being had the . head,
shoulders, and arms, of a man; the body of a horse; and the tail and che-
ven feet of a bull.” . By some he was thooght to be Chiron; the. son of Sa-
turn: but, according to Lycophron, be was Saturn himself; that. is to-say,
be was Noah.* Between thesetwo opinions however there is. neweab diffes-
ence: for Saturn and Chiron, though described as father and son;, are.in
reality one and the same personage viewed under somewhat different aspects.
On-the sphere, the Centaur appears issuing from the.ship Argo and bedring
a victim towards an altar ;: while the dove, the raven, and the great sea-ses-
pent, are in his immediate vicinity. Such a group, when we recolleet the

'Cuthic or Babylenic origin of the coustellations as depicted on the celestial
globe, certainky represents, to adopt the phraseolegy of the Zend-Avesta, the
equine man-bull Taschter issuing from the Arg-Roud as.it resmd omthe
summit of Albordi,
7. There is one more particular in the: early history of d:e Zend-Avata
which deserves our attention, as ulike counecting it with old mythology, and
as shewing that the materials of which it is composed. could not have been
borrowed from Scripture: Taschter, though he existed upon earth; is yet
spoken of both as the Sen and as a Star.

¢1.) In the theology of the Gentiles, all those deities, whose hlstoq
proves them to be in their human capacity the great father, were yet in theiy
eelestial character venerated as being the Sun. Of this twofold. nature,
aceordmgly, Taschter is represented as panakmg he is at once Noah amd
the orb of day.

(2.) But he is moreover said to be a Star: and his light is spoken of as
shining on high during thirty days and thirty nights, while the waters of the
deluge were increasing. This notion of a Star appearing at.the epoch of the
fleod is not confined to the early history of the Zend-Avesta. Sanchoniatho

* The licence of painters is apt to lose sight of the tauric part of the Centaur, though it is
00 clearly insinuated in the very name of the symbol, and to delincate nothing more than a
man united to a fiery horse : but the true form is accurately exhibited in the print illustrative
of Hygin. Poet. Astron. lib. iii, c. 37.

* Lycoph, Casean. ver. 1200—1203, Kevravpep, yyevy ¢ Bgores. Tseta\ in log.
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sellaus, thet, while Astart3 or the great avkite mother, whose womb compre- - crae. us.
hended all the hero-gods, was rambling about the world ; 'she found a Star
falling, from the sky, which she afterwasds consecrated at Tyre: Pliny men-
tions an old tradition of a comet bavingappeared daring the reign of Typhon,
that iz to say, during the prevalente of the' diluvian ocean, the effects of
which:were extremely tremendous: Hygjnus informs us, that, whea Phaéthon,
 the som of Apollo, had set thé wlole world on fire by mismanaging the cha-
riot of: bis father; Jupiter, td quench the flames, caused a general inunda-
tion, from which Pysrhe and Deucalion alose escaped in an ark: and from
the ancient mythological ‘writers we learn, ‘that there were - originally seven
stars In:the consteliation of the Pleiades; but that ome of them, Electra the
wmsther of Dardanus, who' was reported to have beeu saved from a deluge
both:in Arcadia and Samethrace, suddenly quitted her station in the heavens,
wad wandering about with dishevelled hair became a comet.* Now there is
nothing set forth in the narrative of Moses to warrant the opinion, that some
unusual Star. bevamie ‘visible. et the time of the deluge ; but-it was very pre-
valent, we see, in the gentile world: frotu primitive gentile tradition there-
fore must Zevadusht have borrowed thie Star of Tascliter.* ' ,
I thinkit probable;. that this diluvian Star of Taschter, Astarté, Typhon,
and Dardenus, was the Star of Moloch or Remphan meationed by the prophet
Amos and: the protomestyr Stephen.! The compound word Remphan or

' Sanchon. apud Euseb. Prep. Evan. lib. i. c¢. 10. Plin. Nat. Hist. lib. ii. ¢. 25. Hyg.
Fub. 152, 192. Serv. in Virg, Georg. lib. i. ver. 138. Dionys. Halic. Ant. Rom. lib. i. c.
€1. Tsets: in Lycoph. ver. 20. ‘It may be cbserved, thet, according to Hyginus, Electra
became a comet on sccount of her grief for the lpss of her son Dardanus; and, accerding to
Sarvius, on account of his death. His loss and his death mean the same as the fabled
aphenism of Osiris; that is to say, the inclosure of Noah within the Ark, which was his
aliegorical Yoss or death. The Hindoos, like the Greeks, suppose the Pleiades to have been
once seven in number: for they make them to be the sidereal representatives of the wives of
the seven arkite Rishis. Asiat. Res. vol. ix. p. 85. '

* My old friend and schoolfellow, Mr. Hoyle, ventures, in his fine poem of Esodus, to
make Moses himself speak of & comet, as being one of the causes of the deluge. This is
perfectly allowable in poetry, and the circumstance was probably a real matter of fact: but
the Pentateuch is silent on the subjeet. See Hoyle’s Exodus, book vi. ver. 627—645.

¥ Amos v, 26. Acts vii. 43,
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Ram-Phan may either signify the lofty Phanes, or may possibly be the name

of the Indo-Scythic Rama united with that of Phanes or Pan. 'This deity
is rightly judged by Selden and Beyer, either to be the same as Saturn, or to
be immediately connected with him under the appellation of Chiun.* Heis
doubtless, I think, that great Pan or Mendes, whom the Egyptians reckon-
ed the most ancient of the gods, and whom they placed at the head of their
famous ogdoad of navicular deities: and Pan is the same as Phanes or Dio-
nusus, whom the Orphie poet makes one of his primeval triad. He is cer-
tainly the same also as Moloch, with whom he is associated : and Moloch
again identifies himself with the Centaur Cronus or Taschter. According te
‘Rabbi Simeon as cited by Paul Fagius, his face was that of a calf.* He
‘seems, in fact, like Taschter and the Minotaur, to have been a figure com-
pourded of a man and a bull; for, whether a human face and body was at-

- tached to the body of a bull or the head of a bull to a human body, the

hieroglyphic is in each case radically the same: we may pronounce him
therefore to be the man-bull of the Canaanites. The Star of Castor and
Pollux is nearly allied to that of Taschter and Remphan. They were styled
Dioscori, which is-a title of the Cabiri: and, as the' whole history of the
great gods of Samothrace and Phenicia refers them to the deluge, so the

. Star of the Dioscori was esteemed peculiarly auspicious to mariners. The

‘origin of the notion is sufficiently obvious: in the midst of a tempest which
overwhelmed a whole world, the redl or simulated Star of Noah shone with
no baleful lustre on the favoured ship which preserved himself and his family,
It may not be improper to notice, at the close of these remarks, the period,
which the author of the Zend-Avega ascribes to the increase of the waters-
and to the malignant influence of the Star of Taschter. Moses simply in-
forms us, that rain was upon the face of the earth forty days and forty nights,*
Now, if the fabulous history of the Zend-Avesta -were a mere servile trans-
cript of the Pentateuch, I see no reason, why the compiler should not have
expressed himself precisely in the same manner as his supposed prototype.
But such s not the case: while he curiously preserves the sum total of forty

* Seld. de diis Syr. synt. ii, c. 14, Beyer. Addit. in loc. .
* Seld. de diis Syr, synt. i, c. 6. 3 Gen, vii, 12. S
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days, he tells his story in such a manner as to shew that it must have C®A® ut
been derived from a tetally different source. During thirty days and

thirty nights, the sidereal light of Taschter shone on high over a perishing

world: and, during the space of ten additional days, he caused incessant

rain to descend from under each of his three bodies. Here we have indeed

the complete forty days: but the mode of specifying them can never have

been borrowed from the Jewish lawgiver. ,

8. The internal evidence, which has been preduced, may now perhaps
enable us to judge, whether we must not necessarily conclude, that the ma-~
terials (I argue only for the materials), out of which the early history of
the Zend-Avesta has been compiled, are genuine relics of ancient mythology.
The commencement of the book of Genesis it resembles in nothing but its
grand outline : while every part of it teems with the notions common to the
old mythologists in all parts of the world. Such notions the later Zeradusht
could not have borrowed from the plain narrative of Moses: and their re-
markable coincidence with the theological speculations of Paganism forbids
the incredible supposition, that they were the novel productions of his own
inventive brain. Whatever particulars therefore may have been transferred
into the present Zend-Avesta from the Hebrew Scriptures, the materials,
out of which its early history has been framed, must upavoidably be esteemed
fragments of primeval symbolizing tradition.

If this opinion be well founded, and I see no reason to doubt it, I need
scarcely observe, what a strong attestation we have to the veracity of the an-
tediluvian and diluvian history of Moses.

IV. After these remarks on the Zend-Avesta, I may be allowed to adduce
two prayers of the Parsees: the one addressed to the Moon; the other, to
the sacred Bull. They exhibit in strong colours the nature of their worship;
and shew with sufficient clearness, that the Moon which they adored was not
solely and exclusively the planet, but that it was the planet considered as the
astronomical symbol of that vessel in which were preserved the rudiments of
a future world.

1. The first prayer is an invocation of the Moon.

X adore Ormusd ; I adore the Amschaspands ; I adore the Moon, which
preserves: the seed of the Bull: I adore, looking on kigh ; I adore, looking
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o0k % below, May the Moon be favourable to me: she, who preserveth the seed.
of the Bull ; she, who hath been created the only ome of her kind; she,
from whom proceeded animals of warious descriptions. I make to her
izeschné and neaesch.

I adore Ormusd ; I adore the Amschaspands ; I adore the Moon, which
preserves the seed of the Bull : I adore, looking on high ; I adore, looking
below. As the Moon increases, so she likewise decreases: during fifteen
days she increases ; during fifteen days she decreases. When she increases,
we ought to adore her ; when she decreases, we ought to adore her : but,
above all, when she increases, it is our especial duty to adore her. O Moon,
who increasest and wanest ; thow Moon, who preservest the seed of the Bull;
thou, who art hely, pure, and great ; I make to thee izeschne.

I regard that Moon on high: I honour that Moon, which is elevated :
I regard on high the light of the Moon: I honour the light of the Moon,

- which is elevated.

When the light of the Moon diffuses heat, ahe causes trees to grow gf the
colonr of gotd: she multiplies the verdure upon the earth with the new
Moon : with the full Moon come all productions.

. I make igeschwe to the new Moer, koly, pure, and great : I make iseschne
to the full Meon, holy, pure, and ‘great: I make. izeschné to the Moom,
which caused every thing to be borm, holy, pure, and great.

- I invoke the Moon, whick preserves the seed of the Bull: - I mdone, lholcmg
on high ; I adore; looking beloxw."

8. The second prayer is addressed to the sacred Bull: butits form is man-
datory.

* ' Address your prayer o lhe excellent Bull :. address your prayer to the
pure Bull: address your- prayer to those primciples of all goed: address
your prayer to the rain, the source of plemty: addwess your prayer to the
Bull, become pure, ecelestial, holy ; who has neogr been engendered, who is
haly.

When Dje ravages thc world, when the impure Aschmogh weakens mas
who is devoted to him, -the water spreads itself onm lngla it descends in

> Mglﬂdﬁmqts. vol, iib .17 apud Bryun.
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abundance ; that water dissolves inio a thousand, into ten thousand showers
of rain. I tell you, O pure Zoroaster, Let emoy, let death, be upon the
earth : still the water smites envy, which is upon the earth ; still it smites
death, which is upon the earth. Let the Dew Dje multiply himself : if it
be at sun-rise that he desolates the world, still the rain places every thing in
order again when the day is pure; if it be in the night that Dje desolates
the world, still the rain reéstablishes every thing to Oshen. It falls in
abundance : then the water renews itself, he earth renews itself ; the trees
renew themseloes, health renews itself ; he, who gives health, renews him-
self.

When the water spreads itself in the river Voorokesche, it raises itself,
and mixes the grains with the earth and the earth with the grains.
The water, which raises itself, is the means of abundance: the grains given
by Ormuzd spring up and are multiplied. The Sun, like a vigorous courser,
darts with majesty from the summit of the terrible Albord:, and gives light
to the world. From that mountain which he possesses, a mountain given by
Ormuzd, he rules over the world : this is the way to the two destinies, above
the grains given in abundance and above the water. Whether it be before
you have done the evil, or before you have read the excellent word, I cause
every thing to spring up for you in abundance ; I, who then wash you with
water. By water I purify a thousand things, which I have given to you.

When the water spreads itself in the river Voorokesché, part of it raises
dtself, which falling in rain mixves the grains with the earth and the earth
with the grains. The water, whick raises itself, is the means of abundance.
Every thing increases, every thing multiplies itself, upon the earth given by
Ormuzd. The Moon,. the depository of the seed of the Bull, darts with
majesty from the summit of the terrible Albordi, and gives light to the
world. From that mountain which she pessesses, a mountain given by
Ormuzd, she rules over the world : this is the way to the two destinies,
above thegrains given in abundance and upon the water.

When the water spreads itself in the river Voorokesché, part of it raises
itself, which falling in rain mixes the grains with the earth and the carth
with the grains. Thewater, which raises itself, is the means of abundance.
The cruel Dje, master of the magic art, raises himself imperiously; he

Pag. Idol. VOL. II, M
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wishes to exercise his violence. But the rain drives away Ascheré, drives
away Eghoueré, drives away Eghranm, drives away enty, drives away
death. It drives away the serpent, drives away falsehood : it drives away
the wickedness, corruption, and impurity, which Ahriman has produced in
the bodies of men."

V. These prayers, wild as they appear, are evidently constructed on that
early history of the Zend-Avesta, which I have recently discussed. Hence
it is wanifest, that the persons, who used them, received that history as the
acknowledged basis of their popular theology. This circumstance therefore
affords another proof, that the materials at lcast of the history are genuine
relics of pagan antiquity. We find the notions, which distinguish it, enter-
ing into the forms of public worship: which we can scarcely suppose would
have been the case, hud the whole from beginning to end been a novel figment
of the later Zeradusht, differing altogether from the mythological speculations
of his predecessors. But, that the history does not differ from such specu-
lations, may be safely inferred from the striking resemblance which it bears
to the peculiar notions prevalent throughout the whole pagan world. The
very ideas, which characterize the theologies of Egypt, Hindostan, Phenicia,
Asia Minor, Greece, Italy, and Britain, may be clearly recognized in the
Zend-Avesta and in the prayers formed upon its early history.

1. The Moon, that preserves and purifies the seed or offspring of the
second man-bull, while the waters of the deluge cleanse the earth from the
abominations introduced by the serpent Ahriman; the Moon, that is invoked
as the great universal mother, as the fruitful parent of all animals, as the
holy birth-place of every postdiluvian production: that Moon, which pre-
cisely corresponds with the Moon celebrated by the Hindoos and Egyptians,
as the mother of the World, and'as the receptacle of him who was preserved
in an Ark during the period of a general flood: that Moon, I say, must
plainly possess a character, superadded to its proper literal character of one
of the great lights of heaven. If the second man-bull, who flourished at the
time of the deluge, and who is described as having three inferior companions,
be the patriarch Noah: the Moon, which preserved his offspring while the

* Zend-Avesta. vol.ii. p. 424, spud Bryant.
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waters covered the earth, and which subsequently became the parent both
of the animal and vegetable creation, must inevitably be the Ark; which the
old mythologists, :in every part of the world, venerated under the astronotm-
cal symbol of the navicular crescent.

As the Ark is thus typified by the Moon; so likewise Noah or the second
man-bull, in exact accordance with the theological systems of other nations,
is celebrated in the Zend-Avesta as being the Sun: for that very person, who
astronomically is the bright orb of day, is yet, when assisted by three subor-
dinate persons and himself assuming three forms upon earth, declared to
have been the delegated human agent that produced the deluge.

With these Sabian speculations, which extended themselves from Babel to
every quarter of the earth, the two prayers now under consideration perfectly
agree—In the former of them, we are explicitly taught, that the Moon,
which was the object of Persic veneration, was both of a celestial and of a
terrestrial nature, I adore the Moon, says the devout votary, looking up
to heaven on high ; I adore the Moon, looking down to the earth below—
In the latter of them, both the Sun and the' Moon are represented as pro-
ceeding from the summit of mount Albordi, and as thence ruling the whole
world. But this can only be true of Noah, and of the Ark: of Noah, the
giver of health or (according to the parallel mythology of Hindostan) the
great regenerative physician, who with all nature renewed himself after the
deluge ; of the Ark, in which his offspring was preserved and purified during
the prevalence of the waters, and from which it was believed to be born again
into a new and more holy state of existence. For mount Albordi, the gift
of Ormuzd and the favourite seat of universal dominion to the mystic Sun
and Moen, was the first land which appeared above the retiring deluge,

when the waters retreated on all sides from the Arg-Roud or from the Argha

of the Magus Zeradusht. And the primitive Zeradusht, as we have seen,
was himself, no less than the second man-bull Taschter, the patriarch Noah
considered as a reappearance of Adam or the first man-bull Key-Umursh
Aboudad. Hence, we may observe, the prayer of the aspirant is addressed,
not only to the pure Bull, but likewise to the pure Zoroaster.*

' M. Perron uses the word Zoroastre, which 1 have accordingly translated Zoroaster :
but, whether he substitutes the classical appellation for the oriental Zeradusht, or whether

CHAP. 11,
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By the use of such a key, which is equally afforded by the Zend-Avesta
itself and by other concurring mythological systems, the two prayers are
sufficiently intelligible, though partly obscured by a sori of mystic jargon.
The whole context of them, particularly when viewed in connection with the
legendary history itself which furnishes the best explanation of their mean-
ing, decidedly proves them to have a diluvian reference, mixed however,
like the history, with an allusion to the fall of man and to the gross wicked-
ness which was the procuring cause of the flood. -

The Amschaspands, who are invoked along with Ormuzd and the Moon,
were thought to be seven primitive celestial spirits.” Their number, joined
to the general context of the prayers and of the history, points out very
unequivocally what persons are intended by them. They are palpably the
same as the seven inferior Rishis of Hindostan, who were saved with the
head of their family in an ark; the same as the seven ancient personages,
who alone returned with the British just man Hu from the dale of the grievous
waters, when he navigated an ocean without shore in the mystic ship which
was a form of the great mother Ceridwen; the same as the seven Heliade,
whose father Helias or the Sun once crossed the sea in a golden cup, and
who was represented by the Egyptians sailing in a boat; the same as the
seven Titans, who were the children of the older Titan, Cronus or Saturn or
Noah;* the same as the seven Corybantes, who were the offspring of Cory-
bas by the nymph Theba or the Ark; and the same as the seven Phenician

- Cabiri, who were the sons of Sydyk or the just man, who were thought to

have built the first ship, and who consecrated the relics of the ocean to Nep-
tune at Berytus. They are the same likewise as the seven primeval celestial

' spirits of the Japanese: and, to return to the Zend-Avesta, they are the same

also as those Karfesters, who are described as escaping from the deluge and
as commencing the parents of a new race on the summit of mount Albordi.
For, as Cronus and the seven Titans were exempted froimn the general de-

the very name Zoroaster here occurs in the original, I have no means of positively ascertaining,
I suspect however the former to be the case, as I am assured that the name Zoroaster is wholly
unknown to the Persians, '
* Les sept premieres esprits celestes.
* The Orphic poet addresses Cronus by the appellation of aAxius Tirav, Hymn. xii.
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struction which befell all the other Titans:* so, in the Zend-Avesta, amidst €84% "%
the general destruction of the impious Karfesters by the waters of the deluge,
" some of the same race were nevertheless preserved on the top of mount
Albordi to be the principles of the renovated world. Accordingly, while the
Orphic poet, in allusion to the submersion of the first race of mortals, places
the Titans as a body beneath the earth in the deep recesses of Tartarus; he
yet speaks of them as the ancestors and the primordial fountains both of .men,
of fishes, of birds, and of beasts: from you, says he, originates every ge-
neration throughout the Universe.” Like the preserved Karfesters, they
were the germina whence the new world proceeded: and we may equally
trace the Noetic ogdoad in the seven Titans with their parent the hippocen-
taur Cronus at their head, and in the seven Amschaspands with the hippo-
centaur Taschter at their head; for, as Taschter is the equine man-bull of
Persia, so Cronus is the equine man-bull of classical mythology.

2. The imagery however of the second prayer is more literally diluvian
than that of the first, which throughout is highly symbolical.

(1.) While the aspirant celebrates the cleansing and fructifying powers of
rain in general; it is easy to see, what particular rain is the real burden of
his song. Supplications are to be addressed to the pure Bull and to rain, as
the principles of all good. Though the evil one may ravage the world, and
bring destruction upon man so unhappily devoted to him: yet, when the
diluvian tempest of desolation is abated, when the day is again serene; the
rain replaces every thing in right order. As we may learn by comparing the
prayer with the history, water, in exact accordance with the mythological
notions both of Hindostan and Britain, is not only the instrument of ruin,
but likewise the agent employed for the purification and regeneration of a
corrupted world, The same idea is afterwards expressed in the prayer with
greater clearness and more pointed application. The evil principle furiously
goes forth to the work of destruction: but the rain chases away all his adhe-
rents; puts to flight the great serpent; and washes out those stains of false-
hood, vice, and impurity, with which the bodies of men had been infested -
by the machinations of Ahriman.

* Sce my Dissert. on the Cabiri. chap. ix, * Orph. Hymn. xxxwi,
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(2.) This serpent is said to be the form, which Ahriman assumed in order
to poison the first man-bull : from its influence likewise the deluge is repre-

" sented as proceeding

Here then we are unequivocally and unreservedly informed, what I have
already intimated to be the case, that the Gentiles symbolized the flood by a

'vast serpent, because they believed itto have originated from the evil princi-

ple." The serpent Ahriman, existing in the water (to use the remarkable
phraseology of the Zend-Avesta), and thence producing the deluge, is clearly
the same.two-fold mythological character as the Egyptian Typhon,the
Greek Python, the Indian Vasookee, and the huge Gothic water-snake of
Midgard. Plutarch rightly tells us, that the dragon Typhon was a personi-
fication of the ocean; and, that he represented the ocean at the precise time
of the flood, is evident from his being the agent, who compelied Osiris to
enter into the ark and Horus or the renovated Osiris to ‘take refuge in the
sacred floating island.  But he did not typify the ocean simply and exclusively :
he was distinguished also, like Ahriman, by the characteristic marks of the
evil principle. Hence the Egyptians and the Persians equally viewed the sea
with abhorrence, and were peculiarly unwilling to trust themselves. on its
waters ; though it was highly venerated by both as a powerful divinity, and
though by the mystic theocrasia which is so prominent a feature of ancient
Paganism it was often esteemed one of the material formsof the great father.

(8.) As we proceed in our inquiry, additional light will be thrown on the
character of the serpent. Ormusd the just judge said to Neriosengh:
After having made this pure place, the beauty of which displayed itself afar,
I was marching in the greatness of my majesty. Then the serpent perceived
me : then that serpent, that Ahriman, full of death, produced abundantly
against me, by thousands and by myriads, universal envy and opposition.*
Yet all his efforts should eventually prove ineffectual. Though he might
desolate the world by bringing upon it the waters of a mighty inundation;
yet the rain would reéstablish every thing in its right order agamst the days
of Oschen. .

* Vide supra book ii. chap. 7. § I. 1, 2.
* Vendidad Sadi in Zend-Avesta. vol. ii. p. 429. apud Bryant.
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We have here, if I mistake not, a very curious, though not singular, in-
stance of the manner, in which the characters of Noah and the predicted
Messiah were sometimes confounded together in the gentile world. Noah is
one of the most eminent types of Christ: so eminent indeed, that the
phraseology and machinery (if I may so speak) both of the Hebrew and of
the Greek Scriptures is in a great measure constructed upon a continued
allusion to his eventful history. It was this resemblance between the type
and the antitype, which produced that otherwise unaccountable coincidence
in many points of the character of our Saviour with that of the great father
of the Gentiles: a coincidence, which has been alleged for the worst of
purposes by certain modern infidel writers, and which cannot be wholly
solved by the theory that many particulars were pilfered from the genuine or
spurious gospels and fraudulently employed to decorate the chief god of the
eastern pagans. ‘That much indeed has been done in this way, cannot for a
moment be doubted : but, that many characteristics of the great father,
which in due season proved to be characteristics of the Messiah, actually
served to distinguish the great father long before the advent of the Messiah,
can, I think, be as little doubted. Tt was in fact this partial resemblance,
which caused the very abuse in question. When the ministry of Christ was
closed, the resemblance was soon observed by the curious orientalists. This
resemblance produced most of the early heresies, with which the speculative
east was infected : for the votaries of the great father, embracing indeed
Christianity, but unwilling to relinquish their long-fostered superstition,
soon contended, that Jesus was but one of the numerous manifestations of
him ; who ever appeared, as a preacher of righteousness, as the refornier of
an iron age, and as the introducer of a new age of gold. When once they
were prepossessed with this wild, though (according to their notions) spe-
~cious, fancy; the rest followed of course. The whole history of Christ was

applied to the great father: but it was so applied, only because a certain -

degree of resemblance had already been found to subsist between them,
Thus, in the instance now before us, the Neriosengh of the Zend-Avesta is
evidently the Hindoo Nara-Sing or lion-avatar of Vishnou: and Oschen,
from the context of the passage, must be Noah; because we are told, that
against kis days the waters of the deluge would reéstablish every thing in

CHAP, 11T,
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order. Yet, since in the mythology of Egypt, Hindostan, and Greece,
Noahis equally described as being pursued by the serpent or the evil prin-
ciple bringing on the flood ; and since the original promise foretold, that the
serpent should bruise the heel of him who should eminently be the seed of the
woman : we find, with that strange degree of evidence which can scarcely be
controverted, that in the person of Oschen, whois primarily Noah or the great
father, the Magi from a very early period expected some mighty deliverer
of man from the tyranny of the serpent and from the bondage of corruption.

(4.) Oschen is palpably the same as Oshander-begha. But Oshander-
begha is said to have been foretold by Zeradusht in the Zend-Avesta as a
just man, who should appear in the latter days to bless the world by the in-
troduction of holiness and religion. In his time there was likewise to ap-
pear a malignant demon, who should oppose his plans and trouble his em-
pire for the space of twenty years. Afterwards Osider-begha, who seems
to be Oshander-begha under another appellation, was to revive the practice’
of justice, put an end to injuries, and re€stablish such customs as are immu-
table in their nature. To him kings were to be obedient and to advance
his affairs ; the cause of true religion was to flourish; peace and tranquil- -
lity were to prevail ; and discord and trouble were to cease.’

It is gasy to see, that this predicted Oschen or Oshander-begha is the
person, whose manifestation on earth, at a time when the power of Ahri-
man should be greatly restrained, is promised by Ormuzd to Goschoroun
immediately upon the death of the first man-bull: and it is equally easy to
see, that every part of the two-fold character of Oshander-begha and Osi-
der-begha accurately corresponds with the two-fold character of the just
man Noah antediluvian and postdiluvian, as he is represented in ancient my-
thology, combating and finally subduing, though not without being first con-
strained to flee himself, the serpent Typhon, or Python, or Ahriman, or
Caliya. The difference consists only in the struggle of the great father
being past, while this of Oshander-begha is spoken of by Zeradusht as yet
Juture. But, after all, the difference is rather apparent than real. It was
the grand doctrine of ancient Paganism, a doctrine which eminently pre-

* See the original of this prediction in Hyde de rel. vet, Pers, c. xxxi.
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vdiled in the east, that what had once occurred was to occur again ; that, ag cmAs.u
the great father or the just man had been revealed at the commencement of
the present world in conflict with the serpent which brought on the deluge,
so he would again be revealed similarly in contlict with him at the beginning
of another age; that, as he had heretofore been victorious, so he would
again be victorious ; that, as he had already been an universal sovereign and
bad introduced a golden age of religious holiness, so he would againrule
over all the kings of the earth, and usher in a remarkable period of justice
and piety. All this would have been taught by Zeradusht, merely in accord-
ance with the leading tenet of that ancient Babylonian superstition which
" spread itself from Shinar over the face of the whole earth, and without
any necessary reference to the expected Messiah of Jews and Christians.
And that this supposed prophecy at least had no such reference, though at
first sight it might appear to have, may be very plainly collected from the
character of Oschen; who is certainly Noah, because the waters of the de~
luge were to re€stablish every thing in order against his days. Hence, whea
Zeradusht predicted a future Oschen, who should again suceessfully contend
with the evil principle, hein fact merely asserted a future deluge and the
manifestation of a future Menu at the beginning of a new world.
But, if we advance yet further, and observe how this personage is addi-
tionally decorated in a more explicit prophecy also ascribed to Zeradusht,
we shall probably be obliged to conclude, that, in whatever light Oschen
might have been originally viewed, the character of the Messiah was in him,
at some time or other, superadded to that of the great fither. According
to Abulpharagius, Zeradusht, the preceptor of the Magi, taught the Per-
sians concerning the manifestation of Christ; and ordered them to bring
gifts to him, in token of their reverence and submission. He declared, that
in the latter days a pure virgin would conceive ; and that, as soon as the
child was born, a star would appear, blazing even at noon-day with undi-
minished lustre. Fou, my sons, exclaimed the seer, will perceive its rising
_ before any other nation. As soon therefore as you shall behold the star,

Jollow it whithersoever it shall lead you ; and adore that mysterious child,
offering your gifts to him with profound humility. He is the Almighty
Word, which created the heavens.”

* Abulphar. apud Hyde de rel. vet. Pers, c.xxxi.
Pag. Idol. VOL. IL N
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Now, elthough from very remote times the great father was occasionally
believed to have been born from a virgin, although in reference to that
birth he was often viewed as existing in a state of infancy, and although he
was frequently distinguished by a remarkable star possibly on account of
the appearance of a comet at the epoch of the deluge: though all these

_perticulars are certainly to be found in the multifarious history of the great

father ; yet, when we consider them as they stand connected together in the

- prophecy ascribed to Zeradusht, itis almost impossible not to feel persuaded,

that the author of it must have seen the predictions of Balaam and Isaiah:
The only question therefore is, whether the plagiarism was effected before
or after the nativity of Christ.

(5.) T am strongly inclined myself to beheve, that it was effected defore
the Christian era. My reasons are these.

It is well known, that an universal ‘expectation of some mighty deliverer
prevailed throughout the east previous to the time when our Lord was mani-
fested in the flesh: and it is certain, that such a deliverer was actually ex-
pected by the Magi, and that some unusual star was believed by them to be
bis appointed harbinger, because we find them journeying in;quest of him
as soon as they beheld the star. Now the sacred account of this- very ex-
traordinary transaction is, in my mind, a strong proof, that the later Ze-
radasht really delivered to the Magi some such prophecy, as that ascribed
to him by Abulpharagius : not, of course, that I suppose kim to have been
inspired ; but we seem to have it proved to us, that he communicated.to his
disciples the predictions of Balaam and Isaiah under the pretence of.their
being his own. I trace the proof in the following manner. .

The Magi, noticed by St. Matthew, lived in a conntry directly east . of
Judea: this at once shuts out Arabia, and directs our attention to Chaldéa
and Persia. They are especially styled Afagi: their name therefore, no
less than their geographical locality, compels us to look to the same region
for them ; because, although there were numerous colonies of the. Maghas
2o the east and south-east of Persia, and although some.of them had pene-
trated into Europe by a north-westerly direction, yet, if we travel due east

*from Judea (the route prescribed by St. Matthew), I doubt whether we

shall find any of them before we reach Babylonia and the Persian- teirito-
ries. If then they were Persians (and the same conclusion will follow, if
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they :were natives ‘of some other country), they must have beer traditionally ¢HA®. 11«
taught by their predecessors, as those predecessors are said to have been
taught by the later Zeradusht:" for, if this were not the case, it is utterly
impossible to account for the grounds of their conduct. We are explicitly
told, that, while they were yet in the east, they beheld an unusual star ; that
tliey argued from its appearance the birth of the long-expected deliverer ;.
that they knew the deliverer would be born king of the Jews; and that
they-undertook a journey from their native land for the express purpose of
worshipping him-and of offering to him presents." But nothing of this sort
could have been'done by them ; if they had not known the particulars, pre-
wious to the advent of Christ, which Zeradusht is said by Abulpharagius to
have revealed, in his stolen prophecy, to their forefathers. For, without
this antecedent knowledge, though they might have seen the star, they never
could have imagined that it announced the birth of a great deliverer
the king of the Jews; and, though they might have indulged in many as-
tronomical speculations respecting it, they never would have dreamt of
travelling into Palestine in search of a wonderful infant: all this, withous
some antecedent knowledge, they would no more have done, than a mo-
dern astronomer would take a voyage to America on a similar errand, because
he had recently observed some remarkable comet. The whole narrative
therefore of St. Matthew supposes and requires this' antecedent knowledge :
and, as he gives us not the slightest intimation that their acquaintance with
the purport of the star was recently and specially derived from a divine com-
munication, we have ‘no warrant for solving the question in ¢ka¢ manner.
He simply represents them as declaring, that they had seen the star in the
east, and that they well knew what such a phenomenon signified. All- this
knowledge therefore they possessed before the birth of Christ: and, however
it might be acquired by tliem, it is at any rate precisely that knowledge
which the later Zeradusht is said to- have communicated to- their predeces-
sors. They acted, in short, in. the identical mmnner in which they wouid
have acted, supposing Zeradusht to have really made the communication in
question : and, ae their actions imply previous knowledge acquired in some
manner, and as that precise knowledge is said to have been conveyed to

* Sce Matth. ii.
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them by Zeradusht which he himself might easily haye acquired from the
Hebrew Scriptures during the Babylonian eaptivity, I really see no sufficient
grounds for litigating the genetal authenticity of the prediction ascribed to
him by Abulpharagius. In this opinion I am the more confirined by a very
singular part of the declaration of the Magi themselves, as recorded by St.
Matthew : they not only know, that the star announced the birth of a deli-
verer in general, but that it signified the nativity of some wonderful Jewish
king in particular. How did they learn this last circumstance; with which,
it appears, they were already well acquainted before the manifestation of
Christ? The answer is perfectly easy, if we admit the authenticity of Ze-
radusht’s prediction : and the fact is precisely what might have been expect-
ed, if we suppose (what in that case we must suppose) that he fabricated
bis self-appropriated vaticination out of the prophecies of Holy Writ. From
them he would learn, that the star was to come out of Jacob; that the vir.
gin-born Immanuel was to be the sovereign of Judah; that the expected in-
fant was to be the Mighty God and the Prince of peace; and that, although

. his government should ever be upon the increase, he should specially sit upen

the throne of his father David." Hence, I think, we may clearly perceive,
haw the eastern Magi came to know that the star-announced deliverer was to
be a Jewish prince, and how Zeradusht was enabled te:communicate that
knowledge to them long before the advent of Christ.

But there is yet another reason for believing, that the plagnansm of Ze-

“radusht was effected previous to the birth of our Lord, and that the predic-

tion ascribed to him by Abulpharagius is not a forgery manufactured subse-
guent to it. The connection between the Druids of the British isles -and
the Magi of Persia was inferred by Borlase from the palpable identity of
their rites and tenets,. even before the progress first of the Celts and after-
wards of the Goths had been satisfactorily traced from the East. Now it

is a remarkable circcumstance, thatin the old Irish history a paraliel prophe-

¢y should be ascribed to a person called Zeradusht : and it is equally. re«
markable, that the prediction should be said to have been first delivered by
a Daru or Druid of Bokhara, which was the supposed abode of the Persian

' Compare Numb. xxiv, 17, 18, 19. lsaiahvii. 14, viii. 8. ix. 6,7.
1
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Zeradusht.® I see not, how this minute coincidence can be satisfactorily ac-
counted for on the supposition that the Irish legend was the mere forgery of
some monk of the middle ages : because, even if a person of that descrip-
tion had been guilty, in the first instance and entirely from his own imagi-
nation, of the pious fraud of putting the prophecy of a future deliverer into
the mouth of Zeradusht, he could not possibly have known, that that very
prophecy was ascribed in the east by Abulpharagius to a Zeradusht who was
actually a Daru or' Druid of Bokhara. This cireumstance, so far I am
able to judge of evidence, removes the suspicion of at least a thorough-

paced forgery. Many of the Popish saints are undoubtedly nothing more.

than the gods of the Gentiles, whose fabulous history has been strangely
transmuted into a pseudo-christian legend : but, if a romancing monk of
the dark ages had merely found an ancient personage, revered by the pagan
Irish as a prophet under the name of Zeradwsht, and if he had been dis-
posed to-ascribe to this personage a prophecy respectmg the Messiah ; he
could not have moulded the prophecy and the history attached to it into their
present form. Supposing him to have possessed a sufficiency of learning to
know that an ancient Persian legislator was mentioned by the Greek-and La-
tia writers under the title of Zeroaster, he never cauld have imagined, that
the Zeradusht of the Irish history had any thing s common with this Zo-
roaster, because he could scarcely have known that by the Persians Zoreas-
ter was called Zeradusht. But, wighout such knowledge, which -I-see not
how he could well acquire, it never would have entered into his heed to af-
firm, that the Zeradusht who delivered the propheey was a Druid on Magus
of Bokhara. Or, if he had unaccountably and at hazard made such an
afirmation, hew happens it, that it should actually turn out to be the truth ¢
For the identical prophecy, whieh by the ol¢ Irish in the west is-ascribed to
Zeradusht of Bokhara, is givenby Abulpharagius in the east to the very
same person; a circumstance, of which a monk in the middle ages could
searcely bave been aware.

The pecessery result frem this ceincidence is both curious and important.

* See Vallancey’s Yindic. of ane. bist, of Ireland. Collect. de reb. Hibern. vol. iv. p. 196
-=20%.
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There must have been an emigration from Persia to Ireland, by the usual
north-westerly route, subsequent to the: onginal production of the prophecy
of Zeradusht. But that propbecy could not have ‘been manufactured prior
to the time, when the later Zeradusht conversed with Daniel or with some
Jews of the captivity ; because it exhibits internal evidence of having been
stolen from the Hebrew Scriptures. Neither could it have been manufac-
tured subsequent to the birth of Christ: because the actions of the Magi,
as recorded by St. Matthew, prove, that they must have possessed the very
kmowledge which it conveys when they first beheld the star in their own
country. Hence the emigration from Persia to Ireland must have taken
place between the time of Darius Hystaspis, in whose reign the later Zera-
dusht is with reason believed to have flourished, and the birth of Christ,
which called the expecting Magi out of Persia or Chaldéa. But, if it took
place bgfore the birth of Christ, then the prophecy ascribed to Zeradusht
must also have been composed before the same era: because, since it has
been discovered in Ireland, it can only have been brought there by the pre-
christian emigrants from Persia.

(6.) I think we may not obscurely collect, that the sentiments of Zera-
dusbt himaself, respecting the future deliverer, were much the same as those
entertained of him, by many of the early eastern heretics, after he Aad been
manifested.

Ouchen, we have seen, was equally g title of the just man Noab, for
whom the world was renovated by the waters of the deluge, and of. the ex-
pected just man, who was again to contend with the evil principle in the lasg
ages. Now, since Zeradusht, agreeably to the prevailing dogma of Pagan-
ism, already maintained, that Oschen or Key-Umursh or the great father
would hereafter appear at the beginning of a new world as he had heretofore
appeared at the beginning of the present and the antediluvian werlds ; and,
since he further knew, that that same great father, whether designated by the
name of Zaschter or Aboudad or Mahabad or Buddha, was eminently distin-
guished by a star and was sometimes thought to have been born of a virgin:
since these would be the doctrines and speculations of Zeradusht, in com-
mon with the other philosophizing theologists of the east, previous to his hav-
ing seen the prophecies of Balaam and Isaiab, it is easy to anticipate the
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theory which he would be apt to:adopt after he.had seen them. He would
immediately conclude, that the predicted Messiah, whenever he should be
revealed, would be nothing more than one of those reappearances of the great
father, which his own mythological system taught him at stated inter-
vals to expect. And such, which we muy collect to have been the notion
of Zeradusht from the circumstance of his applying the same title of
Oschen to the just man whether past or future, was the precise idea
of those mischievous philosopbizing heretics who so. early disturbéd the
peace of the church. They held, as their successors have done after
them, that Christ was a descent of the virgin-born Buddba or Salivahana:
and they garbled the already existing legend of the great father, by in-
troducing into it various particulars from the history of Jesus, and by
applying them to the character of their transmigrating hero-god.

Whether the Magi, who travelled from the east' to worship the mfent
Messiah, became converts to unadulterated Christianity and renouneed the
theory which was probably handed down to them from Zeradusit, we: ars not
informed. They returned to their own country, and we hear nothing more of
them. -But, whetker they did or did not acquire more just sentiments by
conversing with Mary and Joseph, the report, which they must have brought
beck with them, weould bave a strong tendency to-sow in the minds of their
brethren, already impressed with the belief that the great father was abeut.to
be manifested for the purpose of reforming a corrupt world, those seeds,
which afterwards preduced so abundant a crop of Gnesticismand Manicheism.
- £7.) The mighty river- Voorokesche, whieh is mentioned very conspi-
cuously in the second prayer, though it does not appear in the history, I
take to -be the principal sacred Paradisiacal river of the Persian mytholo-
gists. It wes to them, what the Nile was to the Egyptians; the Danube
to the Celts, the Tanais to the Tauric Scythians, and the Euphrates to the
Babylonians : it was to them, in short, what the Ganges has long been,
and still is, to, the Indo-Scythe and Hindoos. The original chief sacred
river, of which all the others were but locally-appropriated transcripts,
"is certainly the Euphrates; because it really flows from the Paradisiaco-
diluvian region of Ararat or Lubar: and, since the Albordi of the Zend-
Avesta is clearly the arkite mountain, whether the Persians supposed it

CHAP, 113.
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literally to coincide with the Armenian Ararat or with the more eastern Meru
of Hindoo theology, the prototype of the Voorokesch¢ must be the Eu-
phrates, though it may lterally have been identified with some other
stream.’ This sacred river, from the circumstance of its flowing from the
mountainous country where the Ark rested, was esteemed a symbol of the
oceanic deluge : whence conversely it became a familiar notion with the
ancients to consider the sea as an enormous river. Thus the mythological
poet Homier speaks continually of the streams of the ocean :* thus the Egyp-
tians were wont to designate by the very same title the ocean, on which the
Ark of Noah floated, and the Nile, which supported on its waters the ark
of Osiris:* thus also the Eridanus of the sphere, which by some was thought
to be the Nile, was, as we may easily collect from the peculiar neighbour-
hood in which it is placed, no other than the sea or the deluge:* and thus,
to pass from profane to sacred, Jeremish, when predicting the future state
of Babylon in consequence of the manner in which it wus taken by Cyrus,
calls the Euphrates tke sca.® Accordingly, from Voorokesche arises that
rain, which is appointed not only to fructify the earth, but likewise to drive
away the evil demons that produce the deluge and to purify the world from
carruption.

VI. Thus I have argued, in favour of the genuine antiquity of at least
the materials out of which the Zend-Avesta has been composed, from the
total dissimilitude of the ideas, prevalent both in the history and in the

prayers, to the simple narrative of Moses, on the one hand ; and from their

perfect similitude to the old mythological notions of the universal pagan
world, on the other hand.

The points, which I wished to establish, were these : that the early history,
contained in the present Zend-Avesta could neither be a mere transcript
from the book of Genesis, nor a total or partial fabrication of modern times,

* The Oxus or Gihon for instance, on which Darab is feigned to have been set afloat in a
wooden ark, like Osiris on the Nile.

* Qxeavoio poawy. Hence our Milton has borrowed his ocean stream.

¥ Diod. Bibl. Hist. lib. 1. p. 12.

* Eratos. Catast. Eridanus.

* Compare Jerem. li. 42. with Bp. Newton's Dissert. x. vol i. p. 298, 309.
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whatever may be the age of the compilation in which it appears; but that
_ the groundwork of this history, like the fables and traditions (for instance)
collected by Tzetzes and Ovid, is an authentic fragment of very remote anti-
quity. The Zend-Avesta therefore, in its present form, may be a compara-
tively recent production: but internal evidence proves the genuineness of
the materials out of which it has been compiled. This is sufficient for my
argument, and all that I wish to insist upon.

Now, from the examination to which the history and the prayers have been
subjected, I will venture to avow my belief, that they can neither have been
the original arbitrary invention of a late writer, nor yet a garbled transcript
from the Pentateuch; though an acquaintance with the sacred volume may
have produced a chronological regularity of arrangement. Whoever compiled
the Zend-Avesta, the early history contained in it is no modern figment.

The minute accordance of its mythology with the ancient mythologies of

other nations, more especially in those particulars where the accordance has.

very little the semblance of being industriously laboured or designed, shews,
that, let who may be its author, he must either have written from old waterials,
or have been most profoundly skilled in the arcana of the pagan Mysteries.
The theology, particularly in the doctrine of the reappearance of the great
father, in the exhibiting of him under the symbol of a man-bull, in the describ-
ing of him as being astronomically the Sun, and in the mystic intercommu-
nion of the Ark and the Moon; the theology, in all these points, is undoubt-
edly the same as the theology of Greece, Egypt, Hindostan, Palestine, and

Britain : and, though (as I have just stated) the author mayhave been enabled

to reduce his story into a regular chronological form through his becoming
acquainted with the writings of Moses during or after the Babylonian captivity ;
yet his mode of telling that story is not scriptural, but strictly pagan.

Nor isthis all : as the theological opinions, which pervade both the legend
and the prayers, are precisely those opinions, which have prevailed from the
remotest ages throughout the whole gentile world; so they correspond with
and interpret the sculptured tock temples of Mithras, which are still in ex-
istence, and which at this very hour bear testimony to the genuine antiquity
‘of those materials out of which the Zend-Avesta has been composed.
Thevenot has given a curious delineation of the carved front of one of these

Pag. Idol. VOL. T o

CHAP. 111,
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sacred caverns; the imagery of which closely corresponds with the mythology
of the Zend-Avesta. On the propitious sign of the rainbow is seated a winged
Eros or Cupid, whom the ancient hierophants rightly deemed the oldest of
the gods. On his left hand appears the Sun, with the flame of an altar
rising towards it. On his right, kneels an adoring Magus. And, behind
the votary, is seen a phallus or conical pillar surmounted by a bull’s head.
Beneath these are eighteen naked men : and the whole groupe is supported by
two pillars, the capitals of which are each composed of the duplicated head
of a steer.” The head on the pillar certainly represents the tauric Mithras;
viewed, as the great father always was viewed, in the light of the chief gene-
rative or regenerative power ; for Porphyry tells us, that Mithras was depicted
riding on the bull of Venus, who was the same as Isis, Astarte, or Mylitta ;
that, like that bull, he was the lord of generation and the creator of the.
world ; that he was immediately connected with the mystic birth and egress
of souls from the Moon, symbolized by a cow ; and that he was styled Bu-
clopus or the stealer ¢f oxen, which name that writer seems to consider as
equivalent to one who by stealth attends to generation.® This tauric
Mithras is declared to be the Sun:® and there was a notion, that he tripli-
cated himself or produced a triple offspring; whence the Greeks denominated
him Triplasius. But the man-bull Taschter is also said to be the Sun;
while, in his human character of the producer of the deluge, he is said to
have been assisted by three inferior attendants. The solari-tauric Mithras
therefore is evidently the solar man-bull Taschter; and the triplication of the
one relates solely to the three attendants of the other.

Such and so varied are the testimonies, which may be brought to the ge-
nuine antiquity of the mythological system, taught in the early history of
the Zend-Avesta.

¥ See the print in Bryant’s Anal. vol. ii. p. 426.
* Porph. de ant. nymph. p. 260, 261, 262, 265.
3 Mifpas ¢ jneg waga Ilegoass. Hesych. Lex.



CHAPTER 1V.

Pagan accounts of an universal dcluge.

WE have observed, that pagan accounts of the creation generally contain
some strong allusions to the deluge: in a similar manner we shall find, that
" pagan accounts of the deluge are frequently marked by references to the
history of the creation. The cause of this apparent confusion is in both
instances the same. -
Agreeably to the established doctrine of a succession of similar worlds,
the creation of the antediluvian system was not esteemed a proper creation
or a production of something out of nothing; but was considered only as a
new organization of matter subsequent to a flood, which had destroyed a
former world, and on the surface of which the great father floated in profound
repose during the period that intervened between that world and its successor.
And, analogously to such an ides, the reappearance of the face of the earth,
when the deluge retired into the central abyss, was viewed as the creation of
a new mundane system out of the fragments of a prior system; the great
father with his seven companions having again floated upon the face of the
deep, during the appointed intermediate period, either on the lotos, or the
sacred leaf, or the navicular sea-serpent, or the mystic ship. Hence, as the
proper creation was believed to have been preceded by a flood, which de-
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stroyed a former world; and as our present system was really preceded bya
flood, and was in some sort a new production out of pre€xisting materials :
it is obvious, that, according to the philosophy of Paganism, there was no
essential difference between the real creation of the world and its renovation
after the deluge.  Such being the case, that heathen cosmogonies and heathen
accounts of the flood would be much intermingled together, isin fact nothing
more than what might have been naturally anticipated. If however we make
due allowances for this circumstance, we shall still find, that many of the
more ancient nations have preserved almost literal accounts of an universal
deluge, which correspond in a very wonderful manner with the history of it
as detailed by Moses. »

1. Ishall begin with that of the Chaldeans or Babylonians, as we have it
handed down to us, from the now lost history of Berosus, by Eusebius,
Syncellus, Abydenus, and Josephus. :

Xisutbrus, or (as his name. is sometimes written) Seisithrus, was; like
Noab, the ninth in descent from the first-created man of the former mundane
system. In his time happened the great deluge, the history of which is
given in this manner.

" The god Cronus appeared to him in a vision ; and gave him notice, that,
on the fifteenth day of the month Desius, there would be a flood, by which
all mankind would be destroyed. He therefore enjoined him to commit to
writing a history of the beginning, procedure, and final conclusion, of all
things, down to the present term ; and to bury these accounts securely in the
city of the Sun at Sippara or Sisparnis. He then ordered him to build a
vesgel ; to take with him into it his friends and relations ; and to trust him-
self fearlessly tothe deep. The command was implicitly obeyed. Xisuthrus,
having carried on board every thing necessary to support life, took in like-
wise ll kinds of animals, that either fly through the air or roce on the sur-
faceof the earth. He then asked the deity, whither he was to go; and was
answered, To the gods: upon which he offered up a prayer for the gocd of
mankind. Thus he obeyed the divine admonition. The wvessel, which he
built, was five stadia in length, and two in breadth. Into this he put every
thing, which he had got ready; and conveyed into it last of all his wife,
his children, and his friends. After the flood had covered the earth, and
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‘when at length it began to abate, Xisuthrus sent out some birds from ¢

wvessel ; which, finding neither food nor place to rest their feet, returned to
him again. After an interval of some days, he sent them forth a second
time: and they now came back with their feet tinged with mud. A third
time he made trial with them; but they then returned to him no more :
hence he formed a judgment, that the surface of the earth had appeared
above the waters. He now therefore opened the vessel; and found, upon
looking out, that it Wwas driven to. the side of a mountain. Upon this, he
immediately quitted it, attended by his wife, his children, and his pilot."
First he paid his adoration to the earth: and then, having built an altar,
he offered sacrifices to the gods. When these things had been duly perform-
ed, both Xisuthrus, and those who came out of the wessel with him, disap-
peared. They who remained within, finding that their late companions did
not return, now quitted the ship with many lamentations, and called inces-
santly on the name of Xisuthrus. Him however they saw no more: but
they distinguished his voice in the air, and could hear him admonish them to
pay due regard to the gods. He likewise informed them, that on account of
his piety, hewas translated to live with the gods; and that his wife, and his
children, and his pilot, had obtained the same honour. To this he added,
that he would have them make the best of their way to Babylonia, and search
at Sippara for the writings which were to be made known to all mankind.
The place, where these things happened, was in Armenia. The remainder,
having heard his words, offered sacrifices to the gods; and, taking a circuit,
journeyed towards Babylonia. Berosus remarks, that the remains of the
wessel were to be seen in his time upon one of the Corcyréan or Cordyéan
mountains in Armenia; and that people were wont to scrape off the bitumen
with which it had been outwardly coated, and to use it by way of an alexi-

' Mr. Bryant remarks, that this is scarcely a true account. Berosus would hardly suppose
a pilot (xvBegvyrys ), where a vessel was totally shut up, and confessedly driven at the will of
the winds and waves. I can casily imagine, that a Grecian interpreter would run into the
mistake, when he was adapting the history to his own taste. Thus, when the history of the
Atk was transmuted into the legend of the Argo, Tiphys was made its pilot. Hyg. Fab. 14.
He seems to be the same person as Canobus, whom the Grecks fancied to be the pilot of
Mecnelaus, and whosc star on the sphere is placed in the rudder of the Argo.

CHAP, 1V,
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Boox Ut pharmic and amulet. In this manner, they returned to Babylon; and,
having found the writings at Sippara, they began to build cities and to erect
temples. Thus was Babylon inhabited again.*

II. The Greek account of the deiuge, which may also be esteemed the
Syrian, is no less explicit, as it stands preserved by Lucian, than that of
the Babylonians. ' _

This generation and the present race of men, says he, were not the first :
Sor all those of that former genmeration perished. But these are of a
second race ; whick increased from a single person, named Deucalion, to its
present multitude. Comcerning those men they relate the following tale.
Being of a violent and ferocious temper, they were guilty of every sort of
lawlessness. They neither regarded the obligation of oaths, nor the rights
of hospitality, nor the prayers of the suppliant: wherefore a great cala-
mity befell them. The earth suddenly poured forth a wast body of water ;
‘heavy torrents of rain descended; the rivers overflowed their banks; and
the sea arose above its ordinary level: until the whole world was inundated,
and all that were in it perished. In the midst of the general destruction,
Deucalion alone was left to another gemeration, on account of his extraor-
dinary wisdom and piety. Now his preservation was thus effected. He
caused his sons and their wives to enter into a large ark, which ke had pro-
wided ; and afterwards went into it himself. But, while he was embarking,
swine, and horses, and lions, and serpents, and all other animals that live
upon the face of the earth, came to him in pairs. These he took in with
him : and they injured him not ; but, on the contrary, the greatest harmony
subsisted between them through the influence of the deity. Thus they all
sailed together in one ark, so long as the waters prevailed. Such is the
narrative of the Greeks: but the Syrians of Hierapolis add to it a won-
derful account of the whole deluge being swallowed up by a wast chasm in
their country. Deucalion, they say, when all these matters had taken place,
erected altars, and built a temple to Juno over the chasm. I myself saw
this chasm; and, at that time, it was but a small aperture beneath the

* Syncell. Chronog. p. 30, Abyd, apud Euseb, Chron. p. 8. Joseph. Ant. Jud. lib. i.
c. 3 s 6.
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temple : whether it was once larger, and afterwards decreased to its present
size, I shall not pretend to say ; what I at least saw was but a small orifice.
Of the truth however of this account they adduce the following proof.
Twice in each year water is brought from the sea to the temple: and not
only the priests, but all Syria and Arabia, nay even many persons from
beyond the Euphrates, take the trouble of going down to the sea; whence
they all bring a certain quantity of water. This, as they convey it, they
Jirst pour out upon the floor of the temple. From the floor it finds its way
10 the chasm : and the chasm, small as it now is, swallows up without diffi-
‘culty a vvast quantity of water. Respecting the ceremony they have an
ancient tradition, that it was instituted by Deucalion himself, in memory at
once of his calamity and his deliverance.’

- 1. In the preceding narrative Lucian does not introduce the emission of
the dave; but the defect is amply supplied by Plutarch. That writer, i
his treatise on the sagacity of animals, informs us, that i¢ wes maintained
by mythologists, that Deucalion sent a dove out of the ark ; which, when it
returned to him, shewed that the storm was not yet abated ; but, when he
saw it no more, he concluded that the sky was become serene again.* How
strong indeed traditions of this nature were in Syria, remarkably appears
from a medal struck at Apamea, .in the immediate neighbourhood of Hiera-

polis, during the reign of Philip theelder. Upon the reverse of it is repre- -

sented a kind of square chest floating upon the waters. Out of the chest a
man and a woman are advancing upon dry land, while two other persons re-
main within. Above it flutters a dove, bearing an olive branch : and another
bird, probably designed for a raven, is perched upon its roof. In one of
the pannels of the chest appears the word Noe in Greek characters.

- 2. The appulse of Deucalion is variously related agreeably to the humour
of local appropriation, which fixed the mountain of the Ark in so many dif-
ferent regions.

* Lucian de dea Syra.

* Plutarch. de solert. animal. p. 968.

3 See the print in Bryant’s Anal. vol. ii. p. 230. At the end of this great work is a tract
expressly on the subject in answer to Mr. Barrington, Mr. Combe, and others, who had con-
troverted the opinion of Mr. Bryant.

CHAP. IV,



BOOK 111,

112 THE ORIGIN OF PAGAN IDOLATRY.

The Syrians brought him to shore in the neighbourhood of Hierapolis;
prabably upon that range of hills, which, like the mountainous tract in the-
eastern part of Armenia, bore the name of Taurus or Tabris, as being the
supposed resting place of the ship Baris: Hyginus represents mount Etna
in Sicily as being the scene of his debarkation:' Servius makes - him land
on mount Athos:* and Apollodorus and Ovid concurin assigning that honour
to Parnassus.’ Apollodorus however describes the deluge as being partial
and limited to Greece ; but in all the main particulars he agrees with the
account detailed by Lucian. Deucalion builds a large ark of  wood; and,
after placing in it every thing necessary for life, he embarks himself along
with his wife Pyrrha. The deluge then commences, and covers the greatest
part of Greece; insomuch that all perish except a few, who escape to the
tops of the highest mountains. The ark in due time rests on mount Parnas-
sus; and Deucalion, quitting it, builds an altar to Jupiter the deliverer.
Ovid, on the contrary, speaks of the deluge as being universal : but he de-
parts from the true history, by making Deucalion and Pyrrha escape only in
a small bark. Yet he accurately adheres to it in another particular; exhibit-
ing Deucalion, like Noah, as a man of eminent piety and justice.

3. The name of Deucalion seems to have been well known to.the Hindoos.
In the Puranas, he is called Cala-Yavana ; but, in the vulgar dialects, and
in common conversation, Calyun and Caljun. His acknowledged divine
extraction entitled him to the epithet of Deva or Deo: but it appears to
have been withheld from him in India on account of his presuming to oppose
Crishna, though it was duly applied to him in Greece; for Deucalion is what
a Hindoo would write Deva-Cala-Yavana, or in the common dialect Deo-
Calyun. The Syrians and the Hellenes certainly received the name from |
the Chasas or Indo-Scythee ; for Lucian expressly calls Deucalion a Scy-
thian : and it was doubtless equally well known to the Chasas of all the three
Caucasi. The Hindoos however do not ascribe to him any escape from a
deluge of water: but they have a confused legend of his perishing by a flood

' Hyg. Fab. 152, 153.
* Serv. in Virg, Eclog. vi. ver. 41.
.% Apollod. Bibl. lib, 1. c. 7. § 2. Ovid Metam. lib. 1. ver. 317,
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of fire. This has arisen from the notion, that the world, in the course of
its many revolutions, was to be destroyed sometimes by an inundation of the
one element, and sometimes by an inundation of the other. Either of these
catastrophés is in the Sanscrit called Pralaya.*

ITI. But, though the Hindoos do not speak of the preservatmn of their
Deucalion from the waters of the deluge, they have some most remarkable
traditions of that great event both direct and indirect, blended however with
much of the wild imagery of mythologic fiction.

1. The following narrative respecting Menu-Satyavrata, who is ésteemed
the seventh manifestation of the great father from Menu-Swayambhuva, was

CHAP. 1V,

literally translated by Sir William Jones from the Bhagavat; and it consti-

tutes the subject of the first Purana, entitled that of the Matsya or fish.
Desiring the preservation of herds and of Brahmens, of genii and of
virtuous men, of the Vedas of law and of precious things, the lord of the
universe assumes many bodily shapes : but, though he pervades, like the air,
a variety of beings ; yet he is himself unoaried, since he has no quality
subject to change. At the close of the last Calpa, there was a general des-
truction occasioned by the sleep of Brahma ; whence his creatures in different
worlds were drowned in a wast occan. Brahma being inclined to slumber,
desiring repose after a lapse of ages, the strong demon Hayagriva came
near him, and stole the Vedas which had flowed from his lips. When Heri,
the preserver of the universe, discovered this deed of the prince of Danavas,
he took the shape of a minute fish called Saphari. A holy king, named Sa-
tyavrata, then reigned, a servant of the spirit which moved on the waves,
and so devout that water was his only sustenance. He was the child of the
Sun ; and, in the present Calpa, is invested by Narayan in the office of
Meny, by the name of Sraddadeva or the god of obsequies. One day, as
he was making a libatien in the river Critamala, and held water in the palm
of his hand, he perceived a small fish moving in it. The king of Dr'avira
tmmediately dropped the fish into the river together with the water which he
had taken from it, when the Saphari thus pathetically addressed the bene-
volent monarch: How canst thou, O king, who shewest affection to the op-

* Asiat. Res, vol. vi._ p- 496.
Pag. Idol. VOL. II P



114 THE ORIGIN OF PAGAN IDOLATRY.

RoOK Wik pressed, leave me in this river water, where I am too weak to resist the
monsters of the stream, who fill me with dread? He, not knowing who had
assumed the form of a fish, applied his mind to the preservation of the Sap-
hari, both from good nature and from regard to his own soul ; and, having
heard its very suppliant address, he kindly placed it under his protection in a
small vase full of water. But in a single night its bulk was so increased,
that it could not be containedin the jar ; and it thus again addressed the
illustrious prince : I am not pleased with living miserably in this little vase ;
make me a large mansion, where I may dwell in comfort. The king, remov-
ing it thence, placed it in the water of a cistern ; but it grew three cubits
in less than fifty minutes, and said: O king, it pleases me not to stay vainly
in this narrow cistern ; since thou hast granted me an asylum, give me a
spacious habitation. He then removed it, and placed it in a pool; where,
having ample space around its body, it became a fish of  considerable size,
This abode, O king, is not comvenient for me, who must swim at large in
the waters: exert thyself for my safety, and remove me to a decp lake.
Thus addressed, the pious monarch threw the suppliant into a lake ; and,
when it grew of equal bulk with that piece of water, he cast the vast fish
into the sea. When the fish was thrown into the waves, he thus again
spoke to Satyavrata: Here the horned sharks, and other monsters of great
strength, will devour me ; thou shouldst not, O valiant man, leaveme in this
ocean. Thus repeatedly deluded by the fish who had addressed him with gentle
words, the king said: IWVho art thou, that beguilest me in that assumed
shape ? - Never before have I seen or heard of so prodigious an inhabitant
of the waters ; who, like thee, hast filled up in a single day a lake of a hun-
dred leagues in circumference. * Surely thou art Bhagavat, who appearest
before me ; the great Heri, whose dwelling was on the waves, and who now
in compassion to thy servants bearest the form of the natives of the deep.
Salutation and praise to thee, O first male; the lord of creation, of preser-
vation, of destruction! Thou art the highest object, O supreme ruler, of
us thy adorers who piously scek thee. All thy delusive descents in this world

- give existence to various beings : yet I am anxious to know jfor what cause
that shape has been assumed by thee. Let me not, O lotos-eyed, approach
1 vain the feet of a deity, whose perfect benevolence has been extended to all ;



THE ORIGIN OF PAGAN IDOLATRY. 115

when thou hast shewn, to our amazement, the appearance of other bodies, not
in reality existing but successively exhibited. The lord of the Universe,

CRAP, 1V,

loving the pious man who thus implored him, and intending to preserve him = -

from the sea of destruction caused by the depravity of the age, thus told him
how he was to act. In seven days from the present time, O thou tamer of
enemies, the three worlds will be plunged in an ocean of death ; but, in the
midst of the destroying waters, a large vessel, sent by me for thy use, shall
- stand before thee. Then shalt thou take all medicinal herbs, all the variety
of seeds ; and, accompanied by seven saints, encircled by pairs of all brute
animals, thou shalt enter the spacious ark, and continue in it, secure from
the flood, on one immense ocean, without light, except the radiance of thy
holy companions. When the ship shall be agitated by an impetuous wind,
thou shalt fasten it with a large sea-serpent on my horn ; for I will be near
thee, drawing the vessel with thee and thy attendants. I will remain on the
ocean, O chief of men, until a night of Brahma shall be completely ended.
Thou shalt then know my true greatness, rightly ngmed the supreme godheud.
By my faoour all thy questions shall be answered, and thy mind abundantly
instructed. Heri, having thus directed the monarch, disappeared; and
Satyaorata humbly waited for the time, which the ruler of our senses had

appointed.  The. pious king, having scattered towards the east the pointed

blades of the grass darbha, and turning his face towards the north, sat me-
ditating on the feet of the god who had borne the form of a fish. The
‘sea, overwhelming its shores, deluged the whole earth ; and it was soon per-
ceived to be augmented by showers from immense clouds. He, still meditating
-on the command of Bhagavat, saw the vvessel advancing ; and entered it with
the chicfs of Brahmens, having carried into it the medicinal crecpers and
conformed to the directions of Heri. The saints thus addressed him: O
king, meditate on Cesava, who will surely deliver us from this danger, and
grant us prosperity. The god, being imooked by the monarch, appeared again
distinctly on the vast ocean in the form of a fish, blazing like gold, extending
a million of leagues, with one stupendous horn : on which the king, as he
had becn before commanded by Heri, tied the ship with a cable made of a vast
serpent ; and, happy in his preservation, stood praising the destroyer of
Madhu. When the monarch had finished his hymn, the primeval male
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Bhagavat, who watched for his safety on the great expanse of water, spoke
aloud to his own divine essence, pronouncing a sacred Purana, whick con-
tained the rules of the Sanchya philosophy : but it was an infinite mystery to
be concealed within the breast of Satyaorata; who, sitting in the vessel with
the saints, heard the principle of the soul, the eternal being, proclaimed by
the prescrving power. Then Heri, rising together with Brahma from the
destructive deluge which was abated, slew the demon Hayagriva, andrecooered

_ the sacred books. Satyavrata, instructed in all divine and human knowiedge,

was appointed in the present Calpa, by the favour of Vishnou, the seventh
Menu, surnamed Vaioaswata: but the appearance of a horned fish ¢o the
religious monarch was Maya or delusion; and ke, who shall devoutly hear
this important allegorical narrative, will be delivered from the bondage of
sin.t ' ~

Laboriously to particularize the points, in which this curious tradition
agrees with the Mosaical narrative, would be alike useless and impertinent :
it must be obvious to every one, that the history contained in each is funda-
mentally the same, though severally told in a somewhat different manner.
The account given by Moses is plain, literal, and unambiguous: that given
in the first Indian Purana, though literal and unequivocal to a considerable
degree, is yet mingled with hieroglyphical allegory. It is remarkable
enough, that towards the close of the legend this is expressly avowed : the
whole is termed an allegorical narrative, and the appearance of the horned
fish is peculiarly specified as being altogether delusion.

(1.) The fish was a sacred symbol : consequently, its introduction into the
story being figurative, it was thercfore a fantastic delusion, not to be un-
derstood by the votary as a naked matter of fact, but to be received agreea-
bly to the well-known rules of hieroglyphical interpretation. In the Hindoo
delineation of this Avatar, Vishnou does not appear simply as a fish, but as
a man issuing out of the mouth of a fish.” Such was the form of the Philis-
tean Dagon : such also was the form of the Babylonian Oannes or Odacon:
and such, allowing for the difference of sex, was nearly the form of the

* Asiat. Res. vol.i. p. 230—234.
* See the print in Maurice’s Hist, of Hind. vol. i. p. 507.
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Syrian goddess, who was the same as the marine Venus or Derceto or Atar- SBa».1v-
gatis. The male deity represented Noah: the female deity, his allegorical
consort the Ark. Sometimes the masculine divinity appeared attached to
_the fish, and sometimes proceeding out of it. The latter mode of delinea-
tion probably constituted the genuine hieroglyphic : and it was used to depict
Noah issuing from the Ark, which was symbolized not unaptly by a huge
sea-fish. Yet the former ought not to be too hastily rejected as a mere
corruption : for, agreeably to the constant system of the old mythologists,
if the great mother were typified by a mermaid, the great father would of
course be typified by 2 merman. At any rate, each figure was certainly used
by the symbolizing pagans: and, hew we are to understand the hieroglyphic
of a man issuing out of the mouth of a fish, may be collected very unequi-
vocally from the name bestowed upon a supposed ancient king, whose tomb
is shewn at Naulakhi in Cabul. The Buddhists say, that he is Buddha-
Narayana or Buddha dwelling in the waters: and the Hindoos, who live in
that country, call him Machodar- Nath or the sovereign prince in the belly
of the fish. Buddha however is the same person as Menu: and the region,
where his tomb is shewn, is the precise tract of land, to which the Hindoos
and the Chasas unite in ascribing the appulse of the Ark. That very Menu
therefore, who is literally said to have been preserved in an ark and who is
emphatically described as the dweller in the waters, is figuratively spoken of
as being the sovereiga prince in the belly of the fish. Henceit is sufficiently
obvious, that the belly of the fish and the interior of the Ark mean the same
thing.”

(eg.) These remarks will serve to explain a peculiarity in the character of
the great father, which seems at first to‘involve a contradiction.

In the preceding legend, Vishnou appears distinct from Menu, and per-
sonates the Supreme Being: yet, single, he is certainly Noah or Menu him-
self; asone of a triad of gods springing from a fourth still older deity, heisa
son of Noah; and, in his astronomical character, as the Hindoos themselves
assure us, he is the Sun.” For Vishnou, as is evident from the legend, is
the sovereign prince in the belly of the fish; which nevertheless is the precise

* Asiat, Res. vol. vi. p. 479, 480, * Asiat, Res. vol. iii. p.144. vol. v. p. 254.
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character, that belongs to Menu-Satyavrata, the ancient prince who is feigned
to have been buried at Naulakhi : and Buddha, who is also the sovereign
prince in the belly of the fish, is at once an allowed lncarnauon of Vishnou
and the very same person as the diluvian Menu. .
This intermixture, which is openly acknowledged in the mythology of
Hindostan and which may be readily traced in the similar systems of other
nations, was in fact no more than the natural consequence of the deification
of mortals. When such were raised to the rank of gods by the blind vene-
ration of their posterity, consistency required, that the actions and attributes
of the Supreme Being should be ascribed to them; whence some have
groundlessly imagined, that the pagans really wershipped the true God:

‘but, if we look more closely into the matter, we shall soon perceive, that

other actions and a certain distinct character of their own plainly enough
point out, what these pretended deitics properly were. The confusion in
question is noticed by Mr. Wilford, so far as the Hindoo mythology is con-
cerned. Satyavrata, considered as Vaivaswata, is, according to the Pura-
nas, an incarnation of that identical Vishnou, who in the form of a fish
preserves him from the calamity of the deluge; while, as Satyavrata, he is
thought to be mysteriously distinct from him: and, ina similar manner, the

Trimurti is supposed to be incarnate in the triple offspring of every Menu,

as well as in the person of every Menu himself, who successively appears at
the commencement of each new world." This distinction indeed is not
perfectly in point, because we are assured that Vishnou as well as the other
persons of the Trimurti is astronomically the Sun : yet, since the attributes
of the Supreme Being are ascribed to him, while he ultimately resolves himn-
self into the great father who with seven companions is preserved in an Ark
during the prevalence of an universal deluge; we may easily perceive what.
character the Gentiles worshipped in the place of the true God, and may
thence learn the strict propriety of St. Paul’s declaration that they were really
no better than atheists.® It is worthy of observation, that, in the Chaldee
account of the deluge, Cronus sustaius the very same part in reference to
Xisuthrus, that Vishnou does in reference to Satyavrata: yet fundamentally

' Asiat. Res. vol. vi. p. 479. > Aleos &v Ty xoopap,
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Cronus was Xisuthrus himself; for he was the parent of three sons among CFAP- ™™
whom he divided the whole world, and every part of his history proves him
to be the great father or Adam reappearing in Noah.

(3.) The deluge is said to have continued during what is called a night of
Brahma, and the sleep of that god is made exactly commensurate with the
duration of the flood: for he awakes at the end of it; and, rising with Vishnou
from the retiring waters, slays the demon Hayagriva, and recovers the sacred
books. \

"This sleep of Brahma, who is acknowledged ultimately to identify himself
with Vishnou and Menu, is the same as the sleep or death celebrated in the
Mysteries. It means the allegorical sleep or death of the great father within
the Ark, during the period which intervened between two worlds: and its
length is represented as being equal to a single night (a night indeed of
- Brahma); because in the eastern phraseology a day stood for a year, and the
duration of Noah’s gloomy confinement was limited to that space of time.
It is also the same as Vishnou’s fabled sleep of a millenary on the serpent
Ananta; which is coiled up in the form of a boat, and which thus supporting
the god floats upon the surface of the ocean: for a day, a year, and a mille-
nary, were used as convertible terms.

(4.) We are told, that Menu-Satyavrata was constituted the god of obse-
quies; thatis to say, he was made the presiding deity of the pagan Inferum.

This declaration is very remarkable; because it clearly serves to point out
what we are to understand by the mythological Hades. The hero-god of the
Ark, we find, is avowedly the chief divinity of the infernal regions : and he
was so constituted at the time of the deluge. Hence, as I have already
shewn, the Hades of the Gentiles was the womb of the great mother: and
the death, or sleep, or descent, or disappearance, of its principal deity
equally related to the allegorical sleep or death of Noah on the surface of
the ocean within his reputed grave or coffin the Ark. On this account the
ancient Mysteries were invariably funereal. They described first the death
of some person, and his inclosure within an ark which was deemed his coffin ;
and afterwards they celebrated his revival and egress. The phraseology was
occasionally varied, but the object was still the same.” Thus the identical

* Vide infra book v. ¢, 6, § IIL 2. V1L
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0ok 1I. person, who in a state of death or death-like sleep was said to have been shut
up in an ark and set afloat upon the waters, was likewise feigned to have
vanished or to have descended into the infernal regions: and he, who was
supposed to have been wonderfully restored to life and to have quitted the
ark within which he had been confined, was also thought to have reappeared
or to have returned from the realms of Hades. The entrance therefore into
Hades and into the Ark evidently means the same thing: and he, who was
preserved at the time of the general deluge, was constituted the god of obse-
quies on account of his fabled descentinto Inferum. It was in reference to
this state of gloom and death, that the Mysteries were always celebrated in
the night. Thus the Orphic poet speaks of the Orgies of Bacchus or Dio-
Nus as being certain ineffable oracles of the night, and of the Mysteries of
Osiris as being the mournful solemnization of his funeral." The night of
Bacchus or Bromius is the night of Brahma; the birth of Bacchus from the
floating egg is the birth of Brahma from the floating egg; and the exposure
of Bacchus in an ark on the surface of the ocean is equivalent to the mystic
floating of Brahma during the prevalence of the deluge in the cup of the
aquatic lotos. Ina similar manner, the Egyptian god of obsequies, who is
~ indifferently said to have been slain by the sea, to have descended into Hades,
and to have been shut up in an ark, is evidently the same character as that
Menu-Satyavrata; who is literally declared to have been saved in an ark at
the time of the deluge, and who is allegorically feigned to have been consti-
tuted the god of obsequies or the regent of Hades.
" (5.) As for the demon Hayagriva, he must doubtless be identified with
the Typhon of Egypt, the Python of Greece, and the Ahriman of Persia :
that is to say, he is the evil principle, considered as producing the deluge
and as finally overcome by the great father when the waters retired into the
central abyss.
2. Such is the history, which seems to be veiled under the first of the
Indian Avatars : and very nearly allied to it is the second.
When Adima or Menu-Swayambhuva was newly born, Brahma ordered
him to stock the world with creatures of his own species. Meny submissively

* Orph. Argon. ver. 28, 32.
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tntreated a place convenient for the purpase of residing andmultiplying his kind,
as at that time the whole surface of the earth was covered with water:
for the demon Hirinacheren had rolled it up into a shapeless mass, and had
carried it down to the abyss. Brahma resumed his posture of contemplation
and penance, to obtain the means of raising up the earth ; and poured forth
the following prayer to the almighty, in profound humility of soul. O
Bhagavat! since thou broughtest me from non-entity into eristence for a
Dparticular purpose, accomplish that purpose by thy benevolence! In this
situation, by the power of god, there issued from the essence of Brakma a
being shaped like @ boar, white and exceedingly small. This being, in the
#pace of one hour, grew to the size of an elephant of the largest magnitude,
~ and remained in the air. Brahma was astonished on bekolding this figure ;
wnd discovered by the force of internal penetration, that it could be nothing
but the power of the omnipotent, which had assumed a body and become
visible. He now felt that god is all, and that all is _from him and in him ;
and he said to Mareechee and his sons :* A wonderful animal has emanated
from my essence ; at first of the smallest size, it has in one hour increased to
this enormous bulk, and without doubt it is a portion of the almighty power.
. They were engaged in this comversation, when that Vara, or boar-form,
suddenly uttered a sound like the loudest thunder, and the echo reverberated
and shook all the quarters of the universe: but still, under this dreadful
awe of heaven, a certain wonderful divine comfidence secretly animated the
hearts of Brahma, Mareechee, and the other genii ; who immediately began
praises and thanksgivings. The Vara figure, hearing the power of the
Vedas and Mantras from their mouths, again made a loud noise, and became
a dreadful spectacle. Shaking the fullflowing mane which hung down his
neck on both sides, and erecting the humid hairs of his body, he proudly dis-
played his two most exceedingly white tusks ; then, rolling around his wine-
coloured eyes and erecting Ais tail, ke descended from the region of the air,
and plunged head-foremost into the water. The whole body of water was
conoulsed by the motion, and began to risein waves ; while the guardian spirit
of the sea, being terrified, began to tremble for his domain and ta cry out for

? Attendant genii.
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mercy. At this the devotees and Rishis again commenced their praises in

~-honour of Bhagavat, who by one glance of his eye illumined the wholc world

of water. As the power of the omnipotent had assumed the body of Vara,
on that account he condescended to use the particular instinct of that animal ;
and began to smell about, that he might discover the place where the earth was
submerged. At length, having divided the water and arriving at the bottom,
he saw the earth lying a mighty and barren stratum. Then he slew
the demon Hirinachergn, took up the ponderous globe freed from the water,
andraised it high on his tusk. One would say, that it was a beautiful lotos
blossoming on the tip of his tusk. In a moment, with one leap coming to
the surface, by the aMrecting power of the omnipotent creator, he spread
#t, like a carpet, on the facc of the water, and then vanished from the sight
of Brahma. Brahma, contemplating the whole earth, performed due reve-
rence to Bhagavat; and, rejoicing cxceedingly, began: the means of peopling
the renovated world. Menu and Satarupa then, having again received
Brahma's order ta increase and multiply their kind, began to pesple the
world, by means of the bond of marriage, in the kingdom of Brahma-Verte-
Vreete.' They had two sons, Preeve-Veete and Outanabada, exclusive of &

‘third named Daksha who was slain by his brether at a sacrifice ; and three

daughters, Akootee, Deivehoote, and Presootee. Akoote was married. to

- Roochee ; Deivehoote, to Cardam ; and Presootee, to Daksha:* and by
- them and their posterity, in succeeding ages, the whole world was peopled.*

(1.) Mr. Halhed thinks, that this Avatar relates to the creation; but it
is said to. be more generally considered by Hindoo bistorians as allusive to. -
the deluge : and with them Sir William Jones inclines to agree.* The fact
is, that both opinions are right: for it has a reference a once to the deluge
and to the creation.

- Menu-Swayambhuva is eertainly Adam: and he is described as preceding
by several generations Menu-Satyavrata, who as certainly is Noah. Now
the present Avatar has for its hero. the former Menn ; as such therefore it

. l"yag,, now called 4llahabad.

* That is to say, to their three brothers under different names.

3 Purana apud Maur. Hist. of Hind. vol, i, p, 409—411. and Asiat, Res. vol. . p, 154
¢ Maur. Hist, of Hind.. vol, i, p. 575.
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.must relate to the creation: yet it is placed successively to the fish Avatar,
of which the latter Menuis the hero; as such therefore it must relate also to
the deluge. Agreeably to this singular arrangement, by which, in the enu-
meration of the Avatars, the history of the seventh Menu or Noah is given

previous to that of the firs¢t Menu or Adam, the legend now before us exhi--

bits the two properly distinct accounts of the creation and the flood curiously
and iotimately blended together. The reason of such a mixture is that,
which has already been assigned: in the lower sense of renovation, the world

was supposed to have heen equally created in the days both of Adam and

Noah; and the mundane systems, over which each of those patriarchs seve-

‘rally presided, were alike believed to bave been preceded by an universal
deluge, and to bave commenced by a precisely similar process and with
precisely similar events. Thus Swayambhuva and Satarupa, or Adima and
Iva, are clearly the Adam and Eve of Scripture: and the emerging of the
earth from the water, when consjdered with reference to Zkem, must mean
the rising of the solid dry land out of the confused chaotic mucilage. Yet,
since we find the very Avatar, which treats of these matters, placed chrono-
logically subsegquent to the first Avatar, which almost literally details the his-
tory of the deluge in the time of the seventh Menu or Noah; the emerging
of the earth from the inundation which covered it must, in zAis case, be the
emerging of the dry land from the waters of the Noetic flood : for, if the
first Avatar describe the deluge itself, the second, which describes an emerg-
ing of the earth from a superfused inundation, must, when thus considered,
 exhibit to us a circumstance which immediately succeeded the deluge.-

(2.) With this conclusion a large portion of the legend will be found to
agree, both as it has already been detailed, and as it is still ordinarily repre-
sented in paintings. The history of the present Avatar stiil appears depicted
on the walls of some of the old Pagodas. Vishnou is there described as a
man, having four arms and the head of a boar. His hands hold a sword, a
sea-shell, the sacred book of the antediluvian writings, and she mystic ring.
His feet trample on the gigantic demon-prince Hirinacheren, who floats ex-
tended many a rood in the midst of the waters. His tusks support the cres-
cent or lunar boat: and, within the crescent thus supported, is the globe of
the Earth; which characteristically displays buildings, mountains, and trees.

- CHAP. KV,
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Beneath, the full Moon appears in the water, attached to a pole which
Hirinacheren holds in his hand.*

The whole of this imagery is diluvian : and it is applicable to the era of the
creation no further, than as the proper creation was itself believed to have
been preceded by a flood and a yet prior world. The demon Hirinacheren,
like the kindred demon Hayagriva in the Matsya Avatar, is a personification
of the deluge cousidered as the work of the evil principle. His carrying the
Earth therefore down to the bottom of the abyss is nothing more than its sub-
mersion beneath the flood: and the death of the monster by which Vishnoy
effects its recovery, is the allegorical victory obtained over the deluge, when
its waters were constrained to retire and when the surface of the globe again
became visible. In a similar manner, the Moon, which Hirinacheren holds
in his hand while both himself and the planet are floating on the waves, is
the astronomical symbol of the Ark: and it was this method of representing
that vessel, which produced all the various strange fables respecting the re-:
gent of the night that occur so frequently in ancient mythology. One of
these legends is curiously exemplified in the upper part of the painting.
The Earth within the navicular lunette, which Vishnou supports upon his
tusks, -is but a graphical representation of a doctrine common alike toEgypt
and to Hindostan, that the Moon was the mother of the World: and the
meaning of the doctrine is, that the regenerated Universe was produced
from the womb of the arkite Ship.

3. I shall now proceed to a consideration of the Courma or Tortoise
Avatar, which, like the two preceding ones, seems to me, as it did to Sir
William Jones and Mr. Maurice, plainly to relate to the deluge, though
mixed with allusions to the creation.

The Soors or good genii, being asscmbled in solemn consultation upon the
sparkling summit of the great golden mountain Meru or Sommeir, were medi-
tating the discovery of the Amrita or water of immortality. The sea was
to be deeply agitated by the impetuous rotation of the mountain Mandar:
but, as the united bands of Dewtahs were unable to remove this mountain, they

_went before Vishnou who was sitting with Brahma, and addressed them in

! See the print of this Avatar in Maur, Hist. of Hind. vol. i, p. 575.
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these words. Exert, sovereign beings, your most superior wisdom to remove
the mountain Mandar, and employ your utmost power for our good. Vishnow
and Brahma having replied, 1t shall be done according to your wish, he
with the lotos eye directed the king of serpents to appear. Ananta arose,
and was instructed in that work by Brakma, and commanded by Narayan*
to perform it. Then Amanta, by his power, took up that king of mountains,
together with all its forests and every inhabitant thereof ; and the Soors
accompanied him into the presence of the Ocean, whom they addressed, say-
ing, We will stir up thy waters to obtain the Amreeta. And the lord of the
waters replied, Let me also have a share, seeing I am to bear the wiolent
agitations that will be caused by the whirling of the mountain. The Soors

CHAP. IV,

and Assoors spake unto Courma-Rajah, the king of the tortoises, upon the

strand of the ocean, and said; My lord is able to be the supporter of this
mountain. The tortoise replied, Be it so: and it was placed upon his back.
So the mountain being set upon the back of the tortoise, Eendra began to
whirl it about as it were a machine. The mountain Mandar served as a churn,
and the serpent Vasookee for the rope: and thus, in former days, did the
Dewtahs, the Assoors, and the Danoos, begin to stir up the waters of the
ocean for the discovery of the Amrita. The mighty Assoors were employed
on the side of the serpent’s head, whilst all the Soors assembled about his tail.
Ananta, that sovereign Dew, stood near Narayan. They now pull forth
the serpent’s head repeatedly, and as often let it go: while there issued from
his mouth, thus violently dravwn to and fro by the Soors and Assoors, a conti-
nual stream of fire and smoke and wind ; which ascending in thick clouds
replete with lightning, it began to rain down upon the heavenly bands who
were already fatigued iwith their labour, whilst a shower of flowers was
shaken from the top of the mountain, covering the heads of all, both Soors
and Assoors. In the mean time, the roaring of the ocean, whilst wviolently
agitated with the whirling of the mountain Mandar by the Soors and
Assoors, was like the bellowing of a mighty cloud. Thousands of the wva-
rious productions of the waters were torn to pieces by the mountain, and-
confounded with the briny flood ; and every specific being of the deep, and.
* all the inhabitants of the great abyss which is below the earth, were annihi-

§ The mover on the waters, a title of Vishnou.
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- vookus. Jated ; whilst, from the violent agitation of the mountain, the forest-trees
were dashed against each other and precipitated from its utmost height with
all the birds thercon : from the wiolent confrication of which a raging fire
was produced, involving the whole mountain with smoke and flame as with a
dark blue cloud and the vivid flash of lightning. The lion and the retreating
clephant are overtaken by the devouring flames, and ecery vital being and

" every individual olject are consumed in the general conflagration. The
raging flames, thus spreading destruction on all sides, were at length quenched
by a shower of c-la;id-borne water poured down by the immortal Lendra.
And now a heterogeneous stream of the concocted juice of warious trees and
plants ran down into the briny flood. It was from this milk-like stream of
Juices, produced from those streams, trees, and plants, and a mixiure of
melted gold, that the Soors obtained their immortality. The waters of the
ocean, now being assimilated with those juices, were comverted into milk ;
and from that milk a kind of butter was presently produced : when the hea-
wenly bands went again into the presence of Brahma, the granter of boons,
and addressed him, saying : Except Narayan, every other Soor and Assoor
is fatigued with his labour, and still the Amreeta doth not appear ; wherefore
the churning of the ocean is at a stand, Then Brahma said unto Narayan ;
Endue them with recruited strength, for thou art their support. And Na-
rayan answered, and said : I will give fresh vigour to such as cobpcrate in
the work; let Mandar be whirled about, and the bed of the ocean be kept
steady. When they heard the wordsof Narayan, they all returned again to
the work, and began to stir about with great force that butter of the ocean :
when there presently arose from out of the troubled deep first the Moon,
with a pleasing countenance, shining with ten thousand beams of gentle light.
Next followed Sree, the goddess of fortune, whose seat is the white lily of
the waters ; then Soora-Devi, the goddess of wine; and the white horse,
called Oochisrava. And after these there was produced from the unctuous
mass the jewel Kowstoobh, that glorious sparkling gem worn by Narayan on
his breast : then Pareejat the tree of plenty ; and Soorabhee, the cow that
granted every heart’s desire. The Moon, Soora-Devi, the goddess Sree,
and the horse as swift as thought, instantly marched away towards the Dews,
keeping in the path of the sun. Then the Dew Dhanwantaree, in human
shape, came forth, holding in his hand a white vessel filled with the immortal
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Juice Amrita, TWhen the Assoors beheld these wondrous things appear, they cmar.av.

raised their tumultuous woices for the Amrita, and each of them clamorously
exclaimed, This of right is mine. In the mean time, Iravat, a mighty ele-
phant, arose, now kept by the god of thunder : and, as they continued to
churn the ocean more than enough, that deadly poison issued from its bed
burning like a raging fire, whose dreadful fumes in a moment spread through
the world, confounding the three regions of the universe with its mortal
stench ; until Siva, at the word of Brakma, swallowed the fatal drug to save
mankind."

We may, I think; discover in this legend that mixture of Paradisiacal
and diluvian ideas, which would naturally result from the circumstance of
the Ark havmg rested in that identical mountainous region. where the garden
of Eden was once planted.

(1.» Itopens with a consultation of the hero-gods held on the summit of
Meru : and the object of their consultation is, how the lost water of im-
mortality may be best regained.

This part of the fable, when the identity of Meru and Paradise is recol-
lected, must necessarily, I think, relate in the first instance to the obscurely
promised recovery of that perpetual life, which was forfeited by the trans-
gression of Adam and Eve. Yet, as the mythological history of Meru is
completely blended with diluvianism (for Meru is but a locally appropriated
transcript of the Paradisiacal Ararat); and as the world with its inbabitants
was, after the flood, restored (as it were) to a new life within the very pre-
cincts of Eden: the recovery of the lost Amrita is. placed at the close of the
deluge, and is thus studlously confounded or identified with the renovation
of the desolated earth.

(2.) A principal instrument in. the work is said to be mount Mandar.
But Mandar is the very saine mythological hill as Meru This is manifest,
both from its form, and from its. locality.

In the Hindoo delineation of the Courma Avatar, mount Mandar ap-
pears as an inverted cone: and by the divines of Thibet mount Meru is
thought to. resemble an inverted conical pyramid.* The forms of both

' Wilkine’s Geeta. p. 146—140..
* See the print in Maur, Hist..of Hind. vol. i. p. 583.and Asiat. Res, vol, viii, p. 273.
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therefore are so perfectly alike, as to prove sufficiently, that Mandar and
Meru are but different names of one mountain.

And this conclusion is decidedly established by a reference to geography.
The lbteral Meru, or the local Ararat of Hindostan, has been shown to be
the high country at the head of the holy river Ganges. But the ltferal
Mandar, which, precisely like Casi and Meru, is esteemed a favourite re-
treat of the ark-supported Siva and the navicular hero-gods, is similarly si-
tuated at the source of the very same river." '

Thus we have as distinct a proof as can be desired of the identity of Me-
ru and Mandar: and, with it, both the import of the word Mandar, and
the use to which in the legend the hill is applied, will be found exactly to
agree. The word itself signifies @ mountain. dividing the waters:* and this
appellation, which is most accurately descriptive of Meru or Albordi or
Baris or Ararat, clearly relates to the circumstance of the arkite mountain
being esteemed the first land that divided the waters of the subsiding de-
luge by emerging from beneath them. Hence it is made the fabled instru-
ment of churning the ocean, and of thus recovering the lost water of im-
mortality. We shall be brought to the very same conclusion by an interest-
ing particular in the delineation of the Courma Avatar, though that particu-
lar is not specified in the legend itself. Vishnou appearssitting upon a lotos,
which rests on the summit of mount Mandar. Now the lotos is declared
to be a symbol of the ship Argha ; which wafted the great father over the
waters of the retiring flood, and which therefore must certainly be the Ark.
Such then being the import of the hieroglyphic, it is easy to understand the
allusion, with which it is here introduced. The fish-god Vishnou, seated in
the calix of this aquatic flower which rests on the summit of the diluvian

- mount of Paradise, is certainly Noah in the Ark when it grounded on the

top of mount Ararat.

(8.) As for the various pretious things produced from the churned ocean,
they have all some reference either to the flood or to the sacred garden. The
Moon, the cow of plenty, and the two goddesses of fortune and of wine,
equally shadow out the mundane Ark: the mystic fruit-tree, and the white

' Asiat. Res. vol. iii, p. 193. © © * Asiat, Res. vol. iii. p. 74.
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“vessel filled with the immortal juice Amrita, are but corruptions of the tree
of knowledge and the ambrosial fruit springing from the tree of life : while
the elephant, under which form Buddha is believed to have been incarnate,
and the seven-headed horse, which has been a familiar symbol in so many
different parts of the globe, alike represent the great universal father as pre-
siding over the seven members of his family. The same mythological cha-
racter, that is to say, Adam manifested anew in the person of Noah, appears
again as the physician Dew-Dhanwantaree, who emerges from the ocean
holding in his hand the vessel of Amrita.  In the painting, he stands upon
the water in the attitude of prayer: and near him, likewise on the water, is
a bow, which seems to be placed there in allusion to the rainbow. - As the
restorer of the ruined world, he is properly made to bear the vase, which
contains the recovered waters of immortality: and, as the destined comforter
and healer of the anathematized earth, he is exhibited in the light of a skil-
ful physician, the Apollo and Esculapius of the west, who is well able to
heal the deep wounds of .convulsed nature.”

(4.) We may remark in the present fable, that, although the scene of it
is laid in the ocean, although heavy torrents of rain are said to descend
while the hill Mandar is impetuously whirled round, and although the uni-

versal creation is represented as being overwhelmed in the great abyss; yet

a terrible conflagration is spoken . of, as being the accompamment of this
destructive floud.

It is curious to note, haw frequently the old pagan accounts agree in that
particular, and likewise in the appearance of some unusual star at the time
of the deluge. I must confess, that so general an accordance, which I have
already had occasion to point out, strongly inclines me to the adoption of
Mr. Whiston’s theory, that the instrumental cause of the flood was the . too
near approach of a comet. On such a supposition, the prevailing notion, that
the deluge was either preceded or attended by a conflagration and that some
remarkable star hung in the firmament during the period of its continuance,
will be naturally and easily accounted for: but, otherwise, it will be difficult
to assign any satisfactory reason for it.

IV. The diluvian traditions, which prevailed among the Celtic Druids,

. ' Gen. v. 29. :
Pag. Idol. VOL. II. R

CHAP, 1V,
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bear in many respects a close resemblance to those, which still constitute se
prominent a part of the theological code of Hindostan. The sum of then,
according to Mr. Davies, js briefly as follows.

The profligacy of mankind had provoked the Great Supreme to send a
pestilential wind upon the earth. A pure poison descended: every blast
was death. At this time the patriarch, distinguished for his integrity, was
shut up, together with his seven select companions, in the floating island or
sacred inclosure with the strong door. Here the just ones were safe from
injury. Presently, a tempest of fire arose. It split the earth asunder to the
great deep. The lake Llion burst its bounds : the waves of the sea lifted
themselves on high, round the borders of Britain : the rain poured dowa
from heaven: and the water covered the earth. But that water was intend-
ed as a lustration, to purify the polluted globe, to render it meet for the re-

.newal of life, and to wash away the contagion of its former inhabitants inte

the chasms of the abyss. The flood, which swept away from the surface of
the earth the expiring remains of the patriarch’s contemporaries, raised his
vessel or inclosure on high from the ground, bore it safe upon the summit of
the waves, and proved to him and his associates the water of life and rene-
vation.’

" Such is the Druidical account of the deluge : and it is curious to ob-
serve, how perpetually the bards, in their sacred. poems, recur to the vanous
events of it.

The inundation will surround us, the chief priests of Ked* Yet com-
plete is my chair in Caer Sidi Neither disorder nor age will oppress him
that is within it. It is known to Manawyd* and Pryderiy’ that three loud

* Davies’s Mythol. p. 206. * The ship-goddess Ceridwen.

3 The inclosure.of Sidi or Ceridwen, that is Stonehenge ; the circle of which symbolized at
once the Ark and the World, Hence the Druids styled it the Ark of the World : and hence it
was fabled to have sailed over the sea, under the guidance of Merlin, from Ireland to Britain.

¢ Menu-Ida, the arkite or mundane Menu, He is said to have sailed through the ocean,
inclosed within the curvatures of the ship-goddess Ked, which he formed for that special pur-
pose. Gwawd Lludd y Mawr. apud Davies's Mythol. p. 563 et infra. Heis palpably the
same a8 the Indian Menu, whw is preserved with seven companions in an ark supposed to be
a form of the ship-goddess Isi or 1da. . '

S Wisdom, or Mental Intellect ; a title of Noab, equivalent to the Greek Nous, the San-

. e
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sirains round the fire will be sung before it : whilst the currents of the sea
are round its borders and the copious fountain is open from above, the quuor
within it is sweeter than delicious wine.'

. O thou proprietor of heaven and earth, to whom great wisdom is attri-
buted, a holy sanctuary there is on the :w_'face of the ocean. May its chief
be joyful in the splendid festival, and at the time when the sea rises with ex-
panding energy. Frequently does the surge assail the bards over their ves-
sels of wmead: and, on the day when the billows are excited, may this inclosure
skim away, though the billows come beyond the green spot from the region of
the Picts. A holy sanctuary there is on the wide lake, a city not protected
with walls; the sea surrounds it} Demandest thou, O Britain, to what
this can be mectly applied? Before the lake of the son of Erbin let thy ox
be stationed. A holy sanctuary there is upon the ninth wave. Holy are its
inhabitants in preserving themsekoes. They will not associate in the bonds
of pollution. A holy sanctuary there is: it is rendered complete by the re-
hearsal, the hymn, and the birds of the mountain. Smooth are its lays in
its periodical festival: and my lord,* duly observant of the splendid mover,’
before he entered his earthly cell in the border of .the circle, gave me mead
and wine out of the deep crystal cup. A holy sanctuary there is within the
gulf : there every ome is kindly presented with his portion. A holy sanctuary
there is with its productions of the vessel of Ked.* The writings of Pry-

_dain’ are the first object of anxious regard : should the waves disturb their

scrit Menw, and the Latin Mens, or Menes. Al these are similarly names of the great father,
who was deemed the Soul or Mind of the World.

* Taliesin’s Sons of Llyr, apud Davies’s Mythol. p. 506.

* The inclosure is Stonehenge, as before: here it is evidently described as a ship.

3 A lake symbolized the diluvian ocean, Here it is used synonymously with thesea; for
the sanctuary is in a lake, and yet the sea surrounds it.

* The hierophant, by whom the bard has been initiated into the Mysteries of the navicular
Hu and Ceridwen, the great father and great mother of Celtic theology.

3 The sun, worshipped in eonjunction with the great father.

® The cauldron of inspiration ; an implement of such importance, that the term was used
metaphorically to describe the entire Mysteries of bardism. For an account of this cauldron
as used in the Druidical Orgies, see below, book v. c. 6. § VIIL 4.

? Or Hu, the helio-arkite Noah.

CHAP. W,
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(BOOK WL foundation, Iwonld again, if necessary, comceal them deep in the cell. A
holy sanctuary there is upon the margin of the flood: there shall every
one be kindly presented with his wishes." .
Disturbed is the island of the praise of Hu, the island of the severe re-
munerator ;* even Mona of the generous bowls which animate vigousr, the
island whose barrier is the Mena* Deplorable is the fate of the ark of
Aeddon,* since it is perceived, that there neither has been nor will be his equal
in the hour of perturbation. When Aeddon came from the land of Guwydion
into Seon of the strong door,* a pure poison diffused itself for four succes-
sive nights, whilst the season was as yet serene. His contemporaries feli.

* Taliesin’s Min. Dinbych, or a view of the bardic sanctuary. apud Davies.

* Noab, in his character of the destroyer ; the Siva of the Hindoos, and the Cronus of thé
Greeks.

3 The frith between Anglesey and Wales, so called from Menu.

4 Or Adonis, a title of Hu; the Greek Aidoneus.

* The Ark, and hence the insulated fanes sacred to arkitc Mysteries. Gwydwn was Hermes :

and Hermes or Bnddha was the same as Hu or Noah. His land may kave been the old world,
which was overwhelmed by the deluge ; as it was kis traditional office to conduct the dead into a
region beneath the abyss. In this passage we have much arkite mythology. 1. The patriarch
came from the land of Hermes or the old world. 2. He entered the inclosure of Seom or of
the nine sacred damsels, whick was guarded by the strong door or barrier. This inclosure was
the Ark. 3. When he was shut up in this sanctuary, the Great Supreme sent forth a poison-
ous vapour to destroy the wicked world. To this bane the barde often allude. But the messen-
ger of death entered not the inclosure of Seon. 4. By this pestilential vapour, whick filled
the whole atmosphere, the patriarch’s wicked contemporaries were destroyed : but the earth was
still polluted. 5. Then thg great magicians with their magic wands set free the purifying ele-
ments: one of the cffects of which, as described in the triads, was the dreadful tempest of fire,
which split the earth to the great deep, and consumed the greatest part of all that lived. Upon
this, the waters of Llyn Llion or the great abyss burst forth. 6. These powerful agents would
have destroyed the patriarch and his family in Caer Seon, had not Hermes counselled’ him to
impress a mystical form, or to strike a peculiar signal, upon his shield. 7. This device, together
with the integrity of the just ones, preserved them from being overwhelmed by the deluge. 8.
Hence an imitation of these adventures became a sacred institution, which was duly observed in
the Mysteries and conducted by the presiding priest. Davies in loc.
CItis easy to see, that the Arabic fable of the righteous monitory prophet Houd, and of the
cold pestilential wind Sarsar which destroys a wicked race that had long been warned in vain,
has originated from the same source as the British and Hindoo legends. Mr. Southey has in-
troduced the circumstance from D'Herbelot and Sale into his beautiful poem of Thalaba.
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The woods afforded them no shelter, when the winds arose in their skirts. ©cuwap.1v.
Then Math and Eunydd, masters of the magic wand, set the elements at
. darge: but in the living Gwydion and Amaethon there was a resource of
counsel to impress the front of his shicld with a prevalent form, a form.irre-
sistible. Thus the mighty combination of his chosen rank was not over-
whelmed by the sea. Disturbed is the island of the praise of Hu, the island of
the severe inspector. Before Buddwas' may the community of the Cymry re-
wiain in tranquillity ; he being the dragon chicf, the proprietor, the right-
Jul claimant, in Britain. What shall consume a ruler of the illustrious
circle? The four damsels, having ended their lamentation, have performed
their last office.® But the just ones toiled : on the sea, which had no land,
long did they dwell : of their integrity it was, that they did not endure the
- extremity of distress.?

Am I not called Gorlassar, the etherial? My belt has been a rainbow
enveloping my foe. Am I not a protecting prince in darkness to him, who
presents my form at both ends of the hive? Am not I a plougher? Have
not I protected my sanctuary, and with the aid of my friends caused the
wrathful ones to vanish? Have I not shed the blood of the indignant in -
bold warfare against the sons of the giant Nur? Have not I imparted
of my guardian power a nisth portion in the prowess of Arthur 2 Did

* Atitle of Hu, who was venerated under the symbol of a huge serpent and acknowledged
as the supreme lord of Britain, where his chief-priest governed as his vicegerent. Buddwas is,
I am persuaded, the same word as the oriental Buddia or Boudt or Budd-Isa, and as the Greek
Boiotus or Butes or Bootes.

~ * These damsels were the arkite priestesses, whose office it was in the Mysteries to bewail
the allegorical death of their god ; as the Jewish women, who bad apostatised to the idolatry
of Syria, wept for Thammuz or Adonis. The same rites prevailed in Egypt on account of
the supposed death of Osiris.

? Taliesin’s Elegy of Aeddon of Mona. apud Davies.

4 A hive was a type of the Ark. Hence both the diluvian priestesses and regencrated souls
were called bees: hence bees were feigned to be produced from the carcase of a cow, which
also symbolized the Ark : and hence, as the great father was esteemed an mfernal god, honey
was much used both in funeral rites and in the Mysteries.

* An allusion to the agricultural character of Noah.

¢ The wicked race of the antediluvian Titans or Nephelim,
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not I give to Hewpen the tremendous sword of the eschanter? Did not I
perform the rites of purification, when Hearndor' moved with toil to the top
of the hill® I'was subjected to the yoke for my uffliction ; but commensurate
was my confidence:* the world had no eristence, were it not for my progeny:
Privileged on the covered mount,' O Hu with the expanded wings,* has been
thy son, thy bardic proclaimer, thy deputy,® O father Deon :° my voice has re-
cited the death-song, where the mound representing the world is constructed of
stone worlc.’ Let the countenance of Prydain, let the glancing Hu, atiend
to me.®

- The birds of wrath securely went to Mana to demand a sudden shower of
the sorcerers : but the goddess of the siloer wheel of auspicious mien, the
dawn of seremity, the greatest restrainer of sadness, in behalf of the Bri
tons, speedily throws round his hall the stream of the rainbow ; a streamy
which scares away violence. from the earth, and causes the bane of its form-
er state round the circle of the world to subside. The books of the ruler of
the mount record no falshood. The chair of the preserver remains here:
and, till the doom, shall it continue in Europe.?

- 2. With respect to the genuineness of these remarkable fragments of
Druidical mythology, I would adopt a mode of arguing similar to thab
which has already been adopted in the case of the Zend-Avesta.

To the main question I think it wholly immaterial, by whom the Triads
may have been reduced into their present form: I rest the matter upon the
contents of the bardic writings. Now, from the minute resemblance between

* Iron-door, Zidngofugy, a title of the Ark. - B

* Noah’s state of affliction during the flood was symbolized by a bull submittingto the yoke.

3 Thé sacred mount or tumulus, that represented Meru or Ararat.

* Thus the Orphic poet celebrates Dionusus, the first-born of the floating egg, as exulting’
with his golden wings. Hymn. v.2.

% The character of the god was sustained by his representative, the archimagus or chief druid.

® Deon seems to be an abbreviation of the Sanscrit Deonaush and the Greek Dionus.

7 One of the circular stone temples, probably Stonehenge. These, agreeably to the oriental’
notion of the Ida-vratta, represented, as we are here told, ¢ke World ; and, as we are elsewhere
informed, ¢Ae mundane Ark, to adopt the phraseology of Druidism. h ‘

$ Marnwnad Uthyr Pendragon. apud Davies, ‘

® Cadair Ceridwen. apud Davies.
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the mythology of the Druids, and that of the Egyptians, the Hindoos, and
-other eastern nations, no person could bave forged those remains in the mid-
dle ages without being well acquainted with .the religious opinions of those
mations : and it is not easy to say, how such an acquaintance, such an inti-
wmate acquaintance, - with them could have been procured at that period. We
adt oply find a general indefinite similarity ; but we meet with the same sym-
bols, and even the same titles, of persons, exhibited under exactly similar
gircumstances. If a bull and a dragen were two eminent emblems through-
out the east, not to mention Greece and Italy ; they are no less so in the
writings of the bards. If the imitiated were thought to receive a second
. and even a third birth in the Mysteries of the Greeks and the Hindoos ; the
very same potency was ascribed to the Mysteries of the Druids. If circles
on the summits of hills were throughout the east esteemed at once types of
the Ark and of the World; a notion exactly similar prevailed in Britain.
If the Indian Menu ie preserved from the deluge in a large vessel, well
stored with corn, and bound with a vast sea-serpent; the Druidical Meu-
wydd or Menu-Ida sails through the grievous waters inclosed within the cur-

vatures of Ked, the forepart of which is stored with corn and bound with

connected: snakes. If the old Greek writers tell us, that Dienusus, Ceres,
and Proserpine, were venerated in Britain; and that their orgies were the
same as those of the Samothractan Cabiri: on examining the bardie frag-
ments which have come down to us, we find them setting forth the worship of
those very three deities, and describing certain Mysteries which clesely resem-
ble those of Samothrace.” In short, if we advert to the writings of the
bards, we there find a- religion delineated, which differs from that of Hin~
dostan no- more, than the religion of papal Rome (as Mr. Wilford has aptly
remarked) differs from that of Geneva. We know however, that the bards
of . the middle ages, posterior to the Christian era, could have had no com-
munication with Hindostan. How then are we to account for this-strange
series of coincidences? We cannot reasonably ascribe it to what is usually
called accident. But, if it be not accidental, then the substance of the

* Dionys. Perieg. ver. 565, 575. Artemid. apud Strabs Geog. lib, iv. p. 198. Schol. in
Apoll, Argon, lib."i, ver, 917. :
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bardic writings must exhibit to us the genuine theology of the ancient Druids:
because the bards of the age of Taliesin could not have horrowed their ma-
terials directly from Hindostan.

On the whole, I see not how we can account for :the violent attachment
of the Britons to the Mysteries of Hu and Ceridwen even so late as the

twelftb century, which is a naked historical fact; unless we suppose that

those Mysteries were the Mysteries immemorially celebrated by their fathers

‘agreeably to the positive declarations of the Greek histurians. The Britons

were remarkably tenacious of old customs: and it is utterly incredible, that,
at the very time when they were gradually embracing Christianity, they

~ should suddenly strike out a novel superstition and embrace it in conjunc-

tion with the Gospel. Yet, unless we allow the genuineness of the bardic
materials, we shall be compelled to adopt the inconceivable theory, that the

‘Britons at that precise period not only invented a new superstition, but that

they stumbled upon the very theology which still so eminently prevails in
Hindostan. Many were the attempts made to wean them from their idola-

‘trous propensities; and many are the indignant allusions to the monks,

which are scattered through the, writings of the bards. Those writings cer-
tainly describe what the Britons were tken attached to: and I am con-
strained to believe, by an accumulated mass of evidence, that what they
were so vehemently attached to was the very theology, to which their fathers

‘from time immemorial had been attached before them.' ’

V. I have already had occasion to notice the Persian account of the de-
luge, as contained in the Zend-Avesta: and, from the peculiar mode in
which the great father is there symbolized, 1 am inclined to believe, that the
groundwork of it is a portion of genuine ancient mythology. The Magi how-
ever, according to Dr. Hyde, appear also to have been in possession of a megre
literal narrative of that event, though mingled with circumstances not;a
little impertinent.

The orthodox part of the old Persians, he informs us, believed in:an
universal deluge: though some sects among them denied it entirely; and

* Mr. Davies very ressonably argues the poini in a somewhat similar manner. Mythol. p.
257,258, 259. : ’ y
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others maintained, that it was.only partial, not extending beyend a mountain
‘situated in the confines of Assyria and Persia. The flood itself they sup-
posed to have burst forth from the oven of an old woman named Zala-Cu-
‘pha, whose house was situated on the mountain where Noah dwelt previous
to that calamity. Itis said to have been asserted by Zeradusht, that the
deluge would never have taken place, had it not beeu owing to the wicked-

ness and diabolical incantations of Malcus.*

This cause is substantially the same as that assigned in the Zend-Avesta.
The strange notion of the waters bursting forth from an oven, the prototype
of which oven 1 conceive however to have been a sacred Mithratic cavern,
was not peculiar to the Persians. . A similar legend is introduced into the
Korun: and some pretended, that the oven was that, which had been used
by Eve, and which bad afterwards been possessed by the successive pa-
triarchs of the Sethite line until at length it devolved to Noah.* With the
tale seems to be blended the very prevalent opinion, that fire, no less than
water, was employed in the destruction of the old world. Thus the literal
Arabic of Mobammed says, that the oven boiled over with the waters of
the deluge : and thus the Jewish Rabbins have a tradition, that those waters
were builing hot>  Such fables are nearly allied to the boiling of the British
cauldron of Ceridwen, and to the churning of the ocean in ‘the Courma
Avatar of Hindostan.

It is worthy of observation, that the Persians described the patriarch who
escaped, by the very same title as that employed both by the Hindoos and the
Greeks. Oune of the names of the Indian Menu is Cali or Time: Cronus,
the Greek appellation of Saturn, has a manifest affinity with Chronus, which
also signifies Time * and Sir William Jones was assured by a learned fol-
lower of Zeradusht, that in the books, which the Behdins hold sacred, men-
tion is made of an universal deluge styled zhe deluge of Time.’

VI. The Egyptian mythology is clearly the same as that of the Brahmens
and the Druids. Itis for the most part built upon memorials of the deluge :

' Hyde de rel. vet. Pers. c. x. * Koran. c. xi. Sale’s annot. in loc.

? Sale’s Annos. in Koran. c. xi.
4 Saturnus—a Gracis, immutata litera, Kgovos quasi Xpovos vocatur. Macrob, Saturn.
lib. i. c. 22. p. 214, ;
% Asiat. Res. vol. ic p. 240,
Pag. Idol. YOL. II. S
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and many of its peculiarities were probably introduced by the Shepberd-
kings, who seem to have been no other than a branch of those Chasas or
Cuthim or Palli; who, under different circumstances and at different periods,
carried both their arms, their polity, and their religion, into every quarter of
the globe. The character of the Egyptian deities I shall reserve for future
consideration : at present it is my wish, as much as may be, to confine my-
self to traditions specially describing the deluge.

On this point, the Egyptians entertained an opinion, exactly similar to
that of the Brahmens and the Druids; or rather, I should say, the identical
opinion, which I have so frequently been led to notice as the very foundation
of old pagdn mythology : namely, that the world was destined to experience
many vicissitudes of destruction and renovation, partly by the agency of fire,
and partly by that of water. The priest, who conversed with Plato on the
subject, after discussing a dissolution of the earth by fire set forth (as he
imagined) under the story of Pha€thon, next proceeded to discourse of its
submersion by a great deluge. The gods, said he, now wishing to purify
the earth by water, overwhelmed it with a flood. On this occasion, certain
herdsmen and shepherds were saved on the tops of the mountains : but they,
who dwelt in the cities which are situated in our country, were swept away
into the sea by the rising of the rivers."

Itis inpossible not to observe the remarkable similarity between the no-
tions which enter into this account, and those which constitute so prominent
a feature in the tradition of the Druids. Fire precedes water in the task of
destruction: and the latter is considered, not merely as an instrument of
desolation, but as an agent employed to purify the earth from the stains
which it had contracted by the wickedness of its former inhabitants. ‘This
coincidence serves additionally to prove, that the writings of the bards com-
tain fragments of genuine British mythology. “

I may here properly remark, that the world is sometimes said to be des-
troyed by the joint operation of fire and water, and at other times is repres
sented as being successively dissolved by each of those two agents sepurately.
I think it probable, that the notion of a deluge of fire, as well as of a deluge
of water, originated in the first instance from the scorching effects of the

* Platon. Tim. fol. 22, 23.
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comet; which, by its too near approach to the earth, seems at length, op
the physical principle of attraction, to have dislodged the waters of the
great abyss and thus to have produced the flood.

VII. In the ancient empire of China, we do not find those pecallarly
distinct notices of a general deluge, which may be detected in other cous-
tries : yet there is sufficient to prove, that the recollection of that awful event
has been by no means wholly obliterated.

- Martinius informns us, that the Chinese writers make frequent meation of
the flood, though they do not enter into the causes which produced it. This
deficiency led that author to doubt, whether they spoke of the Noétie flood,
or of some other inundation peculiar to the realm of China. So far as this
however he ventures to assert, that there is no great dissimilitude betweea
the two accounts, and that in point of chronology they nearly coincide,
each having taken place (to speak in round numbers) abuut three thousand
years before the Christian era. The Chinese acknowledge, that, previous to
the time of Fohi, who from various circumstances appears to be the Noah of
Scripture, their annals do not deserve the name of well-authenticated history.*

Ttis said, that the Chinese authors frequently speak of two heavens; the
Iatter of which succeeded the former. From the description which they give
of them, the first seems to allude to the state of the world before the fall,
and the second to its condition at the deluge. During the period of the first
heaven, a pure pleasure, and a perfect tranquillity, reigned over all nature,
There wwas neither labour, nor pain, nor sorrow, nor criminality. Nothing
made opposition to the will of man. The whole creation enjoyed a state of
happiness. Every thing was beautiful ; every thing was good : all beinge
were pevfect in their kind.  In this happy age, heaven and egrth employed
their virtues jointly to embellish nature. There was no jarring in the ele-
ments, no inclemency in the air ; all things grew without labour ; and uni.
versal fertility prevasled. The active and passive virtues conspired together,

. without any effort or opposition, to produce and perfect the Universe. The.
philosephers, who adhered to these ancient traditions, and particularly
Tchouangse, say, that, in the state of the first heaven, man was united

* Mert. Hist. Sin. Lib. i. p. 12.

CHAP, Iy.
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2o0x 11, fyrpaurdly o the Supreme Reason, and that outwardly he practised a¥l the
works of justice. The heart rejoiced in truth, and there was no mivture of
Jalshood. The four seasons of the year succeeded each other regularly and
without confusion. There were no impetuous winds and excessive rains.
The sun and the moon, without ever being clouded, furnished a light purer
and brighter than at present. The five planets kept on their course without
any inequality. There was nothing, which did harm to man, or which suf-
Jered any hurt from him : ‘but an universal amiry and harmony reigned over -
al nature. 'These descriptions manifestly allude to a stats of pristine inno-
cence ; and coincide with those notions of a golden age, which have been se '
familiar to the bulk of mankind. On the other hand, the account which
they give of the second heaven clearly points out the dreadful convulsion,
which the world experienced at the epoch of the deluge. The pillars of
heaven were broken. The earth shook to its very foundation. The heavens
sank lower towards the north. The sun, the moon, and the stars, changed
their motions. The earth fell to pieces : and the waters inclosed within its
bosom burst forth with violence, and overflowed it. Mun having rebelled
against heaven, the system of the universe was totally disordered. The sun
wad eclipsed, the plancts altered their course, and the grand harmony of
navure was disturbed. 1t can scarcely, I think, be doubted, that the great °
convulsion of the world, here described, is the deluge. The moral cause of
it is assigned by the Chinese in a very striking manner. A« these evils arose
Jrom man’s despising the supreme monarch of the Unicerse. Iiewould needs -
dispute about truth and falshood ; and these disputes banished the eternal
reason. He then fived his looks on terrestrial objects, and loved them to
excess: hence arose the passions. He became gradually transformed into
the objects, which ke loved ; and the celestial reason entirely abandoned him.
Such was the source qf all crimes ; and hence originated those various mise-
ries, which arejustly sent by heaven as a punishment of wickedness."
As the deluge was a principal ebronological epoch, and as each fictitious
deluge was the commencement of time to the wundane systewn which it ush- .
ered in; botl the Greeks, the Hindoos, and the Persians, agreed in bestow-

. Rumny on the mythol. of the pagans.
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ing' the'appellation of 7ime on the great father. Much the same notion pre-
vailed among the Chinese. I may assure you, after full inquiry and consi-

deration, says Sir William Jones in an address to the Society over which he
so worthily presided, that the Chinese, like the Hindoos, belicoe this carth

to have been wholly covered with water, which, in works of undisputed au-
thenticity, they describe as flowing abunduntly, - thes subsiding, and separat-
ing the higher from the lower age of mankind ; that the division of time,
fromwhich their poetical history begins, just preceded the appearance of Fohi
on the mountains of Chin; but that the great inundation in the reign of.

¥ao was either confined o the lowlands of his kingdam (if the whole account ,

of it be not a fable), or (if it contain any allusian to the flood of Noahk
has been ignorantly misplaced by the Chinese annalists." The truth of the
matter seems to be, that the early histary of China, like that of all other
ancient nations, is either inythological or largely blended with mythology 3
for the characters of Fohi and Yao, like those of the GreckOgyges and
Deucalion, sufficiently prove them to be equally the patriarch Noah.

VIII. The same belief in the occurrence of an universal deluge prevailed
in the westein as well as in the eastern continent.

1. At the time of the conquest of Awerica, the inhabitants of Mechocel.
Tlascala, and Achagna, still preserved a tradition, that the world was once
overwhelmed by water in consequence of the prevailing wickeduess of the age.
The Mechoacans believed, that a priest ealled Zezpi was preserved along
with his wife and children in a great box of wood, into which he had also
collected a variety of animals and excellent seeds of every description. After
the waters had retreated, he sent out a bird named Aura, which did not re-
turn. He next sent out several others, which likewise did not return. Last
of all he sent out a bird much smaller than the former ongs, but which the
natives esteemed the most..  This soon appeared again with the branch of a

tree in its mouth*
‘The same tradition is given, with a slight variation, by Herrera. Accord-

ing tothis writer, the Mechoacans supposed, that a single family was formerly

' Asiat. Res. vol.ii. p. 376.
* Histoire generule des voyages. apud Howard.
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preserved inan ark from the waters of an umiversal deluge, and ‘that a nym-
ber of ‘animals sufficient to stock the new world was saved with them. Dur-
ing the time that they were shut up in the ark, several ravens were sent out,
one of which brought back the branch of a tree.”.

2. The Peruvians, as we are informed by Gowmara, believed, in a similar
manmer, that it ence rained so violently as to inundate all the lower parts of
the country. In consequence of this, an universal destruction of the human
species took place, a few persons only excepted, who escaped into caves
situated on the tops of mountains. To these elevated retirements they had
previousty conveyed a sufficient stock of provisions and. a number of living
amimals ; lest, when the waters abated, the whole race should become extinet,
As soon as the rain ceased, they seut out two dogs, which returned to them
‘sesmeared with mud and slime. Hence they concluded, that the flood had
not yet subsided. After a certain interval they sent out more dogs, which,
eoming back dry, convinced them that the earth was now habitable. Upon
this they left the places into which they had retired, and became the progeni-
%ors- of the present race.of men. The number of persons, whom they sup-
posed to have been thus saved, is seven. But this is the precise numnber of
# Noétic family, exclusive of its head: whenee that number became so
famous in the diluvian mythology of the encients. The Peruvian seven ane
donbtless the same as the seven Cabiri, the seven Titans, the sevea Hiadee
Rishis, and the seven arkite companions of the British Arthur.* :

In this account no mention is made of the Ark: but, if we may belle\p
Herrere, the deficiency was supplied by the more accurate tradition of the
mountaineers of Peru. They affirmed, that all perished in the deluge, ex-
cept six persons who were saved ina float. From theia desconded the inbar
ditants of that country.?
¢ 8, The Brazilians likewise had their account of a general flood, thn
that event took place, all nankind perished, one person and his sister only
excepted, who escaped on a Janipata. From this pair the Brazilians de- -
duced theirorigin. Lerius informs us,, that he was present at one of theig

! Herrer. Hist. of Amer. trans. by Stevens. vol. iii. p. 250.
* Gomar. apud Purch. Pilg. b. ix. c. 8, 10.
Merrer. Hist, of Amer. Decad. xi. b. i. c. 4
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sasemblies, when, in a solemn chorus, they chaunted a kind of requ"em to the
sauls of their aneestors. In the course of the song, they did not fail to no-
tice the catastrophe of the deluge, in which the whole world perished, except
some of their progenitors who escaped by climbing high trees."

According to Thevet, the Brazilians on the sea-coast were somewhat more
circumatantial in their detail. The deluge, says he, whick these savages telh
somuch about, and of whick they spoke so gften to me, was in their opinign
universal. They say, that Sommay, a Carribee of great dignity, had twa
children : the name of the one was Tamendanare; the name of the other,
driconte. These were of different dispositions, and therefore mortally hated
cach other. The peaceful Tamendonare delighted in the cultivation of the
earth: but Aricante, despising agriculture, was solely bent cn war, and
trient on the subjugation of his meighbours not excepting his own brother. It
happened, as this warrior returned one day from the battle, that he brought
0 Tamendonare the arm of hisenemy, and haughtily reproacked him.as not
having sufficient courage to defend his wife and children. Tamendonare,
hearing his brother speak thus, was much grieved at his pride, and said te
kim ; If thou wert as valiant as thou boastest, thou wouldest have brought
thine enemy emtire. Incensed at this reproach, Ariconte threw the arm
against the deor of his brother's house : but, at the same instant, the wholg
village where they were was carried up into the sky, and they remained on
earth. Tamendonare secing this, either from astonishment or passion, §truck
the ground so wviolently, that out of it issued -a vast stream of water. The
streum rose so high, that in a short time it reached the hills gnd mountains,
and seemed to evceed the height of the very clouds. It continued to flow,
antii the earth was entireky covered. The twe brothers, solicitous to save
themselves, ascendsd the highest mountains of the country, and there with
their wives climbad into the trees. Famendomare took refuge with one of his
wives in a dyee named Pindona; Ariconte with his wife, in a iree named
Genipar. W hilst they were there, in exder that they might see if the uaters
were abated, Ariconte offered some of the fruit of his tree to his wife, saying,
_ Break off a piece of this, and letit fall down. TRis being done, they knew

. ' Purch. Pilg. 'b. ix. c. 5.
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that it was not yet time to descend into the vallies, the waters bcmg still very
high. They assert, that in this deluge all mankind and all animals were
drowned, except the two brothers and their wwe.s, Jrom whom afterwards
sprang two different races of people.’

Besides an express mention of the flood, I think we may discover in the
present legend a manifest allusion to the two different antediluvian families of
Seth and Cain, whose place was supplied after the deluge by the peaceful
and the warlike descendants of Noah.

" 4. So again, wc learn from Peter Martyr, that, when the Spamards first
discovered Nxcamgua, they attempted to persuade the prince.of the country
to embrace Christianity. Upon this he immediately inquired, whether those,
who professed the religion of Jesus, had any knowledge of the flood; which,
according to traditional accounts received from his predecessors, had once
covered the whole earth, and had destroyed both men and beasts.*

5. A similar belief prevailed in the Terra-Firma of South America. It
was the tradition of the inhabitants of Castilla del Oro, that, when the uni-
versal deluge happened, one man with his wife and children escaped in a
canoe, and that from them the world was repeopled. Tley further believed,
that there was one lord in heaven, who sent the rain, and who caused the
motions of the celestial bodies; and likewise that there was in heaven a very
beautiful woman with a child.®

From the symbolical mode of worship, which prevailed throughout the
old continent and which the Americans had by no means forgotten,* I am
inclined to ascribe the last particular to the arkite astronomical superstition.
The ship of Noah was typified by a female; who was supposed to have
emerged from the sea, who was deemed the receptacle and common mother
of the hero-gods, and who nevertheless was elevated to the sphere and iden-
tified with the Moon. Of this female Noah was reckoned sometimes tie
husband or father, and sometimes the offspring. In the former character,
he was represented as a veneruble old man; in the latter, as a new-born

* Cosmog. Univer. vol. iv. L. xxi. c. 4.

* Purch. Pilg. b. viii. c. 14.

3 Herrer, Hist. of Amer. Decad. xis b.i. c. 4. »

¢ More will be said on this point hcreafter, b. iv. c. 4. § X.
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~ infant. Thus tbe»Egyptims, on account of his allegorical birth from the
- Ark, depicted him as a child sitting in the calix of the aquatic lotos which

CRAP. 1V,

was. a type of the ship Argo or Argha; and yet esteemed him the most an-

cient Eros or Cupid. The child in the arms of the woman, as exhibited in

the mythology of the Americans, is the very same as the infant Crishna in -

the arms of Devaki, as the infant Horus in the arms of 1sis, as the infant
Apollo in the arms of Latoaa, and as the infant Dionusus in the arms of
Hippa or Ceres.

6. Bet, according to Herrera, the tradition, preserved by the inhabitants
of Cuba, was yet more definite and particular. He informs us, that they
were not ignorant of the creation of the Universe, and that they possessed

much information concerning the flood. The world, they said, had been.

destroyed by water, through the agency of three persons that eame three
several ways. At this time, an old man, foreseeing the deluge, built a great
ship, and went into it with his family and abundance of animals. After he
had been shut up many days, he sent out & crow, which did net return, but
stayed to feed on the dead bodies: at length however it came back with a

green branch in its mouth. They related moreover, that this ancient man

fay uncovered in consequence of intoxication, and that one of his sons scoffed
“at him while in that state, but that the others spread their garments ower
him. They added, that they themselves were descended from the former
son; whence they had no raiment to cover their nakedness: and they argued,
that the Spaniards must have sprung from a different son, from one of those
that spread their garments over their father; because they had both cloathes
. and horses. Herrera asserts, that this narrative was communicated by a
Cuban more than seventy years of age to Gabriel de Cabrera, who in a
quarrel had called him dog. Wherefore, he asked in reply, dost thou abuse
me, since we are brethren? Do we not spring from two sons gf him, who
built the great ship to save himself from the waters?'
7. Nay even the inhabitants of Otaheite, secluded as they long were from
the rest of the world, preserved no indistinct remembrance of the deluge, of
the patriarch Noah, and of his three sons. They have a tradition, we are

* Herrer. Hist. of Amer. Decad. i. b. ix. c. 11, ’
Pag. Idol. VOL. II. T



146 THE ORIGIN OF PAGAN IDOLATRY.

soex L. assured, that once in their anger the great gods broke the whole world into
piceces, and that all the islands around them are but little parts of what once
was the great land, of which their own island is the eminent part. They
speak likewise of a man born of the sand of the sea, who married his own
daughter. The daughter bore him threc soms and three daughters—The
Jather and mother dying, the brothers said ; Let us take our sisters to wife,

and become many. So men began to multiply upon the earth."

This notion of the great father espousing his own daughter is precisely the
same as that, which has prevailed both among the Hindoos and among so
many other ancient nations. Menu or Buddha marries his daughter Ila or
the mundane Ark; just as the Otaheitean son of the ocean marries her, who
is said to have been born from him. In both cases, the Ark is meant, of
which Noah was esteemed the father, because he was its fabricator : and the
old established pagan theory, that the great father was the demiurge or the
creative artizan of the World, arose from his having been the builder of the
Ark, which was considered as a little Wohd, and which therefore was con-
stantly represented by the very same symbols as the larger World.

Thus we find, that there is scarcely a country upon the face of the globe,
in which some recollection of the general deluge and of the preservation of
Noah has not been preserved. -

* Missionary Voyage to the south, Pacif. ocean. p. 344.



CHAPTER V.

Respecting the sacred books.

e e )

I. A notion has very generally prevailed, particularly in the east, that there
were certain sacred books, either composed or preserved or recovered by the
great father. Whoever might have been the authors of such volumes, some
of them are still extant: and, whatever may have been the precise age of
their composition, this at least is certain, that we may trace up to very high
antiquity a belief in the existence of writings as old as or even older than the
deluge. The books in question appear to have contained treatises, partly
theological, partly historical, partly ethical, and partly physical.

1. In the Chaldéan account of the deluge, as extracted from Berosus, we
are told, that the god Cronus enjoined Xisuthrus to commit to writing a
history of the beginning, procedure, and final conclusion, of all things,
down to the era of the flood; and directed him to bury the manuscript secure-
ly inthe city of the Sun at Sippara or Sisparnis. The command of the deity
was obeyed: and afterwards, when the children of Xisuthrus migrated from
Armenia to Babylon, they found the writings in the precise spot where they
had been deposited.* '

% Syncell, Chronog. p. 30.
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2. There was a similar opinion among the Jews, which they most proba-
bly adopted during the Babylonian captivity, moulding it agreeably to their
own humour. Josephus tells us, that the children of Seth, who were great
astronomers, knowing that the world was to be successively destroyed by
water and by fire, engraved their discoveries on two pillars, the one of brick
and the other of stone; that so their writings, being committed to such mate-
rials, might escape the violence of either catastrophé. He adds, that one of
the pillars still remained in the land of Seriad.®

3. 'This legend is palpably the same as that of Manetho, even to the very
name of Seriad : and Manetho’s tale is evidently but a modification of that
respecting the books of Xisuthrus. Manetho, as preserved by Syncellus,
pretends to have extracted his history from certain inscriptions, engraved be-
fore the deluge by the first Thoth on columns, which were erected in the land
of Seriad.* The Thoth therefore of Manetho is the Seth of Josephus: and

- both of these are the same as the Xisuthrus of the Chaldeans; or rather, to

speak more agreeably to pagan notions, they are the same as the great father
successively appearing as Adam, as Enoch, and as Noah. Thus we are
brought to the conclusion, that the celebrated books of Thoth or Hermes

-Trismegistus are no other than the books, which the Babylonians ascribed to

Xisuthrus : the fables differ only respecting the mode, in which they were
originally committed to vmtlng

4. The Egyptian Thoth is the Phenician Taut or Taautus: and accord-
ingly this personage is also represented as being the author of books coéval
with the deluge. Sanchoniatho makes him contemporary with the seven Ca-
biri and their father Sydyk, who were the builders of the first ship, and who

" consecrated the relics of the ocean at Berytus. He was contemporary there-

fore with the builders of the Argo or Argha, and flourished at the period of
the flood. He was, I believe, the very same as.Sydyk or Noah himself;
though in the Phenician genealogy he is said to be the son of Misor or
Mizraim. Sanchoniatho informs us, that he employed the Cabiri as his.
amanuenses, and enjoined them to write down the early history which he
had composed. From this history Sanchoniatho professes to have borrowed

* Joseph. Ant. Jud. lib. i. c. 2. * 8yncell. Chronog. p. 40.
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his mythological narrative, justas Manetho pretendsto have copied from the
pillars of Thoth."

5. As Thoth or Taut is the same as Xisuthrus on the one hand; so he is
the same likewise as Mahabad, Buddha, or Menu, on the other hand.

Hence we still find certain ancient books aseribed to each of these nearly -

allied characters in the several regions where they are venerated.
~ (1.) Mahabad or the great Buddha was reputed to be the first monarch of
Iran and of the whole earth, Like the Indian Menu, he was the head of a
series of fourteen persons, each bearing his name. And, like Menu, he was
thought to have been the original institutor of the four castes. Mahabad
therefore is the great transmigrating father, or Adam reappearing in the
person of Noah. Now the Persians supposed, that he received from the

CHAP. Vv,

creator, and promulgated among men, a sacred book in a heavenly language;

to which Mohsan, the Musulman author of the Dabistan, gives the Arabic
title of Desatir or Regulations.*
* (2.) Much the same fable is attached to the legend of Buddha. As there
are many Mahabads, so there are many Buddhas, or, to speak more properly,
numerous manifestations of the great father under the name of Buddha.
Among these, the first Buddha is Adam: while Buddha Gautama is un-
doubtedly Noah; because he is described, as flourishing at the period of the
deluge, and as espousing Ila or the mundane Ark. With respect to this last
personage we are told, that, at the time when the earth poured forth an uni-
versal inundation to assist 'him against the Asoors or impenitent antediluvians,
five holy scriptures descended from abave; which confer the powers of know-
ledge and retrospection, the.ability of accomplishing the impulses of the heart,
and the means of carrying into effect the words of the mouth.* )
(8.) The whole of the character of Buddha proves him to be no other than
Menu: and the diluvian Buddha is clearly the same as the diluvian Menu.
This appears, not only from the general circumstance of their being each
ascribed to the era of the flood, but likewise from a particular point which
indisputably establishes their proper identity, Menu is said to have espoused

* Euseb, Preep. Evan. lib. i. c. 10. * Asiat. Res, vol. ii. p. 59.
3 Asiat, Res. vol. ii. p. 386,
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his own daughter Ila: and Buddha is also said to have espoused Ila, who is
described as the daughter of one that was preserved in an ark when the rest
of mankind perished. Buddha therefore and Menu, equally espousing one
allegorical female, must be the same person; who, under the name of Menu-
Satyavrata, is literally represented as having been saved in a large ship at

the time of the deluge. Now, as the first Persian Mahabad received from

heaven a sacred book of regulations ; so the first Menu is fabled to have left

a book of regulations or divine ordinances, which the Hindoos hold equal

to the Vedas, and the language of which they believe to be that of the gods.*

The Vedas constitute their other sacred books. These, we are told in the

fable of the first Avatar, flowed from the lips of Brahma; but they were
stolen from him by the demon Hayagriva, while he slumbered at the close of

aprior world. For the purpose of recovering them, Vishnou became incar-

nate in a fish. Under that form he preserved Menu in an ark, while the

whole world was inundated by a deluge: and, when the waters retired, he

slew the demon, and recovered the holy volumes from the bottom of the

ocean. _
6. What the Vedas and the Institutes are to the Hindoos, the laws of

Minos were to the ancient Cretans. I think with Sir William Jones, that

Menu and Minos are clearly the same person. Consequently, in the laws of
Minos we again recognize those holy books, which the pagans deemed coéval

with or prior to the deluge.

7. Menu or Buddha, under these precise oriental titles, was equally vene-
rated by th